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By His Hicgungss 


ManarasA SRI RAMA VARMA PaRIKSHIT OF COCHIN 


‘OR a@ proper understanding of the religious and _ cultural 
history of India, a study of the growth and organisation of 
monasteries is necessary. This work is an attempt; perhaps the 
first of its kind, at tracing the evolution of a Matha — the first 
one (and the most influential) — established by Sri Sankara- 
charya. The Pontifical seat of Sarada Pitha in Sringeri is 
otherwise called the Vyakhyanasimhasana or Dharmasimhasana. 
The author has based the historical account on ephigraphical and 
literary (Sanskrit and Kannada) evidences, and the few traditions 
that he has mentioned, do not conflict with recorded evidence. 


Besides tracing the relations of empires and kingdoms with 
the Matha and the royal benefactions, the author has reviewed 
briefly the great and abiding contribution of the Sringeri Gurus 
and their Sishya-Paramparas to Advaitic thought and the building 
up of a vast literature on Vedanta in the post-Sankara ages. 


The last chapter deals with shrines and temples. Descrip- 
tion of the architectural features and the art motifs, and the 
significance of the Murtis of Gods and Goddesses are given due 
prominence, and relevant Dhyana Slokas are also included. 


I have very great pleasure in congratulating the author on 
his indefatigable researches on the subject and in commending 
this valuable work to the public who are interested in the holy 
institutions of the Hindus and specially to the ‘ Astikas’ who 
are ‘Sishyas’ of this holy Matha. I may, in conclusion, 
state here that the present Mathadhipati, His Holiness 
Abhinava Vidyatirtha Svamipada, has evinced great interest 
in the work. 


RAMA VARMA 


Periyaram (Trichur Dt.) Maharaja of Cochin) 
a of Cochin). 


Camp: Kanchirapilly Palace, \ 
6—10—1958, iy ce 4 


INTRODUCTION 


By Dr. C. P. RAMASwamr AIYAR 


Ri through the ages, the founders of religions and the great 
path-finders of humanity have delivered their messages to 
chosen disciples, and almost invariably, their teachings were 


propagated by groups of sishyas (I2I®4) or apostles through whose 
interpretation the world became cognizant of those abiding 
truths, that have, according to the needs of the times and the 
exigencies of the world situation, been manifested to those who 
were attuned to them. The apostles of Christ, Ananda and the 
immediate disciples of Lord Buddha, and the faithful companions 
of Prophet Mohammed, in their several ways, interpreted their 
masters’ teachings and founded Churches, Viharas, Mosques and 
other centres of spiritual realisation and teaching. 


Religion in India, like many other aspects of India’s soul 
force, was essentially individual rather than congregational. 
The Vedas, the Upanishads, the Gita and the various Dharma 
Sutras and Grihya Sutras were the result of exhortations or flights 
of thought communicated by Rishis or other types of evolved 


beings to their antevasis (H=daIfA) or sishyas. 


The evolution, therefore, of India’s several Darsanas (zata) 
or systems of philosophy and of many types of observance, ritual, 
prayer, worship and metaphysical speculation was like the 
growth of the trunk and branches of a tree springing from a 
root and extending in manifold directions rather than’ a pyramid 
culminating in a point. Each Darsana represented a special 
experience or revelation, and such experience is both the test 
and fulfilment of spiritual and religious discipline. 


It is, therefore, not surprising with the rise and progress of 
avowedly antagonistic doctrines which began to question the 
validity of old premises and the inspirational character of old 
scriptures, that, in self-defence, there were evolved in India great 
counter movements designed to give battle to scepticism, atheism, 
agnosticism and nihilism on the one hand and on the other to 
eliminate untoward varieties of so called religion based either on 
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_ wrong ideals of allegiane to darker powers or on self-mortifi- 
cation or the cult of fierce deities whose favour had to be sought 
_ by gruesome or non-moral sacrifices and observances. 


It is a proof of the wide range and tolerance of Hindu 
thought that it embraces and includes in its ambit philosophies 
and cults which even deny the validity of the Vedas or which 
deny the existence of a personal God or Jsvara (2532) or which 
attribute to the infinite play of atoms the growth of the body, 
mind and soul. The time, however, came when the very founda- 
tions of Hindu culture was sought to be disrupted both as a 
result of political subversions and by reason of the aggressively 
proselytizing campaign, pursued sometimes under royal patro- 
nage by the followers of controversial and debased varieties 
of the originally pure Buddhist, Jain and Sakta faiths and of 
nimistic and Vamachara (AIMIAIX) movements. 


The inherent resilience of the Indian mind produced the 
inevitable reaction and, as often in human history, the need of 
the times produced the inevitable Avatar (H4aI%). There arose 
successively men like Samkara, Ramanuja, Madhva, Vallabha- 
charya, and many other religious leaders, who stemmed the tide 
of opposition and re-established and revivified the pristine Indian 
spirit, based alike on vichara (AA) or investigation and on 
elucidation of the fundamental and universal doctrine ataala. 


The pervasiveness and supremacy of the Atman (a4) 
the interpretation of Rita, Karma and Samsara, the assertion: of 
the’continuity of existence and the elucidation of the ideals 
embodied in the expressions Karma (i), Jnana (al) and 
Bhakti (Ai) involving, as they do, the possibility of devotion 
to a personal god-head and the simultaneous realisation of the 
mystery of what lies beyond of’personal god-head, all these ideas 
were regenerated by the Adi Samkaracharya and his immediate 
predecessors and successors. 


Sri Samkaracharya was the foremost of these later seers, 
who brought the doctrines of Vedanta (da0eq) home to the people 
and who was also a lyric poet of surpassing excellence, who could 
contemplate and describe the attributes of every manifestation 
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(HAaIz) of the Supreme and who was, at the same time, an 
intrepid metaphysician who established the doctrine of maya 


(alq1) and commented on the entire spiritual literary 
treasure-house of India to prove the universality of the Supreme 


Soul — Paramatman (azarae), the identity of the Supreme Soul 
with all life and the illusory nature of the world phenomenon. 


It is needless for us to worry over the exact date of Samkara’s 
birth about which there is much controversy, or about the 
authenticity of the stories narrated about him. Suffice it for us 
to realise that in Him India possessed a man of unfathomable 
intellect as well as of the highest spirituality. The most likely 
date of His birth is, perhaps, the 7th or 8th century A. D. He 
was acquainted with Bhartrihari and this, probably, fixes the date 
as well as the circumstance that one of His disciples Sivasoma is 
~ mentioned in a Cambodian inscription of A. D. 878. 


As the author of this valuable book points out, Sri 
Samkaracharya’s advent was ata time of spiritual and moral 
chaos. The Buddhist culture had suffered a great change from 
the pure and simple teachings of the master and there were many 
other subversive and destructive teachings that were being 
actively propagated. Samkara, feeling that there was a necessity 
to integrate the Indian thought, not only travelled all over India 
discussing and persuading as He went and not only wrote His 
commentaries on the Upanishads, the Brahmasutra and the 
Gita, but also deemed it necessary to establish centres of religious 
instruction and propaganda in several parts of India. 


Born in far off Kalady in Travancore, Sri Samkara manifested 
miraculous physical and spiritual energy. He established mathas 
in the Himalayas, on the shores of the Bay of Bengal and the 
Arabian Sea and in the Karnatic country at Sringeri, which was 
associated with the name of Rishyasringa and was situated on 
_ the banks of the Tunga River and juxtaposed to its confluent 
the Bhadra. 


It is needless to deal with the long narratives and Samkara 
Vijayas that have dwelt on the several miracles connected with 
Him, because the greatest miracle of all is His life itself and’ the 
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fact that in 32 years, from His birth at Kalady to His mukti at 
Kedarnath, He compressed the labour of centuries of intellec- 
tual and spiritual illumination. His greatest contribution to the 
history of world thought is His spirit of reconciliation of seem- 
ingly contradictory scriptural teachings and His assertions of 
those doctrines which are now inextricably connected with His 


name and described as Advaita (31ga). 


Sri Samkara installed in his Pitha at Sringeri, Sarada Devi 


representing the Brahma Vidya (s@fqat) and also established the 
Sri Chakra, and gave to his chief disciple Sri Suresvaracharya a 


Sphatika Linga (€HlttGF) of Chandramaulisvara and the murti 
of Ganapati. Sri Sankara thus established the worship of 
personal divinities, and at the same time insisted on the formless- 
ness, the omni-presence and the eminence of the Supreme, thus 
satisfying the several needs of all aspirants to spiritual realisation. 


Various Churches have emerged as a result of the teachings 
of the apostles of Jesus Christ, - both Papacy and the Greek 
Orthodox Church, tracing their origin to St. Peter, and 
innumerable other churches and_ sects. The Islamic Cali- 
phate was both a temporal and spiritual throne. The Zoroas- 
trian religion had a series of inspired evangelists, Judaism had 
its high priests, and in India itself there had been many religious 
centres based on temples or mathas. But it is a most remarkable 
circumstance that, whereas most of these religious foundations 
have had great and holy men to preside over them, they have 
also seen the emergence of many self-seeking and corrupt Popes, 
Caliphs, Mathadhipatis or Gurus. Itisto the glory of Sringeri 
Pitha that from the time of its foundation byethe Adi Samkara- 
charya, it has had a continuous and uninterrupted series of 
occupants, who, however different in their personal history and 
in their intellectual calibre, have all along maintained their 
spiritual purity and contributed to the continuous inspiration of 
Sringeri as an examplar and model of devotion and self-surrender. 


Sri Ramanuja, Sri Madhvacharya, the Saiva Siddhanta 
teachers, the followers of Basava, — all these have assailed Sri 
Samkara’s monistic doctrine, and sometimes their fanatical 


vill 
followers gave polemically prejudiced interpretation of what is 
termed as mayavada (Alalalz). But the followers of Sri Samkara 


preserved an unruffled equanimity, while pursuing an even path 
of study and exposition. 


Sri K. R, Venkataraman, in this work, has made a thorough 
study of the life work of several Gurus who have flourished in 
Sringeri beginning with Sri Suresvaracharya, who, before He 
became a disciple under Adi Samkara, was an expert in Purva- 


mimamsa (qaziaia). The author inclines to the view that 
Suresvara charya was not the same person as Mandanamisra, and 


he gives a succinct account of His Vartikas (afar) or Bashyas. 
One of Suresvaracharya’s most reputed work is his commentary 
entitled ‘Manasollasa’ on Samkara’s ‘ Dakshinamurti Stotra’ — 
a model of reasoning and logical analysis. 


From the time of Sri Samkara, Sri Venkataraman recounts 
the story of His successors until in the 14th century we see the 
emergence during very troubled times, of Sri Vidyaranya and 
His brother. There is a very useful description of Sri Madhava- 
charya, a minister and kulaguru of Bukka and Harihara and of 
Vidyaranya’s and Sayana’s contribution to Advaita. There is 
also a very useful and full account of the scholars of the 14th 
century who worked in conjunction with the Sringeri Pitha. 


It was in 1346, in the language of Sri Venkataraman, that 
a Samsthanam was born, Bukka and Harihara making grants of 
land to the matha. Gradually, the Hindu Empire of Vijayanagar 
was founded, and the rulers of that Empire gave their allegiance 
to the Sringeri gurus who were specially revered by the rulers, 
and through their aid several branch mathas were opened, includ- 
ing the Sivaganga and Avani mathas. 


This book makes it abundantly clear that all the various 
dynasties and monarchies, that were founded in the 16th and 
17th centuries, alike revered the Sringeri Pitha, and when the 
Karnataka rulers of Mysore established themselves, they, as well 
as the Maratha ruling houses, gave benefactions and added te 
the properties of the matha, which gradually came to be termed 
as Samsthanam. These resources were exclusively used to maintain 
learned men and devotees and sadhakas, temples and other 
charities, 
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The book contains an interesting account not only of the 
contacts of the Wadeyar dynasty of Mysore with the matha but 
also of the Peshwas and of Hyder and Tipu, both of whom 
sought the blessings of the Acharya. 


The narrative makes a special mention of Ssi Narasimha 
Bharati born in 1798, who was a highly evolved soul and rose 
superior to the needs of ordinary humanity subsisting as He did 
on a handful of boiled pulse during the latter part of His life. 
There is an interesting account of this Acharya’s visit to Madurai 
and the intervention of Sir S. Subrahmanya Aiyar to get rid of 
the exclusive pretensions of the local Bhattars. After the ruler 
of Mysore was deposed in 1831 and the administration was taken 
over by the British Government, the Sringeri Acharya went on a 
long tour of pilgrimage, and each part of India rivalled with the 
other in doing honour to Him. 


The last part of this work deals with the great Sri Sachchida- 
nanda Siva Abhinava Narasimha Bharati of revered memory 
who attained wideha mukti in 1912 and who was the chosen- 
guru of men like Dewan Sir Seshadri Aiyar and Sri A. Rama 
chandra Aiyar, the latter of whom, in conjunction with Sir 
Seshadri Aiyar and V. P. Madhava Rao carried out the Svamiji’s 
desire to dedicate the shrine of Kalady in commemoration as 
being the birth place of Adi Samkaracharya. 


Sri Sachchidananda Siva Abhinava Narasimha Bharati 
Svamigal was succeeded by Sri  Chandrasekhara Bharati 
Svamigal, a true Atmajnani (araalt), who very early 
transcended bodily, trammels and becdily obstacles and so 
frequently attained nirvikalpa samadhi (fafameTaans) that some 
opponents and even many well wishers thought He was unbalanced 
in mind. Those who came into close contact with Him, like 
myself, were aware of His transcendent spiritual eminence and 
capacity for abstraction. Many of us believe that He deliberately 
freed Himself from the fetters of the body, and some of us are 
aware that He predicted His passing away in the waters of the 
Tunga. | 


From the date of Adi Samkara onwards successive Gurus 
have carefully chosen and nominated their successors, and their 
li 
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choice has been marvellously justified. The present Svamiji 
has been endeavouring to capture the spirit of His predecessors 
and continue their tradition of religious discourse and of contacts 
with all grades and classes of disciples and seekers after truth. 


The benefactions of rulers during many centuries have 
vested in the Sringeri Matha much landed and many other proper- 
ties. The religious celebrations in the numerous temples founded 
during the centuries are solemn and elaborate, and we have a 
loving account of all such details furnished in this book. The 
ultimate significance of Sringeri, however, lies in the fact that it 
was one of the prime foundations of Adi Samkaracharya, that 
the matha has been presided over by an unbroken catena of 
scholars and bhaktas, many of whom have been philosophers of 
distinction and authors of note, butjall of whom during eleven 
centuries and more, have lived a life of exemplary piety and 
have sought by their lives and their teachings to illustrate that 
unity in diversity which is enunciated in the great Mahavakyas 
and expounded with miraculous clarity and logical precision by 
that examplar of profound scholarship, lyrical fervour and 
fathomless devotion, the Adi Sankara. 


Readers of this book should be grateful to the author for 
the meticulous care with which he has collated his authorities, 
the detachment and impartiality of his judgements and the 
devotion to Sri Samkara which alike inform his work. 


Ootacamund, C. P. RAMASWAMI AIYAR, 


Delisle, 
26th February 1959. 
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His HoLingss P. O. Sivanandanagar 
SRI Swami SIVANANDA Rishikesh (U. P.) 
Founder—President (Himalayas) India. 
THE DIVINE LIFE SOCIETY 14th November, 58. 


Salutations and prostrations to the Divine Acharya Sri 
Sankara’ Bhagavatpada! Prostrations to the illustrious succession 
of Holy Teachers who have adorned the great Sarada Pitha, 
perpetuating and enriching the sanctity and glory of the Matha 
established by that great incarnation of Lord Sankara ! 


Vedanta is the language of BharataVarsha’s soul. Its 
message is Unity, Cosmic Consciousness, Cosmic Love and Oneness. 
It reveals the majesty of man in his essential nature, the founda- 
tion of bliss and peace that man can tap if only he would shut 
his eyes to the deluding glitter of Maya. No one has retold these 
truths as convincingly as Sri Sankara Bhagavatpada has done. 
These truths are enshrined in the Sringeri Matha and are kept 
alive by the great Acharyas who have adorned the Pitha. This 
story—the story of Real Religion, True Culture, and Enduring 
Civilisation—is told in this book by a great scholar and saintly 
seeker after Truth, Sri K. R. Venkataraman. It is bound to 
acquaint the Sarada Pitha and its present sage-occupant to more 
and more seekers after Truth, for the good of all mankind. May 
God bless Sri Venkataraman! May the Sarada Pitha shine for 
ever as the beacon light of Vedanta! May the blessings of His 
Holiness the Jagadguru be on us all! 


SWAMI SIVANANDA. 


His Hournuss ' P. O. Belur Math 

SRI SWAMI SANKARANANDA Dt. Howrah, 
President . 
RAMAKRISHNA MISSION 26—11—1958. 


Dear Shri Venkataraman : 


Our revered President (Srimad Swami Sankarananda) wishes 
you success in your laudable attempt. 
Yours sincerely, 
SWAMI VIRESWARANANDA 
Assistant Secretary. 


% 


SRI NRSIMHA BHARATI 
From a portrast in Sringeri : Photo by Sri T. S. Sitapati. 
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His HiGHNEss MAHARAJA 


Sri JAYA CHAMARAJA WADIAR The Palace, 
oF Mysore, Mysore, 
Governor of Mysore State. February 1, 1959. 


The Sringeri Jagadguru Samsthanam has been the fountain 
of faith and philosophy for millions of Hindus, and a_ historical 
account of the Samsthanam and its significance should be a 
valued possession in the home of every true Hindu. It was the 
timely avatdra of Sri Adi Sankaracharya that saved Hinduism 
from decline if not extinction. It was he who revealed to the 
world the true significance of Advaita by expounding it in his 
many learned treatises. A line of eminent followers have upheld 
this great advaitic tradition to this day. The Sringeri Mutt has 
always occupied a very prominent place in the perpetuation of 
Sankara’s tradition. The history of Sringeri by Sri K. R. Venkata- 
raman is a valuable contribution to our knowledge of a most 
important centre of Hindu faith. I congratulate him on his 
GURU BHAKTI and SRADDHA. May God bless him ! 


JAYA CHAMARAJA:WADIYAR. 


SRI SRI PRAKASA Bombay Governor’s Camp 
Governor of Bombay. 
December 24, 1958, 


My dear Shri Venkataraman, 


\ 
\ 


It gave me much pleasure to learn of your monograph on 
the Sharadapith. I was glad to read of the appreciations that 
you have so rightly received for your work. You want a message 
from me. What message can I send except this that I admire 
you for your work and wish you all success and happiness in the 
good cause. 

- Thanking you for thinking of me, 


I am, 3 
With kind regards, 
Yours sincerely, 
SRI PRAKASA. 
lil 
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XVill 
His HIGHNESS SRI Pudukkottai Palace, 
BRAHADAMBADASA RAJA Cantonment, 
RAJAGOPALA TONDAIMAN OF Tiruchirapalli. 
PUDUKKOTTAI. 22nd February 1959. 


The Sringeri Matha has for centuries been a very prominent 
centre of Vedantic culture and spirituality, and itis a matter of 
joy that its history hasbeen compiled by Mr. K. R. Venkata- 
raman, who was Director of Public Instruction and Officer in 
charge of Research in Pudukkottai. Asin his other books and 
monographs, Mr. Venkataraman has brought to bear upon this 
book his great scholarship and the results of his research. The 
book is sure to be welcomed in India and abroad. 


R. RAJAGOPALA TONDAIMAN. 


ProFEssoR K. A.. NILAKANTA SASTRI 
Director, Institute of Traditional Cultures, Madras,: - 
South East Asia-UNESCO ; 25—11—1958. 


Dear Mr. Venkataraman, 


I have read with great interest your excellent monograph on 
the Sringeri Pitha. It is a comprehensive and well documented 
history of the great spiritual centre which, in the midst of many 
vicissitudes, has played a dominant role in the religious develop- 
ment of our country for well over a thousand years since its 
foundation by Bhagavan Sankara. JI am sure that the unique 
blend you have achieved in the diverse attitudes of a bhakta 
and a modern historian in your account of the personalities and 
achievements of a long line of eminent spiritual leaders, the 
institutions they fostered and the patrons who provided facilities 
for their work will be much appreciated by readers when the 
book is published. I congratulate you heartily on this signal 
work of yours in the sphere most congenial to your pious instinct 
and scholarly equipment. I hope you will have the book 
published without undue delay. 


Yours sincerely, 
K. A. NiwaKantTan. 
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Dr. JEAN FILLIOzZAtT | 

_.  Professeur au Collége de France 
Paris — 
Directeur de I’Institut francais 
d’Indologie — Pondichéry 


Collége de France 
Chaire de Langues 

et Littératures de l’Inde 
Paris, le 3 Février 1959 


Il faut saluer bien chaleureusement l’oeuvre de Sri K. R. 
Venkataraman qui a pris A t4che de tracer l’histoire et de donner 
la description d’un des lieux majeurs d’élection de la philosophie 
dans le monde le Saradapitha illustre, et pourtant trop peu connu 
jusqu’ici, en ses traditions, ses souvenirs et sa structure. Tous’ 
les amis de la philosophie et de l’Inde se réjouiront de lévo- 
cation que l’ouvrage donne de la grande figure de Sri Samkara- 


carya et du matha ov sa pensée est toujours vivante. 


Jean FILLIozAT 


English rendering of the above 


\ 


Most heartily do we welcome this book by Sri K. R. Venkata- 
raman, who has attempted to trace the, hitherto unpublicised 
but. illustrious, history and describe the traditions, organisation 
and monuments of the Sarada Pitha, one of the most important 
and ‘the elect’ of the seats of Philosophy in the world. All 
lovers of Philosophy and of India will rejoice at the ‘evocation’ 
through this book of the great figure of Sri Samkaracarya and’ of 


the matha where his thoughts are ever living. 


Jean FILLIOZAT, 
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A WORD TO THE READER 
By Pandit M. 8S. M. SHarma, Editor, The Searchlight, Patna. 


A renowned centre of spiritual endeavour founded by a 
renowned and peerless Master in the domain of Thought, 
the Sringeri Pitha developed: into a semisovereign State 

more by accident than by design. The only other institution to 
which it may. in a measure, be compared is the Papacy, but it 
differed considerably from the latter, (particularly from the 
Papacy in the Middle Ages). No pontiff in Sringeri ever promul- 
gated anything like Dictatus Papae. What temporal authority 
he exercised in the past was complementary to that of the 
State, and he shed it voluntarily and gradually in conformity 
with the changing times. The influence of the Pitha cannot be 
contained by any delimitation of territorial jurisdiction; today 
it holds supreme sway in the hearts and minds of millions of 
devotees and followers. Dedicated to Sri Sarada, the aspect of 
the Divine as Brahmavidya or Transcendental Wisdom,—(this has 
suggested to the author the title of this book)—the Pitha has, 
over the centuries, conserved, interpreted and expounded the 
Vidya—(hence its name Vydkhydna simhdsana)—as the supreme 
way of life—(hence its other name Dharmasimhdsana). While 
studying the growth of this institution, one is tempted to pose 
the question: Has this value as a historical study? What the 
reader will get is an understanding of one great phase of spiritual 
endeavour in this land of sages snd mystics, which, in the words 
of Lord Acton, is an illumination of the soul, and this, according 
to him, is the meaning of history.* 


Samkara established harmony among creeds and restated the 
profound truths of the Upanishads, During the next five 
centuries a vast volume of literature grew round his bhdsyas and 
other writings, and on the crest of this wave of scholasticism rode 
three great sages, Sri Vidyasamkara, Sri Bhiratitirtha and 
Sri Vidyaranya. They and their successors commanded the 
homage of emperors and chiefs from all parts of India who 
acknowledged the spiritual primacy of this Pitha. In their 


* Report to the Syndics of Cambridge University Press on its Modern 
History Project. 
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tours, the Jagadgurus carried their message to the homes of 
princes and peasants. Towards the close of the last century 
Jagadguru Saccidananda Siva Abhinava Nrsimha Bharati 
combated the new wave of agnosticism and materialism that had 
come in the wake of the introduction of western education, as 
-Paramahamsa Ramakrishna had done earlier in Bengal. In 
Candragekhara Bharati, we have the example of a rishi of the 
Upanishadic age. Thousands came under the spell of his spiri- 
tuality, and his sacred memory will succour and bless generations 
to come. The present Jagadguru inherits the great traditions of 
purity, scholarship and tapasya associated with the acaryas of 
this pitha. He is now on tour, and thousands hearken to his 
message. 


This in brief indicates the cllumination of the soul that my 
friend Sri K. R. Venkataraman presents in these pages, and also 
the meaning of the history of Sringeri, 


New Patna Annexe, 


awe ins M. S. M. SHARMA. 


February 7, 1959. 
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NOTES AND ACKNOWLEDGEMENT 


The sources for this work are largely inscriptions, records in 
the archives (ancient and modern), and literary references. The 
Archaeological and Epigraphical reports published by the Govern- 
ments of India, Mysore and Madras, and ‘selections from the 
Mackenzie Collections have been pressed into service. The vast 
collections of Kaditas! in the matha and the much smaller one in 
the Madras Government Oriental Manuscript Library are a 
veritable mine of information which will surely reward patient 
research. They throw considerable light not only on _ the 
economics, but on the daily life and activities of a great 
monastic centre. The Guruvamsa, a Kavya in 19  cantos, 
composed by Kaégi Lakshmana Sastri, a contemporary of Sri 
Saccidananda Bharati (1705-41), is an important source of 
information. The last historical incident that Lakshmana Sastri 
refers to is the southern compaign (1725-7) of Peshwa Baji Rau, 
and the work must, therefore, have been written about 
A. D. 1730. Vidydranyakalajnana,*? (flourit A. D. 1600) com- 
posed in the form of prophecies, a common feature in the 
historical accounts found in the Puranas, gives an account of the 
Vijayanagar emperors down to the reign of Venkata I. The 
Sivatattvaratnakara, a cyclopaedic work in Samskrit composed in 
S. 1631 (A. D. 1709) by Basava Nayak of the Ikkeri dynasty, 
and the Keladinrpa Vijayam, in Kannada, written about 1763, 
furnish information about the matha till the 18th century. The 
official Guruparampard verses, the Gurusataka composed by 
Sri Saccidananda Bharati I (1622-33), the Gadyavallari, a 
Samskrit manuscript from Bihar, and the list of Gurus in one of 
the volumes of the Mackenzie Collections,? disclose remarkable 
unanimity in tracing the apostolic succession, which again 
is corroborated by epigraphic and literary evidences. Prof. 
R. V. Otturkar of the Itihasa Samshodakmandal, Poona, kindly 
sent me an interesting extract from the Aitihasik Lekha Samgraha 
published by V. V. Khare, which along with the Peshwa Daftars 
in the Bombay archives, may give valuable information on the 


1. Records inscribed on long pieces of cloth covered with a composition 
of charcoal and gum. The records of this matha are obviously in Kannada. 

2. A manuscript of about 300 pages in the Mysore Oriental MSS. 
Library, It is in three parts or ‘ books’. 


3, No. 351 Madras Oriental MSS. Library (S, No. 1503), 
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services of the Maratha Ruling Houses to the Sringeri Matha. 
Unfortunately I do not have the facility to undertake a close 
study of these sources in Marathi. For much of the material for 
Chapter Nine, I am indebted to the biographical sketches by 
Sri N. Srikantha Sastri, Sri B. V. Kameswara Aiyar and 
Sri R. Krishnaswami Aiyar. I have acknowledged in the 
appropriate places other authors and works I have consulted. 


In the course of the narration I have introduced some 
discussions, but I have contented myself with referring the 
reader to the relevant literature and setting forth the results of 
the discussions and my own conclusions. 


Sri T. S. Sitapati (Calcutta), Pandit M. S. M. Sharma 
(Patna) and Sri H. R. Srikanthaiyar (Shimoga), all ardent 
disciples of the matha, were the first to encourage me to write 
this book, and I owe more than I can express to their moral 
support and other forms of help. 


To all good friends who helped me to get access to the 
sources, and to the two learned sisters who translated for me 
Kannada passages, I render thanks ; omnibus it may appear, but 
very sincere. To Sri R. Krishnaswami Aiyar of Tirunelveli and 
to Professor K. A. Nilakanta Sastri, who carefully perused the 
manuscript and lrelped me with valuable suggestions, my heart- 
felt thanks are due ; their appreciation has given me no small 
encouragement. : 


The foreword, Introduction and Messages add considerably 
to the attraction of the book. The generous appreciation of my 
humble labours from persons of outstanding eminence in the 
spheres of Religion and Thought has so cverwhelmed me with 
feelings of gratitude that I do not find words adequate to express 
them. . In humility I offer them my respects. Their fervent and 
scintillating expressions of homage and adoration to the pitha 
are offerings worthy of the greatness of this holy institution. 


The Proprietors of The Trichinopoly United Printers deserve 
my best thanks for the promptness and neatness of execution 
and the elegance of the get-up. It is due to them to say that 
they undertook and completed the work in the true spirit of 


Xx1V 


devotion and service. In spite of careful scrutiny of the proofs, 
some errors have crept in, for which I crave the indulgence of 
the reader. 


My approach to this work was in the spirit of a Yajna 


(AMAA: iH), and for all the omissions and errors inevitable 
in a work by a humble person Jike myself, my consolativn is the 
divine assurance of the Lord : 


aziaHAAAMSka TAaat a fad | 
aeqaye qa aaa aed Aaa 0 


U WaqLad u 


3, Varadaraja Perumal Koil St., 
Kottawal Chavadi, 
Tiruchirapalli—-8 
March 1959. 


K. R. VENKATARAMAN. 
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TRANSLITERATION AND PRONUNCIATION 


&,i and # are the long forms of a, 2 and wu. 

ce stands for -4 (Ch in Church); { and @ stand for Z and S-t. ; 
1 for &-or and yp; » for Vor; v% for 4-@h; ” for S-m; § for 2 
and s for Y-013. In kh, gh, ch, th, dh, th, dh, ph and bh the aspirate 
should be stressed. No transliteration marks are given to words 
_ much too current in modern use, with settled spelling, such as 
names of places and of several persons of modern times. 
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Sri Abhinava VidyAtirtha (in Pija) 


# 
| Fa aay I 
SP TA AMA AAITTATAART TAT 
TU BAIT AAT TErT? Il 


Aaa aa stamRisa sage 
Sete aftaasada qaewradawearai | qaaqeni 
aqagaoauagetaganaa seat fara: tt 
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Fast aafasatiataadial adat sage 
4 qUOsIy Basa ala Wa: aawaaqdad aaa 
qaleaaarasa I 

% 
aa aaa Hraaraaaiarawsiage: faraway | 
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CHAPTER ONE 


PEEP INTO THE DISTANT PAST 


The forest hermitage is the cradle of spiritual 
thought and perfection in India. It was the home of 
sages, who with sense faculties introverted, realised 
the great truths of the Upanisadic teachings, which 
they passed on to their disciples. In the dim past of 
history one such hermitage was on the banks of the 
Tunga in the midst of the plateau of the Western 
Ghats, now known as the Mysore Malnad, where lived 
the sage Vibhandaka, whose resting place a holy 
linga now marks. His son was Rsyasrnga, whose 
innocence of character is charmingly portrayed by 
Valmiki. Brought up in utter seclusion, . young 
Rsyasrnga had not set eyes on women. King Réma- 
pada, whose country suffered from a severe drought, 
was advised that rains would come if Rsyasrnga set 
foot on his territory. The king sent a bevy of the 
fairest’ damsels to entice the sage to his kingdom. 
The sage regarded his visitors as sages from a different 
clime, and charmed by their allurements, accompanied 
them to R6mapdda’s kingdom. No sooner had the 
sage entered the kingdom, than the life giving rajns 
came down in torrents and fertilised the land. The 
grateful king gave his daughter Santa in marriage to 
the young sage and sent them to Ayodhya, where 
Rsyasrnga officiated in the putrkdmesti which king 
DaSaratha performed. Returning to his hermitage 
with his wife, Rsyasrnga spent his life in contempla- 
tion until his death. A curiously shaped linga, 
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enshrined in the village of Kigga,1 afew miles from 
Sringeri, is now worshipped as the symbol of the 
perfection which Rsyasrnga attained after years of 
deep meditation. 


Sringeri or RsyaSrngagiri, to give its full name, 
nestless amidst the enclosing hills on the banks of 
the meandering Tunga which, rising from the Varaha 
hill, flows in a north-easterly direction near this town, 
then suddenly turns west and finally flows towards 
the east to meet her sister stream Bhadra. Its situa- 
tion in the doab of the Tunga and Bhadra_ justifies 
the title T'urigabhadra-tira-vasi which the Acaryas of 
the Sdradapitha have adopted. 


When Sri Sathkara Bhagavatpada reached this 
place in the course of his tours, a strange phenomenon 
met his eyes. A serpent with its outspread hood was 
protecting a frog from the scorching rays of the sun. 
‘This place, Sri Samkara thought, was really a haven 
of peace dowered with a rare charm and beauty of 
nature. And he chose it to establish the first and 
perhaps the most renowned of his pithas, which has 
been and continues to be the seat of an unbroken line 
of apostolic succession. 


1 Kilga corrupted into Kigga had a temple and an agrahara 
of bhattars in the seventh century (£. C. VI, Kp., 37-41.) 


CHAPTER TWO 
THE EARLY. BRAHMAVIDYA SEERS 


* gernltseara yeldasaany | 


- eR . ee, eee, 
Je Visas aaane zt I (1) 
diardtanarsed araaroragay | 
alfraraaned Aalecyae Az | (2) 
AMEIMAsA FAMaed az | 
adiat aerate cat AGA 27 II (3) 
saneaaaed WIAAAsTas 
aairnaaaeg sas TeATAT I (4) 
eat waraaranta mga ate ETA | 
aaa oted aa ate F WeArat | (5) 
seordraraga aT ITA 
AlAeTaGe WaAs AA I (6) 
qzaald SAMABI aad Wan | 
aid Pidtganla afaes soraraTy | (7) 
famed aaaraeaaeaagay, | 
AaIUAGIE YR YEAS AA iI (8) 
WS AA AA qaaalsar Awa war | 

cmiged faa ara ass aAIAa | (9) 


Saeed aae waartea: | 
ICCC COMIC CMCC ICOM (10) 


ee etree mena 


* Verses of the Guruparampara stotra. 
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Knowledge emanates from Lord Isvara—parti- 
cularly, the supreme knowledge of the Atman. In 
His aspect as Narayana, he promulgated Brahma 
Vidya or the knowledge of the Atman to Brahma, 
the Cosmic Creator. From Brahma, it passed on to a 
line of rsis, Vasistha, Sakti, Pardsara, Vyasa and 
Suka. Next follows the line of icdryas; the first of 
the line was Sri Gaudapada who was born near 
Kuruksetra! and lived for more than hundred years 
in contemplation in Badari. His earliest work is a 
bhdsya? on Isvarakrsna’s Sdmkhya Kdrika. He 
revitalised Veddntic thought by his assertion of 
vivartavada, though he did not completely discard 
the parinamavada.*® His great work is Mandikhya- 
karika. Bhasyas on Uitaragita, Nrsimhatapini and 
Durga Saptasgati and two works on Sri Vidya—Sri 
Vidya Ratna Sitra and Subhagodaya are his other 
works. His disciple was Sri Govinda Bhagavatpada 
at whose feet Sri Samkara sat. Advaitanubhiiti also 
called Avaditagita is generally attributed to him. 


1 Wea: Haddad adidiuamesnaae: Fahaaqua- 
sanaarea gfagr: | (Balakrishnananda Sarasvati) 


2 This bhdsya was translated into Chinese during the T’ang 
dynasty. This may help to investigate the date of Sri Gaudapada. 


3  Vivartavdda is the Advaitic theory that the universe of 
mind and matter is illusory and is superimposed by Maya on the 
one reality Brahman. According to parindmavada the world is a 
transformation of Brahman (Brahman as becoming).. Maya is 
the indeterminate principle that brings about the’ illusory mani- 
festation of the universe. 


CHAPTER THREE 
SRI SAMKARA: THE VYAKHYANA PITHA 


ASST Ahad wTHAAATAAT | 
Hatt ART Al ALA AAU AAATA UI (11) 


The age which witnessed the advent of 
Sri Samkara Bhagavatpdda was one of spiritual and 
moral chaos. The cult of the Buddha had changed 
considerably from the pure and simple ethical 
teachings of the Master. Four distinctly marked — 
schools, two of the Hinayana and two of the Maha- 
yana sects had developed, and though they could, in 
some form or other, be traced to the teachings of the 
Upanisads, they denied the authority of the Vedas. 
Jainism also denied the authority of the Vedas and 
said nothing about the First Cause. Not all the 
prevalent darsanas admitted the infallibility of the 
Vedas, and some found no need for an Isvara. Many 
unwholesome excrescences, such as the vows (mahd- 
_vratas) of the Saivas and the vamdcara of the Saktas, 
Ganapatyas, Sauras and Bhagavatas, called for 
reform. What the times needed was an integration 
of all thought so as to arrest the waning of the 
eternal principles of dharma, a message that would 
elevate life from its degrading dependence on sensory 
perceptions and the enjoyments they might bring. 
For this task the Essence (AiSvarya) of the Jaana 
aspect (the aspect of Sri Daksinamiurti) of the Lord 
- manifested on earth in the person of Sri Samkara. 


Date of Sri Samkara 


Sri Samkara’s date has baffled scholars. Different 
dates ranging from 509 B.C. tothe close of the 
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eighth or the beginning of the ninth century A. D. 
have been suggested. Padmapdda says that Sri 
Samkara assailed the tenets of the Mahayana 
schools.! Sri Samkara refuted the tenets of the 
Pasupata schools, and his writings contain quotations 
from the Puranas that are known to be later than 
the fourth century. He is said to have read the 
Sitasamhita, one of the latest additions to Puranic 
literature. These considerations rule out the fourth 
century A. D. suggested by R. G. Bhandarkar. Nor 
is Yelang’s? suggestion of the latter half of the 
sixth century acceptable. Sri Suresvara refers to a 
verse of Dharmakirti (#4i%<) quoted by the Acarya; 
and this Buddhist writer belongs to the seventh 
century. In the Brahmasitrabhasya, Sri Samkara 
quotes a line® from Kamalasila’s commentary on the 
Taitvasamgraha of Santaraksita, which he refutes, 
even as he does the teachings of Diiflaga and other 
Vijfianavadins, of the Sautrantika school and all 
other Sinyavadins. It is accepted that Samkara was 
much later than Bhartrhari (seventh century) who is 
referred to by I-I’sing. It is believed that the 
Saundaryalahari contains a reference to Saint Sam- 
bandar, described as Dravida s1su.* 


rm AS 


1 Sa: @ wa aaa: Gat: aalsta: | (Paricapadika) 

2.0. Ax SIL pps.96 sf, 

3 yaradaed ageagaarad | (II. 2. 28.) 

See J. H. Q., p. 169 (Note by Vidhusekhara Bhattacharya). 
Santaraksita is said to have lived in the 8th century. 


4 Laksmidhara (13th century) was perhaps the first to point 
this out. He has absolutely no doubt that Saundaryalahari was 
composed by Samkara. Some believe that the Pallava general 
Parafijoti (7th century) canonized as Siruttondar is referred to in 
the expression ¥aaiie7: in Samkara’s Sivabhujaiga stotra. 


See J. R. A. 8.1916, pp. 152 ff. for this and some other 
points made above. 
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If Pirnavarman, Rajavarman and Balavarman 
mentioned in the bhasya are historical persons, it is 
difficult to assign to this work any date earlier than 
the eighth century. I. R. Chintamani's® date 
A. D. 655-689 does not satisfy these considerations. 
Guruvamsakavya® speaks of a Kerala chief Raja- 
Sekhara, who wrote three dramas which he read out 
to SriSamkara. Rajasekhara is a surname, probably 
of a Kulasekhara of the eighth-ninth century (Bhas- 
kara Ravi Varman ?—A. D. 798-834) who is reputed 
to have composed three dramas. A Kerala tradition 
of doubtful authenticity connects the year of the 
commencement of the Kollam Era (A.D. 825) with 
‘a@ prominent incident in Sri Samkara’s life; some 
assert that it was the year when Sri Samkara left this 
world. Rice’ suggests A. D. 745-769, while J.F. Fleet, 
W. Logan, D.R. Bhandarkar, Maxmuller, A.A. Macdo- 
nald, Buhler and M. Barth assign A. D. 788-820-1.8 
In two chronograms?® that occur in a string of verses, ° 
Pathak finds support for fixing A.D. 788-820 as the 
period of Sri Samkara’s life which is now commonly 


ee 


bod OF Rk | 

6 Canto II v. 9 and vv. 67, 68. 

7 Mysore Gazetteer, Vol. I, p. 300. 
G27, Ari xy pps 174-5 : KLE. 200: 


9 J, A. XI, p. 175; V. Nagamaiya: T'ravancore State Manual 
Vol. I, ch. VIII, p. 99; P. P. Menon : History of Kerala, Vol. III, 
p. 620; Logan: Malabar Manual, Vol. I, pp. 155 et seg and 187 


et seq. fafaartaqease which gives Kali 3889 or A. D. 788 and 
GR ATE FSIES which gives Kali 3921 or A.D. 820-1. 
10 The verses will bear reproduction— 
serarefaarara weuat alae | 
A UT MUA: MAPACAMAT: I 
fatrarataaarse ferua aaa: | 
ALA AGATA, ga AaMaTe, II 


\ 


8 


accepted. The astronomical details!! given in Sri Sam- 
kara’s horoscope would suggest A.D. 805, in which year 
alone in the eighth-ninth century, the given combi- 
nation of planets is possible. Sri Samkara’s date 
should be either A. D. 788-820 or A. D. 805-837-8 ; 
the latter !* would appear more probable in the light 
of an inscription from Cambodge 1° belonging to the 
reign of Jayavarman II (A. D. 878-887) which men- 
tions the royal guru Sivasoma ‘who had learned all 
the sasiras from Bhagavat Samkara.’ 


His Life and Work 


There are several Samkara vijayas, and some of 
them are unreliable, having been composed to support 
partisan interests. Madhaviya Samkara vijaya is 
perhaps the most widely read. Itis not possible to 
collect together in a few lines all the traditional 
accounts relating to Sri Samkara’s life and appraise 
them critically. The chief incidents of his life may 
be outlined here. 


Heal Koay glaet Param | 
FUSS AKAM FISAST TEMA: li 
aaa wrarat g wae: Raaaara u 
See also J. B. B. R. A. S. XVIII p. 88. 
ll Guruvamsakavya, canto II, v. 59; Also Madhaviya 
Samkaradigvijaya: canto II, v. 71. [Sun in Aries; Moon and 


Jupiter in Cancer, Saturn in Libra; and Mars in Capricorn. 
Cancer is the lagna (or ascendent). Star-Arudra. Swkla 5}. 


12 It may be recalled that there is no reference to Sri 
Samkara or Advaita in the Devdram and Ndalayiraprabandam. 
The last of the great Alvars, Tirumangai lived in the eighth 
century. Only the Vaisnava Acaryas from Nadamuni refer to 
Advaita vada which they try to refute. 


13. Fardlafa aah wnqesaeard, | 
AVaRasilsaaisisarasd Ul 
(G. Coedes: Inscriptions du Cambodge, p. 40) 
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Sri Samkara was born of Sivaguru and Aryamba 
at Kalady in North Travancore. Sivaguru was a 
Nambitiri Brahman of the Kaippilli illom, while 
Aryamba came from the Melapalir or Palirpanai 
illom. Sri Samkara lost his father in his third year. 
_ He had his wpancyanam in his fifth year, and in a few 
years completed his Vedic studies and attained 
mastery of several Sdstras. After a good deal of 
persuasion, he got his mother’s permission to enter 
the sanydsa asrama. Leaving home he went to the 
banks of the Narmada where Sri Govinda Bhagavat- 
pada accepted him as his disciple and imparted to 
him the mystic significance of the Vedanta Mahavakyas. 
He then went to Varanasi and composed his bhasyas 
on Vyasa’s Brahma Sitra, the principal Upanisads 
and the Giid, the three collectively known as prastha- 
natraya. He had then a vision of Vyasa who expressed 
his complete acceptance of Sri Samkara’s arguments 
and conclusions. Here at Varanasi, Sanandana, who 
is better known as Padmapada, became Sri Samkara’s 
disciple. 


. Sri Samkara then went to Kumarila Bhatta, but 
no discussion with him was possible as he was under- 
going the penance of self-immolation. He blessed 
Kumarila and then met Mandana Misra Visvaripa 
whom he converted to his view. Visvariipa took up 
sanydsa under the name of Sri Sure$vardcarya, and 
became one of the chief disciples of the Master. ‘This 
was Sri Samkara’s great victory over the exponents 
of Karma Mimamsa. Then came other disciples, 
prominent among whom were Sri Hastamalaka and 
Sri Totaka. 

2 


ot 
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Sri Samkara and his disciples travelled all over 
the land, refuting false doctrines and _ purifying 
objectionable practices in the name of religion. He 
established mathas in four places—in Sringeri in the 
south, in Badari in the north, in Dvaraka in the west 
and in Puri or Jagannatha in the east. These places 
-he chose for the beauty of their natural environments 
amidst snow-clad mountains, forests and rivers, or on 
the shores of the ocean, Mees where heaven and earth 
meet and transport man’s thoughts to sublime heights. 
He placed Sri Suresvaracdrya at the head of the 
matha in Sringeri, Sri Padmapada in Dvaraka, Sri 
Totaka in Badari and Sri Hastamalaka in Puri. The 
establishment of these mathas indicates Sri Samkara’s 
realisation of the physical and spiritual unity of 
India, and he wrote in Samskrit, the lingua franca of 
cultured India, which alone could appeal to all the 
intellectuals all over the land. 


After a pretty long stay in Sringeri, he hastened 
to the side of his dying mother in his ancestral home 
Kalady, and sped her soul to the ‘immortal realms 
of light’ to the strains of mellifluous hymns in 
praise of Siva and Visnu. Undeterred by the opposi- 
tion of his pharisical kinsmen, he cremated his 
mother’s body on the river bank behind the house, 
and the spot has since become haloed as a place of 
pilgrimage. 


He visited all the sacred shrines of the land round 
which have gathered all the cultural traditions of the 
people, purified the forms of worship, established the 
Sri Cakra in many of them, and got them renovated. 
‘The installation of a Sri Cakra in Kamaksi’s temple in 


1] 


} 


Kajiichi, of Nara Narayana in Badari and Guhyesvari 
in Nepal are some of the outstanding instances. 


This ‘best of peripatetic teachers’ (Paramahamsa- 
parivrajakacarya) crowned his triumphal tours by 
-vanquishing the great scholars of Kashmir, and 
ascended the sarvajviapitha, the symbol of recognition 
by the world of scholarship of his undisputed mastery 
over all the then known branches of learning. 


During his last visit to Nepal, he bad a vision of 
Sri Dattattareya, and from there he went to Kedar- 
nath near which place at the age of thirty-two he is 
said to have disappeared from mortal ken.1* A spot 
not far from the shrine of Kedarnath is still pointed 
out as the place of the disappearance of the Master. 


The message that is contained in the elaborate 
discussions in the bhdsyas of Sri Samkara is often 
succintly expressed in a century of verses, in ten 
verses, in one verse or even half a verse. Sri Samkara 
has reconciled (samanvaya) the seemingly contradic- 
tory conclusions of the Upanisads, and in the integrated 
view that he has presented, the eternal, impersonal, 
Consciousness-Absolute is the Brahman, the One 
without a second, without any of the three kinds of 
differences. By His power which is inscrutable (anir- 
- vacaniya) and called Maya or Avidyd, He appears as 
the universe conditioned by time and space, ever 
changing and subject to causality. The Jiva is not 
different from the Absolute Brahman, but due to 
upadhis, appears to be different and subject to limita- 
tions. The wpadhis limit comprehension, and are unreal, 
Once nescience goes, the conditioning factors—the 


14 Several other places also claim this honour, - 


12 


upadhis—vanish, and the Jiva is seen as one with 
the Brahman as taught in the Mahavakyas of the 
Upanisads. The knowledge of this oneness is moksa 
or liberation; it is the supreme jvana. Karma and 
bhakti help in the attainment of jidana, and, by them- 
selves, cannot lead to final illumination; they must 
not, however, be neglected. Brahman alone is 
Absolute Truth (pdramdarthika); the knowledge of 
the objective universe—erroneous from the highest 
stand-point—is a relative kind of truth (vydvahdarvka). 


It is not all that can realise the Formless Absolute. 
To them Sri Samkara says that the Supreme is both 
formless and with form; formless when viewed in 
itself and not in relation to the universe, hence 
beyond the senses, beyond speech and mind; and 
with from when thought of in relation to the world 
as its creator, sustainer and indweller. Out of His 
own volition, and projecting His power of Maya, 
Brahman becomes Iévara, and, to bless the devotees, 
manifests Himself in several divine forms in which 
the upasaka contemplates Him. Sri Samkara purified 
the rituals of worship of Siva, Devi, Visnu, Sirya, 
Ganapati and Kumara, and composed devotional 
hymns on each of these divine forms to help the 
devotees. ‘hese divine forms are not different; they 
are the manifestations of the Supreme, and devotion 
to any of them accompanied with complete self- 
surrender will bring divine grace, which will lead the 
sadhaka to jvidna and liberation. He is not totally 
opposed to the Agamas or Tantras, and accepts those 
that do not contradict the Vedas and do not prescribe 
impure forms of worship. Because of his acceptance 
of the worship of the six divine forms, then in vogue, 
he is known as the Sunmatasthapaka. 
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In Sri Vidya are integrated jiana, bhakti, yoga 
and karma, and this mode of worshipping the Dévi 
constitutes the practical sddhana cf Advaita. It is 
but another form of Brahma Vidya, and because of 
its excellence, Sri Samkara introduced in the mathas 
the external worship of Sri Cakra together with the 
meditation on the mystic truth that it symbolises. 


Karma is not an end in itself and should be done 
in a spirit of dedication to ISvara and detachment 
without expectation of reward. 


Kivery one of the several theistic schools which 
developed in the ‘Post-Samkara age, bears the 
influence of Sri Samkara’s teachings in one form or 
other. In Him, we have the unique synthesis of the - 
man of action and the man of devotion, of the mystic 
and the poet, of the saint and the organiser. His 
doctrine alone ‘can accommodate all, placing each in 
its proper place in the panorama of world thought, 
leading all to the ultimate reality of oneness. It is 
this spirit of accommodation and synthesis which 
_ places the Vedanta on a glorious pedestal and claims 
for it the status of the world philosophy of the future.’! 5 


Sri Samkara’s works comprise the bhasyas on the 
ten principal Upanisads and the Svetagvatara and 
Nrsimha-tapint Upanisads, the Bhagavad Giia and 
the Brahma Sitras ; the commentaries on JHasta- 
malakiyam, Sanatsujatiyam, Visnusahasrandma and 
Lalita Trisati, prakaranas or minor philosophical 
works and stotras. Prapavcasara, a work on Mantra- 
Sastra, is also attributed to him. All the works 


15. D.C. Bhattacharya : Post Samkara Advaita in Cultural 
Heritage of India (Revised edition), Vol. III, p. 280, 
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included in the Memorial Edition published by the. 
Sri Vani Vilas Press, Srirangam, may be taken as 
Sri Samkara’s.1° For sweetness: and elegance of 
diction, clarity and invincibility of reasoning and 
sublimity of thought, Sri Samkara’s writings can 
hardly be rivalled, much less surpassed. 


In the pitha in Sringeri, Sri Samkara installed 
Sdrada, who is of the form of Brahma Vidyd, over a 
Sri Cakra engraved on a rock on the left bank of the 
Tungad. He also gave to Sri Suregvaracarya, who was 
placed in charge of the pitha, a sphatika or crystal 
linga of Candramaulisvara, and mirti (idol) of 
Ganapati carved out of a small block of crystal with 
a patch of ruby in the middle (Ratnagarbha). The 
table in the appendix gives particulars of the four 
mathas that Sri Samkara established in the cordinal 
points of the country. 


16 . The selection of the works included in these volumes was 
approved by Jagadguru Sri Saccidananda Nrsimha Bharati 
Svami. He supplied the correct readings wherever there were 
doubts. This collection, which represents one of the oldest 
traditional recensions, that of the Sringeri Sarada pitha, can 
safely be considered as authoritative, 
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CHAPTER FOUR 
\ 
THE EARLY CENTURIES OF THE VYAKHYANA PITHA 


fea alaraaaa wlid yeqataa: | 


fad | aad a arfaararaare I (12) 
AMMA AAA WHATS IAA | 
at ataafa atescaiay a aaaTAATA UI (18) 
fearrarzenrecacaed afasiar | 

sagas cafe & ATTA UI (14) 
WAI FA AAAI Aa: | 
Maa ea Gad YS aAarAey | (15) 
aaaararsy aaa fifearg | 
ASA HIKA AA AAA It (16) 
gatiagaarantaareasdiaa | | 
aa: aifeahiea ae feeaag’ i (17) 
eftgarasal fa Soatal a afeare | : 
afatvardiatea: & aaa ge az (18) 
A AATHREAAT ASIA 
Haast F Was TEAAA (19) 


The period under investigation in this chapter 
covers about five centuries—ninth to thirteenth. 
During this period, except in a few centres mostly in 
the coastal areas, Buddhism was on the wane. 
Jainism launched its attacks from its numerous 
monastic centres, and was often supported by royal 
patronage. In the eleventh century, Sri Ramanuja 
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established centres in Melkote, Kanchi and Srirangam. 
In the thirteenth century Sri Anandatirtha or 
Madhvacarya, the great exponent of Pluralism in 
opposition to Sri Samkara’s teaching, started another 
development in Vaisnavism and opened monastic 
centres in the Kannada country. In the Tamil 
country, Meykandar of the early thirteenth century 
formulated the Agamic philosophy of Saivasiddhanta 
which later developed several schools, some built up 
against the background of Advaitic thought. In the 
same century Virasaivism or the Lingadyat cult 
developed under the leadership of Sri Ekantada 
Ramayya and Sri Basava, who to their doctrine of 
Pluralism, added a violent denial of Vedic authority. 
This school propagated its tenets from a network 
of monasteries in the Kannada country. The 
Aradhya Saivas of the Andhra desa, followers of 
Sri Mallikarjuna Panditaradhya, accepted the Vedas 
and the Smarta social usages, but made common 
cause with Lingayats. In extolling bhakti the followers 
of Sri Samkara were not opposed to these schools, 
but the clash came when the monism of Sri Samkara 
was sought to be assailed as mdydvdda,—an expres- 
sion often used in derision,—either out of ignorance 
or wilful perversion of Sri Samkara’s teaching. The 
age, therefore, saw on the Sarada pitha, Acdryas, 
who to their great fapasya, added deep erudition 
and a thorough knowledge of all contemporary 
systems of religion, an extraordinary dialectic skill 
and deep devotion to all forms of God so as to instil 
in devotees an abiding faith in the oneness of 
Godhead and non-differentiation between Visnu and 
Siva. 
3 
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Paripassu from the sixth century onward, there 
had been a movement tospread Samskrit learning with 
emphasis on the study of the Vedas and their angas. 
In course of time the centres of Vedic learning added 
to the curriculum Dharma Sastras and Puranas, 
and paid particular attention to Tarka, Nyaya, 
Vyakarana and Mimamsa of both the Prabhakara 
and Bhatta schools, with perhaps greater emphasis 
on the former. Inscriptions of this period refer to 
several of these centres of learning, prominent among 
which were the Brahmapuri at Belgamve, the 
Vidyarthisangha at Salatgi, the Ghatikas of Kanchi, 
Bahur etc., and the Salais in Keraladesa. In Sringeri 
and in the villages in close proximity to it flourished 
teachers who imparted instruction in the Vedas, and 
a record? dated in the second year of the reign 
of the Ganga ‘king Konkanivarman or Avinita 
registers the grant of two villages in the Marukari 
visaya to two Brahmana scholars of the Kasyapa 
gotra, followers of the Yajur veda (T'aitiriya carana) 
and adepts in exposition (pravacanakalpa). 


2* SRI SURESVARACARYA 


Sri Samkara’s choice of Sri Sure$varacdrya for 
the Sarada pitha at Sringeri has significance. A pro- 
found Vedic scholar and expert in Purva Mimamsa 
in his purvasrama, Sri Sure$varacadrya, who, after 
becoming Sri Samkara’s disciple, acquired wonderful 
mastery of the bhasyas of the Master, was the fittest 
person to take charge of the matha of the southern 


* These numbers represent the order of apostolic succession. 
1 Sg. C. P. of Konkanivarman. The old territorial division 
of Marukarivisaya included Sringeri. 
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region, where he could effectively lay the crowning 
edifice of Brahma Mim&msa over a strong foundation 
of Nyaya and Pirva Mimamsa. It has been aptly 
said that Sri Samkara gave Vigvariipa, the name of 
Suresvaracarya after Brhaspati, the seg of Indra 
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(Suresvara). 2 


Sri SureSvaracarya’s independent work is the 
Naiskarmyasiddhi, a succint presentation of the 
fundamental teachings of Sri Samkara. He wrote 
the vartikas (elucidation) of the Master’s bhasyas on 
the Brhadaranya and Taittiriya Upanisads, and is 
hence known as the Vartikakara. His other works 
include a commentary on Sri Samkara’s Daksinamarti 
stotra, called Manasollasa and another on Pajct- 
karanam. 


According to the Guruvamsakavya,? Mandana 
Misra, author of Brahmasiddht, and Visvarupa, who 
became Sri Suresvaracarya, were two different persons. 
_ Directed by Sri Kumarila Bhatta, Sri Samkara’‘ was 
going to Magadha to meet Visvarupa. and on the way 
Mandana Misra, who had studied Jaiminiya bhdasya, 
approached him and, after some discussion, begged to 
be blessed with the knowledge that would confer 
liberation. Sri Samkara blessed him and then 
went to Visvaripa, vanquished him and his wife 
Ubhaya Bharati in a polemical discussion, and made 
him his disciple. ‘This account of Guruvamsakavya 
is supported by modern scholars of the eminence of 


2 G.V.K. II v. 59 com. 


ibid vv. 47-50 refer to Mandana Misra, and vv, 50-59 to 
Visvariipa. 
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Hiriyanna,*? Kuppuswamy Sastri,t and Dinesh 
Chandra Bhattacharya.° 


P. P.S. Sastri, in his Preface to Kuppuswami 
Sastri’s critical edition of the Brahmasiddhi, defends 
the common view identifying Mandana with Sri 
Suresvaracarya. He suggests that Mandana’s Brahma- 
siddhi represents the view of the pre-Samkara school, 
largely of an Advaita-cum-Mimamsa type, but later 
becoming a sanyasin undergoing a conversion, he 
must have changed some of his views. Kuppuswami 
Sastri’s position is clear and conclusive. He pertinently 
points out that neitherin the colophon of the Brahma- 
siddhi, nor in the works of other writers is Mandana 
mentioned as a disciple of Sri Samkara or again as 
identical with Sri Suresvaracarya (Visvaripa), the 
renowned Vartikakara, and that from Vidyaranya 
to Madhusiidana Sarasvati and later scholars, writers 
have always made a distinction between Mandana 
and Sri Suregvara. Even the scurrilous Madhva work, 
Manimafjari, makes this distinction. Mandana must 
have written his Brahmasiddhi after seeing Sri 
Samkara’s Brahmasutra bhasya, and Sri Suregva- 
racarya must have written the Nuiskarmya Siddhi 
mainly as an effective rejoinder to the numerous 
points on which Mandana differs from Sri Samkara.® 
3 Suregsvara and Mandana Misra, J.R.AS. 1923 (April) 
and 1924 (January), 

4 Introduction (Section II) to Brahmasiddhi (Madras 1937). 

5 Post-Samkara Advaita: Cultural Heritage of India 


(Revised) III, pp. 255-7. Also K. A. Nilakanta Sastri: History 
of South India, (second edition) pp. 343-4. 

6 Both Kuppuswami Sastri and Bhattacharya have listed 
the differences in the views of Mandana expressed in the 
Brahmasiddhi and those of Sri Samkara and Sri Suregvaracarya, 
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P. P. S. Sastri adds the following note in his Pre- 
face. When Sri Narasimha Bharati (Sri Saccidananda 
Siva Abhinava Nrsimha Bharati Svami of Sringeri— 
1867-1912) was asked regarding the apparent chal- 
lenge to ‘ existing tradition ’ which identifies Mandana 
Misra with Sri Suresvara; ‘he explained graciously 
that in ancient days Mandana was merely an honorific 
title and that there was no contradiction as the 
references under question were to two independent 
personalities who were both known by the name of 
Mandana, one who was ‘a grhastha, and had the 
benefit of Samkara’s advice and lived and died as a 
grhastha, and the other, the famous grhastha Visva- 
riipa, who later on became a sanyasin and died as 
Suresvara. ‘This is the last word on the controversy. 
We shall remember the Vartikakadra not as Mandana 
Misra but as Mandana (exalted) Biel hee SureSvar- 
acarya 


8. SRI NITYABODHAGHANA ACARYA 


Sri Suresvara’s successor was Sri Nityabodha- 
ghana. 


‘He is sometimes’ identified with Sarvajfidtman, 
the author of the Samsepa Sarirakam ; this is based on 
the mistaken identification of Sarvajnatman’s guru 

-Devesvara with Sri SureSvara and Manukula Aditya, 
in whose reign he completed his work, with Aditya 
Chola I (870-901). T. R. Chintamani and others® have 

since pointed out that Manukula Aditya wasa ruler 
7 8B. Suryanarayana Row: A Short History of Sivaganga 
Mutt, App. I, p. vii. 


8 K.A.N, Sastri: A History of India, p. 340. He says: 
‘He flourished in Travancore at the end of the tenth century.’ 
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of South Travancore, and Devesvara was a disciple 
of Devananda, who was a disciple of Sresthananda. 


The invocatory verse addressed to this Acadrya 
by his disciple and successor Sri Jnanaghana sums 
up his work and that of his successors: ‘ Resting like 
a cloud on the lofty summit of self-realisation, his 
dialectics dispel all opposition even as a lion’s roar 
drives away elephants. His teachings, like the life- 
giving showers, fertilise the minds of his worthy 
disciples.’® 


Sri Bodaghana and his successors shed ‘the lustre 
of their exalted mood,’?® instilling in their disciples 
true bhakti by conducting the daily worship of 
Sri SdArad4 and Sri Candramaulisvara and by their 
precepts leading them to the path of righteousness.’? 


4. SRI JNANAGHANA ACARYA 


Sri Jfianaghana was the author of Tattvaguddhi. 
Scholars!? generally place him in the tenth century. 
Two Schools of Samkara Vedanta 


9 sqregr asalfaiia aefsa: Hsaagar 
aalvaaonaieaen fa aaaral alas 
Aqaterataqaaae: var aaa 
VIII AM TA AH aa: BAT 
(Tattvagsuddhi : Introductory verse) 


10 aaldd Slagua saIIq—a. V. K. IV v. 7. 


1] faara aeaII—zbid v 8. 


12 S. S. Suryanarayana Sastri: Introduction to Tattva- 
éuddhi ; New Indian Antiquary III, pp. 62-67, 
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Vacaspati Misra,'* who wrote the Bhdamaii, 
a sub-commentary on Sri Samkara’s Satrabhasya, and 
Prakasatman, the author of Pavcapadika vivarana, 
are associated with the two prasthanas or schools 
of interpretation. Several points that Sri Jfiana- 
ghana makes in the Z'attvasSuddhi lend support to 
Prakasatman’s Vivarana. Tattvasuddhi, which 
Appayya Diksita holds in high esteem, is probably a 
record of the Acarya’s exposition to his disciples. 


The Janardana temple in Sringeri must have 
been consecrated by Sri Jidnaghana.?4 


5. SRI JNANOTTAMA SIVA ACARYA 


Sri Jidnottama Siva succeeded Sri Jfianaghana.?® 
The colophon at the end of the third paricceda of 
Citsukht refers to him as Gaudesvaracarya Parama- 
hamsaparwrajakacarya Jnanottama pijyapada,'*® and 
it ig, therefore, obvious that he was a Gauda settled 


13 Vacaspati Migra flourished in the ninth century. He 
says definitely that he composed Nydyasticinibandha in V. 8. 898 
(A. D. 842). Bhaimati isa later work. Prakasatman is a later 
writer. | 

14 G.V.K., IV, v. 8 says that for a long time he worshipped 
Pinakin and Janardana. This is the earliest reference to 
Janardana in Sringeri. 


15 ganas farsa | 
(colophon to Vidya Sri). 


16 Jfianottama Siva Acarya of Sringeri Sarada pitha is 
_ different from Mahopadhyaya Jfianottama Misra, the commenta- 
tor of Naiskarmyasiddhi and Istasiddhi. The latter, a grhasia, 
calls himself a native of Mangalam, an agrahara on the Coleroon 
in the Cola country. He was also a Gauda, VY. Raghavan has 
conclusively shown that the grhstha Jiianottama has, in his com- 
mentary on Istasiddhi, drawn freely upon the commentaries 
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in the south.17 He is addressed as Jagadguru’® 
(‘guru of the three worlds’) in a famous work by 
one of his disciples. His work Vidya $77 is a sub-com- 
mentary on the Brahmasiira bhasya. 


His Disciples 


One of his disciples was Vijhanatman or Vijnana- 
Srama, the author of T'atparyadyotini'® and a vrtti 
on Narayanopanisad, which is a section of T'atthriya 
Upanisad. 


Another was Citsukha, a prolific writer, hailing 
from Simhachalam. Tattvapradipika, also called 
Citsukhi, is his independent work on Advaita. He 
follows the khandana form of writing, which consists 
in refuting the categories of the rival schools to 
establish the truth of his. The Nydya and Vaisesika 
categories come in largely for refutation. In his 


—————oe 


written by Anandanubhava and Anubhitisvaripa (Annals 
B.O. R. I. XXIII Silver Jubilee No. p. 360) and ‘is also indebted 
to Citsukha.’ Heis, therefore, a much later writer who wrote 
probably towards the close of the 12th century. His name is a 
very uncommon one fora gyhastha, and he says that he was so 
called after his father’s guru (piturguru). It is quite probable 
that his ‘father’s guru’ was Acarya Jfianottama, Jagadguru of 
Sringeri. 


17 From about the 10th century, if not earlier, Brahmans 
from Gauda, Madhyadega, Kashmir and Western India settled in 
the south. Raja Raja I and Rajendra I Cola gave them lands. 
Some of them, who were Saiva Acaryas and followers of the 
Upanisadic Vedanta, were Svamidevar or royal priests in the 
courts of the Colas and Pandyas. 


18 Walaa yaa Wa fTAaeTIMA: (Tatparyadyotini) 


19 See colophon of this work which says that Vijianatman 
was a disciple of Sri Jianottama. 
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Bhavadyotamka or Vivaranatatparyadipika, he 
presents a lucid commentary on Prakasatman’s 
vivarana. Brahmasitra bhasyatika or Bhavaprakasika 
is based on Bhdmati and Vivarana. Adhikarana- 
manjari gives asummary and index of the adhikaranas 
of the Brahmasiitra while Adhikaranasangati explains 
the inter-relation between the adhikaranas. A com- 
mentary on the Brahmasiddhi, of Mandana Misra, a 
tika. on Naiskarmyasiddhi of Sri Suregvaracarya, 
Pramanamalatika and Vedantasiddhantakartkamanjart 
are some of his other works. Sukhaprakasa, a dis- 
ciple’° of Citsukha, wrote the Adhikaranaratna- 
mala, a metrical summary of the adhikaranas of the 
Brahmasiira. Amalananda (also called VyasaSrami ?) 
adores Sukhaprakasa as his vidyaguru?!. A native 
of Tryambaka (Nasik), he was a contemporary of the 
Yadava kings Krsna and Mahadeva (1246-71). His 
masterpiece is the Kalpataru, a commentary on the 
Bhamati. His Sastradarpanam explains each of the 
adhikaranas according to Sri Samkara’s Sdrabhasya. 


Citsukha pays homage to Sri Jfianottama as the 
effulgence that was Daksinamirti, Vyasa and Sam- 
kara??; nothing more apt than this can be said of 
this great Acarya. 

6. SRI JNANAGIRI 

7. SRI SIMHAGIRI 

8. SRI ISVARA TIRTHA 

9. SRI NRSIMHA TIRTHA d 


Sri Jfiadnottama’s successor was Sri Jfianagiri. 
Then reigned Sri Simhagiri, after whom an agrahara 
near Sringeri has been named. The next two Acaryas 


chat ERNIE AAS SOE DS EO OR Na ADE el TM TGS oie ig 
20 See introductory verse in Adhikaranaratnamala. 


DAN 


21 Garaaaea a ata faaaqe | (Kalpataru) 
22 safieamadeqaaated wealaaed q ace | 
4 


ee 
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were Sri [varatirtha and Sri Nrsimhatirtha. All of 
them were great polemics. A debate in Trivandrum 
between an Acdrya of Sringeri and Sri Madhva 
(1198-1275) is said to have ended in the discomfiture 
of the latter.2? The Acdrya must be either Sri 
Nrsimhatirtha or his successor. 


Kxpansion of Vedantic Thoughi 


Independent works on Advaita, elucidations of 
Sri Samkara’s bhdsyas and Sri Suresvardcdrya’s 
vartikas, glosses representing both the Bhamaitz and 
the Vivarana schools, polemical works and works of 
the class entitled siddhi, that sum up the vast litera- 
ture on Advaita during this period, can be said to 
have set the norm for future writers. The Sarada 
pitha was the fountain head of all this expansion of 
Vedantic knowledge, in the pursuit of which were 
engaged sages and scholars from all parts of the 
land—Karnataka, Cola, Andhra, Maharastra and 
Gaudadesa. It was not long before other vidyas- 
thdnas were influenced, and Vedanta was added to 
the curriculum of studies. In the midst of the 
Saiva monasteries in Belgamve in Karndta, an 
Advaita matha rose to some prominence in the 
eleventh century.24 In the colleges in Ennayiram 
(RajaRajaCaturvedimangalam) and  ‘Tribhuvani, 
both in the Codla country, Vedanta was made a 
subject of study.?> In Tiruvidaikali,?® also in Cola 
deSa, an endowment was made for the free feeding of 


oo 


23 K.A.N. Sastri: History of South India p. 420. 

24 During the reign of Somegvara II (11th century). 

25 A. R.S. 1. E. 333 of 17 and 176 of 19 (11th century). 
26 A. R.S. I. EL. 276 of 25. 
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students of Vedanta from Kerala. Every matha of 
influence had a residential college?” and_ shrine 
attached to it, and Vedanta was taught in it. In 
Kerala alone, according to tradition, there were 
eighteen mathas of this description including those 
in Trichur. 


ee 


27 aswsaetasy: Amarakoéa. 

Chronology. Sri Nityabhodaghana must obviously be 
placed late in the 9th century. Prakasatman, perhaps an 
younger contemporary of Vacaspati Misra, (see foot note 
13 above), may be assigned to the closing years of the 9th and 
the beginning of the 10th centuries. Srj Jianaghana, who 
supports Prakasatman’s Vivarana, must have flourished in the 
first half of the 10th century, and his successor, Sri Jfianottama 
later in that century and perhaps also in the beginning of the 
next. One of Sri Jfianottama’s disciples was Citsukha ; the 
latter’s disciple was Sukhaprakaga, whose disciple was Amala- 
nanda, a contemporary of the Yadava kings, Krsna and 
Mahadeva (1246-71). In the apostolic line between Sri Jianot- 
tama (10-llth century) and Sri Vidyasamkara (13th century) 
there were four Acaryas. 
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CHAPTER FIVE 
THREE GREAT SEERS: A SAMSTHANAM IS BORN 


aharsaaaa soi aaa: | 
waraad aed F fAararaaray tt (20) 


ae aANKR 


aaa SIECIGIE! ECICIE! aha | 


aaa gad dia aedidraara il (21) 
aaa ea Aaa AUloraT ATT | 

| ararlstert Pearwoaye aa | (22) 
faarfaanfadaa ae aareahea: | 
qaqa ala a arose | (23) 


10. SRI VIDYASAMKARA TIRTHA 
(Sanydsa: 1228, Videha mukti: 1333) 


‘Verily Vidyatirtha, the Lord of ascetics, excels 
the sun; the latter dispels the darkness around us 
only by day, while the former dispels the darkness 
both within and without, both by day and night."? 
This tribute paid by Emperor Harihara II of Vijaya- 
nagar is a measure of the greatness of Sri Vidya- 
Samkara, also called Vidyatirtha. Always absorbed 
in the bliss of self-realisation, he spent many years in 
Simhagiri in the company of numerous disciples, who 
by his grace became adepts in mantra, tantra, yoga 
and meditation. To him came a Bradhmana lad, 
young in years but advanced in the practice of 
the virtues of a mumuksu, from Ekasilanagaram 
(Warangal). -Hinding him worthy, the Acarya 


] Pree raiearraaa am Ray 
aa ave aegararaateaaayz tl 
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admitted him into the order of sanyasa (1828) under 
the name of Sri Bharatikrsnatirtha, (Bharatitirtha 
for short). Three years later (1331) came Sri Bharati- 
tirtha’s elder brother, who also received sanyasa 
under the name of Sri Vidyaranya. Sri Bharatitirtha 
stayed with the master, while Sri Vidyaranya went 
on Jong tours, and finally stayed in Hampi, where he 
helped the brothers Harihara and Bukka to found 
the empire of Vijayanagar. 


In Simhagiri there is still preserved a strange 
sculpture, and on its four faces are figures represent- 
ing respectively Sri Vidydtirtha flanked by his two 
chief disciples-Sri Bharati tirtha and Sri Vidyaranya, 
Brahma, Visnu and MaheSsvara. Above them is a 
figure of Laksmi Narasimha and on top is a Siva 
linga. When the Acadrya got this strange multiple 
image, called Caturmirti VidyeSvara, made, he 
explained to Sri Bharati tirtha that his body, would 
assume a shape similar to that after twelve years of 
yoga? in an underground tryst. A chamber was 
excavated on the northern bank of the Tunga, and 


——~ 


2 By the practice of Kecari mudra, taking the tongue 
backwards beyond the uvula, and stopping the. respiratory 
process, the adept remains in this state as long as he wills. 
Charged with a new vitality the body cells are capable of being 
_ transmuted into any form or to disappear altogether, while the 
adept’s range of supra-perception increases, and he can exert his 
subtle influence upon the destiny of others. Hatha yogis get 
into this state to prolong their bodily existence. Paul Brunton, 
in his two books A Search in Secret India and A Search in Secret 
Egypt introduces us to adepts who have lived for hundreds of 
years. But a jiiani of the eminence of Sri Vidyatirtha, while in 
this state, manifests for all times the power of Atmic realisation 
and transmutes it to others through a concrete symbol into 
which he, by predetermination, changes his body. 
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while the Acadrya sat there in yoga, it was closed over 
him. Three years elapsed. When the new pontiff was 
temporarily away from Sringeri, the curiosity of the 
attendants got the better of their duty to their guru, 
and they opened the chamber. The sage’s body had 
completely disappeared, and they saw only the form 
of the linga on the top of the model in Simhagiri. 
Sri Bharati tirtha, who was completely upset by this 
act of indiscretion on the part of the attendants, 
received a cheering message in his dream, and set up 
a linga over the spot, round which within the next 
few years, he constructed a magnificent temple. 
He instituted regular worship both in this temple and 
for the model statue, Caturmirti VidyeSvara, in 
Simhagiri. It is believed that the effulgence of the 
Sage continues to manifest itself shedding subtle 
spiritual influence about the place.* To this day the 
seal of the matha bears the name of Sri Vidyasamkara, 
and not that of the presiding pontiff. 


11. SRI BHARATI KRSNA TIRTHA 
(Sanyas21: 1328; Videha Mukti: 1380) 
12. SRI VIDYARANYA 
(Sanyasa: 1331; Videha Mukti: 1386) 


The story of the two brothers from Warangal, as 
narrated in the Guruvamésakavya, follows the account 
in the Vidydranyakala jrana. Sri Bharatitirtha, though 
younger in age, became Sri Vidyaranya’s senior as 
sanyasin. He was the senior Sripada (pontiff) and 
Sri Vidyaranya, the junior. 


— 


— 


3 At midnight devotees often hear in this shrine strange 
sounds like the pealing of bells during worship.—Bhaktisudha 
tarangini, p. 231). 
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In the course of his pilgrimage Sri Vidyaranya 
went to Kasi, where he had a vision of Vyasa. 
Returning to the south, he was practising meditation 
on the Matanga hill near the temple of Viripaksa in 
Hampi, when two brothers Madhava and Sayana, 
both ministers of Prataparudra, approached him and 
prayed for the blessing of progeny. The sage told 
them that they were not destined to have children, 
and consoled them by showing them a way of perpe- 
tuating their names. He gave them his commentaries 
on the Vedas and other works, which they could com- 
plete and propagate under their names as Madhaviya 
and Sayaniya. 


The political condition of the Deccan and South 
India at the time may be briefly noticed. The Hindus 
never reconciled themselves to Muslim rule, to the 
break up of the old dynasties, to the destruction or 
desecration of temples and mathas and to the burden 
of ever-increasing imposts. After Mubammad-bin- 
Tughlak’s return to Delhi leaving his generals behind, 
the Andhra Coast was freed by the Nayakas by 1331. 
The revolt spread westward. Tondaimandalam in the 
south was also freed. In the midst of all these risings, 
the brothers Harihara and Bukka, who had gathered a 
band of followers, were worsted by Baliala ILII.* Smar- 
ting under the blow, the brothers approached Sri 
Vidydranya near the temple of Virtipaksa. The sage 
took them under his spiritual protection, and the next 
encounter gave them victory. Following the sage’s 
counsel, they established a kingdom, which they 


en ce nee 


4 The early history of Harihara and Bukka, about which 
there are different and conflicting versions, is not quite relevant 
here. 
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extended by further conquests. Directed by the sage 
they founded a city on a site near the Tungabhadra, 
oposite to Anegundi, which they named Vidyanagara 
after the sage.> It was popularly called Vijayanagar. 
The foundation of the city is dated S. 1258—Dhatu 
year—Vaisakha Sukla (April 18, 1336), and it was 
laid out within nine gates in the form of the mystic 
Sri Cakra. Jt grew up in a few years into a magni- 
ficent city, and Sri Vidyaranya had the coronation 
of Harihara celebrated. From that time the brothers 
marched from victory to victory, and their conquest 
extended from sea to sea. The emperor placed at his 
master’s feet all his imperial insignia, and henceforth 
the Sringeri Jagadgurus came to be addressed as 
Karnata simhasana sthapakacarya. 


Sri Vidydranya resumed his pilgrimage and 
retired to Kasi. In 1346, the victorious Harihara with 
all his brothers, his brother-in-law and generals visited 
Sringeri and made a grant of land to the senior 
Sripada, Sri Bharati Krsnatirtha. The Acdrya had 
meanwhile raised the splendid temple of Sri Vidya- 
Samkara, and at the consecration was _ present 
Madhava mantrin with gifts from Bukka who was 
sharing the responsibilities of the empire. Bukka 
communicated to Sri Vidyaranya at Kasi the news 


5 In connection with this topic it is not necessary to refer 
bere to the vituperations and fulminations against the Sringeri 
gurus and Advaita philosophy indulged in by H. Heras, S. J. 
(The Beginnings of the Kingdom of Vijayanagar). Without 
attempting to emulate the language that Heras has unfortunately 
employed, N. Venkataramanayya (Vijayanagar—Origin of the 
City and the Empire, pp. 48-56) and Sri S. Srikantayya (Founders 
of Vijayanagar, pp. 96-140) have, in sober and impressive 
language, refuted his apse dixits. 
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of the consecration together with a srimukha from 
the senior pontiff Sri Bharati tirtha desiring his 
return. Sri Vidydranya returned to Hampi and from 
there accompanied by Bukka went to Sringeri. To 
mark the event Bukka granted an agrahara as a 
homage to the two gurus. In 1380, after placing the 
pitha in charge of Sri Vidydranya, Sri Bharati tirtha 
attained videha mukti. On the occasion of his corona- 
tion, Harihara II received the Acarya with royal 
honours and laid at his feet various insignia including 
umbrellas, conch, disc, fly whisks, drums, bells, 
torches, banners and festoons of silk, palanquins, a 
golden throne and sandals inlaid with gems, all of 
which the latter dedicated to Sri VidyaSamkara. 
The Acarya initiated the emperor into the mysteries 
of Advaitic meditation,® and in 1386 attained videha 
muktr?. Shortly after this event Harihara visited 
Sringeri and founded the agrahara of Vidyaranyapura 
in memory of the guru. The vrittis granted on the 
occasion include one each to the temples of Bharati 
Ramanatha raised over the samadhi of Sri Bharati 
tirtha and VidyaviSvesvara built in memory of Sri 
Vidyaranya. 


Vidyaranya and Madhava 


Was Vidyadranya the same as Madhavacarya? 
Before answering this question, it is necessary, to 


a 


6 fraoqgaigg Harqaderna | 
~ CS 


A asa (?) aaasa semgTAqcag: | 


7 It is not clear where Sri Vidyaranya attained videha 


muktt. ‘There is a samadhi of his in Pampapuri. The temple in 
Sringeri was perhaps intended to commemorate his sacred 
memory. VKJ speaks of a temple to Sri Vidydranya in Sringeri 
(M. A. R. 1932,.p. 101). 


p) 
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differentiate between the Madhavas who figure in 
contemporary literary works and inscriptions. 


Madhava mantrin also called Madarasa Udeyar, 
a minister of Bukka I and Harihara IJ, was a son of 
Chavunda and Maccambika of the Angirasa gotra. 
An able general, he vanquished the ‘Turuskas’ of 
Goa, conquered the West Coast and held the post 
of governor of Banavase 12,000 and other térritories. 
He was a Vedic scholar, a disciple of the Saiva 
teacher Kasi Vilasa Kriyasakti, who took the name 
of ‘Vidydsamkara, the worshipper of Tryambaka.’ 
Tatparyadipika, a comentary on Sita Samhila is as 
the colophen® shows, his work. Bukka frequently 
deputed him to Sringeri to give the imperial grants 
in person to Sri Bharati tirtha.® 


Another Madhavacarya and his brothers Sayana 
and Bhoganatha were the sons of Mayana and Srimati 
of the Bharadvaja gotra, Bodhayana sutra. Sayana 
had two sons, one of whom was Madhava or Mayana, 
who wrote the Sarvadargana samgraha.1° Bhoganatha 
wrote Udaharanamala and some other works, and 
was a companion of prince Sangama. 


The works clearly attributable to Madhavacarya, 
son of Mayana, are Pardsarasmrtivyakhya, Vyavahdra 
Madhaviya, Kalamadhaviya, Jivamukti viveka and 


8 dnaiorataaMawAAM ara US SAAgT TAA TAGEALT- 
yaded Aarsaraan faaraat aaear age TaAz 

9 A. R. 8S. I. E., 1916-97; CP of 1380; GV K VI, 
v. 59 etc. 


10 Quotes in his works Vedantacarya or Vedanta Desika 
and Jayatirtha’s commentry (c. 1390) on Anandatirtha. His 
guru is said to be Sarvajiiavisnu, son of Sarangapani. 
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Jaiminiyanyayamalavistara. In these works Madhava 
mentions his parents, brothers and his gurus Vidyatir- 
tha and Bharatitirtha. He describes himself as an 
ornament of the sastra of Mimamsa of three kandas and 
prativasanta somayajin (one who performs the soma 
sacrifice during spring every year). 


Sayana’s principal works are—Subhasitasudha- 
nidhi, Prayascitta sudhanidhi, Alamkara sudhanidhi, 
Dhatuvritti, Vedabhasya, Purusartha sudhanidhi and 
Yajna tantra sudhanidhi. ‘These. works were spread 
over the reigns of Bukka I and Harihara II comprising 
the second half of the fourteenth century. In one 
of his works he describes his brother as one enjoying 
various pleasures (HaeaHitdath:), and in another as a 
performer of great sacrifices. | 


These works of the two brothers point to the fact 
that Madhava was a grhastha and continued to be one 
in the second half of the fourteenth century. No 
inscription either of the fourteenth or of the next few 
centuries shows the identity of Madhava with 
Vidyaranya. : 


Scholars who identify Madhava with Sri Vidya- 
ranya assume that Madhava entered the sanyasa 
aAgrama in 1870 or 18377 before the death of Sri 
- Bharatitirtha (1380). This facile assumption unfortu- 
nately overlooks all traditional accounts and epigraphic 
evidence that from the day Harihara I and Bukka first 
met Sri Vidydranya to the end of their reigns, they 
and after them, Harihara II knew Sri Vidydranya as 
a sanyasin and not as grhasta. The accounts of 
Nuniz, Ferishta and Buchanan also bear out that 
Harihara and Bukka came under the influence of an 
anchorite. : 
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Madhavacarya is described as minister and 
kulaguru (family priest)—an office which Bukka and 
Harihara II would never have thought of assigning 
to Sri Vidydranya, who in their estimation was the 
effulgent Sun or an incarnation of the Supreme 
Effulgence higher than the Gods of the Trinity and at 
whose feet they laid imperial insignia. Bukka’s 
feeling towards Sri Vidydranya was one of awe and 
reverence so that out of a sense of humility and 
deference, he requested the senior Sripada to give a 
Srimukha supporting his request for Sri Vidyaranya’s 
return from Kasi about 1356. 


On the other hand, mark the royal attitude 
towards Madhava, as expressed in the words of 
Sayana himself. In his introduction to Taittiriya 
Samhita and Rksamhitad, he says that Bukka com- 
manded (azqzd.) Madhava to write the bhasya, and 
when Madhava suggested that his brother might well 
be given the task, the emperor directed Sayana to 
write it. A similar account is found in Purusartha 
sudhanidhi and other works of Sayana. 


These considerations do not favour the popular 
belief that Madhava and Vidyaranya are identical. 
What would appear to provide the real facts about 
them is what is narrated in the Guruvamsakdavya,}} 
Sivatattvaratnakara and Vidyaranyakalajidna that 
Sri Vidydranya, out of compassion, gave to Madhava 
and Sayana what he had written in the shape of 
Vedic commentaries, Dhdiuvrittt etc., so that the 


————— 


11 aaa atiatiareuaiaatsta aeary | 

ATMANFA: GEA: BWyxaeaaqazsarar U 

Commentary on this: @aweatad: — Fearqugatara- 
aera: | V. v.44, 
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works after further elaboration at their hands might 
be known to posterity as Madhaviya and Sayaniya. 

- Ahobala Pandita, a nephew of Madhava, who 
might have known the genesis of the works, praises 
the Jagadguru (a#faage—not a mere kulaguru) Vidya- 
ranya as the author ofthe Vedabhasyasand Dhatuvrttz, 
the bestower of imperial dignity on Harihara etc.?? 
Side by side with this one meets the colophon— 
afa taeaaoraaaeaa aaa Faracegt— and the introduc- 
tory verse — daqangan waa aaiftor | seqat Aradiasa 
gigafaraczad u At the end of each adhyaya, anuvaka, and 
khanda in the Veda bhasyas there is the explicit 
statement that Sayana wrote them. The two sets of 
statements cannot possibly be reconciled except by 
accepting the statement of the Guruvamésakavya.3 4 
Kxpansion of Vedantic Knowledge: 

(a) Works of Sri Bharatitirtha 

and Sri Vidyaranya 

Adhikaranaratnamala also called Pisiaeebanibna: 
mala by Sri Bharatitirtha, is a metrical summary of 


— 


12 aaat areanal fafaaafaaarargadfaarar 
| SaBaraaat secant 
aot dlafe aot aisles Matia after 
AVA sHAMASMAgAsTS: WRT FAM: I 
13. For a fuller discussion of the problem see T. V. Maha- 
lingam: Administration and Social life under Vijayanagar, ~ 
pp. 357-63; J. A. XIV, pp. 1-5 and 17-23; J.H.Q. VI, 
p. 700-17, VII pp. 78-92 and IX pp. 611 et seq and J. J. H. XII, 
part II, pp. 241-50. A parallel instance comes to mind from 
Tanjore in the seventeenth century. Savgita Sudha, a treatise on 
music, is said to have been written by Raghunatha Nayaka, king 
of Tanjore. Venkatamakhi expressly says that his father 
Govinda Diksita wrote it. It may be that the king and his 
minister between them wrote and published it or the Diksita gave 
his work to the king to be published in his name, 


38 


the adhikaranas of the Brahmasiira giving the pirva- 
paksa and the siddhanta. It has a commentary 
written by the author himself. This work is some- 
times attributed to Sri Vidyaranya, but Appayya 
Diksita attributes it to Sri Bharatitirtha.’4 It is a 
standard work of considerable value to Advaita 
dialectics. Another important work on Advaita is the 
Pancada$i, so called because of its division into fifteen 
chapters, dealing with topics of metaphysical and 
spiritual importance. [tis believed to|be the joint work 
of the two Acaryas.1* Inthe Brhadaranyavartikasara, 
Sri Vidydranya summarises Sri Suresvara’s work. 
Dipikas on Aitareya and Taiitiriya Upanisads and 
Sri Samkara’s Aparoksdnubhiiti and Anubhitipra- 
kasika, a metricalsummary of the twelve principal 
Upanisads are also attributed to Sri Vidyaranya. Drg- 
drSyaviveka'® also seems to have been written by both 
the Acdryas. Sri Vidydranya pays homage to both 
GSamkarananda and Sri Vidyatirtha. The works of 
these two Jagadgurus are among the greatest treatises 
in post-Samkara Advaita literature, and in them, they 
have brought to bear a synthetic spirit. Both of 
them occupy a unique place in the history of religion. 
Sri Vidydranya’s powers of exposition are stated to 
be ‘more wonderful than those of Brahma; he can 


14 Siddhantalesasangraha I p. 93. 
15 The commentator Ramakrishna uses the dual— 


NUN ~~, 


Aarcdidiaarawawgaye | 

Jivanmukti Viveka is believed to have been written 
after Panchadasi was written. 

16- The commentator Brahmananda Bharati ascribes it to 

Sri Bharatitirtha, and Niscaladasa to Sri Vidyaranya. In some 
manuscripts, which include the commentary of Anandajiiana, 
Sri Samkara is said to be the author. Obviously by Samkara is 
meant Sri Vidyaranya. 
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make (by his dialectics) the elequent dumb and (by 
_ his instructions) the dumb the most eloquent.?7 Sri 
Bharatitirtha ‘was the refuter of the doctrines of 
Bhatta (Kumarila), Buddha, Jina, Guru (Prabhakara), 
the Logicians and the Carvakas, and the establisher 
of the Advaita doctrine.’1® His ‘impressive and 
dignified discourses resemble the uninterrupted flow 
of Ganga from the Himalayan slopes.’!® And all 


this greatness came to them through the blessings of 
Sri Vidyasamkara. 
(6) Works of Samkarananda 

A dipikaé on the Brahmasitra, a gloss on the 
Bhagavad Gita, called Gitatatparyabodhini and vritirs 
on twentyseven Upanisuds including the principal 
ones, and Aimapurdna or Upanisadratna, a work in 
anustup verse giving the purport of the Upanisads 
are his works. He sat at the feet of Sri Vidyatirtha, 
who was his Vidya guru, and was ordained by 
Anandatman (Anandatma Sarasvati). Heis said to 
have been a vidya guru 2° of Sri Vidydranya and 


17 qaleped Th AH ASTRAY | 
| feNwIgasa Aa Bawa I 
18 We qasaed serene ald Asad 
aigeraaed aaa qaraaq | 
seus Husyed aaaaead aaaaaaed 
: qals Bae asa Wega wedidiqasrz i 
19 Fe seas Tagsla aacaalasaaa- 
VAATAIACTRTAAST Adiga TI: 
(From the introductory verses in the imperial grants) 


20 The Acarya who teaches the S4stras is the vidyaguru; 
but he is not necessarily the person who ordains his disciple into 
sanyasa asrama. The Jagadguru of Sringeri is vidyaguru 
to a host of disciples, but gives sanydsa only to a very few,—in 
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a native of Madhyarjuna (Tiruvidaimarudur) in the 
Cola country. 


(c) Other writers 


Amalananda, referred to in the last chapter, as 
the author of Kalpataru, a commentary on the 
Bhamati, and of Sdastradarpana, honours as his vidya- 
guru Sukhaprakaga belonging to a Sisya parampara 
of Sri Jidndttama Acdrya.2 The author of Nayana- 
prasadani, a commentary on the Citsukhi, is Pratya 
griipa Bhagavan, a disciple of Pratykprakasa. He 
also seems to belong to a Stsyaparampara?? of — 
Sringeri. Contemporary celebrities include Ananda- 
pirna Vidydsagara, Akhandanandamuni and Ananda. 
giri, but it is not known whether they were connected 
with any of the Sringeri Sisyaparamparas. 


(d) Saiva teachers : 
(i) Srikantha 
Srikantha is mentioned as one of the gurus of 
Madhavacarya and his brothers and of _ prince 
Sangama. He was a disciple of Paramatmatirtha. 


modern times only to the disciple whom he nominates as his 
successor. He is diksaguru to disciples who receive mantras 
from him. Acdrya and guru are used synonymously ; dcdarya is 
a holy preceptor who teaches by example and precept, and guru 
is the preceptor who instructs in jvana (gu signifies darkness and 
ru that which dispels it; he is so called because he dispels 
nescience or avidyd@.) 
21 FavaWMMNsa FT alla faageq | 
22 erissqat fartag eHeneagea- 
QUARK TAA aT 
(Introduction to Nayanaprasadani) 
This is a faithful description of Sri Sarada in Sringeri. 
Nowhere else has Sarada or Vani these iconic features. 
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It is obviously wrong to identify him with Sri Vidya- 
tirtha?® as is sometimes done. 
(ii) Kroyasakts 

Kriydsakti, a follower of the Kashmir school of 
Saivism, was a Vedic scholar and ‘promoter of the 
path of the Upanisads.’ To please Madhavamantrin, 
one of his disciples, he ‘gave to the world’ the Saiva- 
gama sara samgraha which contains the essence of the 
Vedas, Purdnas and Samhitas. He was also a 
rajaguru 27+ of Bukka land Harihara If. The latter 
describes himself ‘as a bee at the lotus feet of 
Tryambaka and pupil of the teachers Kriyasakti 
and Vidyaranya.’?° 


According to Vidyaranya kdlajnana, Kriyasakti 
was a disciple of Sri Vidydranya.?® He died in 1888, 
and in 1889 Immadi Bukka Raya, son of Harihara I, 
renamed a village as VidyaSamkarapuram and gave 
it as a gift to the linga of Vidydsamakara installed 
there.27 KriyaSakti took the name of Vidyasamkara, 
after his illustrious paramaguru. A writer in the 
@. J. M.S.?® has put forward fanciful arguments 


93 EE. | & IIT, 23. Also S. M3 Venkatesvara in New Lights 
on the Beginnings of Vijayanagar History, p. 11, who says that 
Vidyatirtha, Bharatitirtha and Srikantha refer to the same 
individual guru who was also known as Vidyasamkara !!! 

24 H.C. VII, Sk. 281, XI Dg 23, and V Cn. 256. 

25. A. S. I. 1925-26, p. 137. 

z 26 A. RS. I, #. 1932 and Q@. J. M.S. XXVI, pp. 267-8, 
which give a summary in English of VKJ. 

27 EOCMb11. faarrgvauer Gta occurs in the inscription. 

28 Article entitled Rajaguru Kriyasakti by A. Venkata- 
subbaiya—Q. J. M. S. VIII, pp. 118-36 ; 8. Srikantayya refutes 
the points made here in his Pounders of Vijayanagar, pp. 143 ff, 
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to prove that Kriyasakti was no other than Sri Vidya- 
ranya. One can only say to this conclusion non 
sequitur. Kriydgaktiis a shining example of a Saiva 
teacher professing the Vedic form of worship and 
following the Upanisadic ideals under the influence of 
Sri Vidyadranya. 


(e) An interesting Agamic treatise 


Rajendra Lal Mitra has brought to light a 
manuscript of considerable interest from Sitamarhi 
(Mazaffarpur district, Bihar). Gadyavallari, which is 
the name of the work, a treatise on Sri Vidya, dealing 
with sadhanas such as nyasa and japa enumerates a 
guruparampara.?® Beginning with Siva, the gurus 
are enumerated in the following order—Visnu, 
Brahma, Vasistha, Sakti, ParaSara, Vyasa, Suka, 
Gaudapada, Govinda, Samkara, ViSvaripa, Bodha- 
ghana, Jiianaghana, Jfanottama Siva, Jfidnagiri, 
Simhagiri, ISvaratirtha, Nrsimhatirtha, VidyAatirtha 
Siva, Bharatitirtha and Vidydranya. So far the 
lineage is identical with the apostolic succession in the 


i 


——— anal 


og fa sal Te: MH: TarseT: waifda: | 
ddl Fal aager aa: AA: WAT: | 
Sad: BR MSU WaeareM Yea: | 
aa: atest eye wa au 
dat PaIAAsAa MAINS: | 
WaAAAAa: TMA Wait: Ta: 
aa: feet: qardéryediaaaat: | 
dat atediaar Pardrarasa: u 
weaidigarar a PawaATE: We 
add: atawqmrezadizaceadt 
Notices of Samskrit Manuscripts VIL No. 2261. 
(Published by the Bengal Government). 
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Sarada pitha. Then is mentioned Sri Malayananda- 
devatirtha Sarasvati who was initiated into Sri Vidya 
by Sri Vidyadranya, and then follows a line of sisyas 
ending with Anandacitpratibimba, guru of the 
author Sri Nijatmaprakasanandanatha Mallikarjuna 
yogindra. Here is one of the several paramparas of 
the Sringeri pitha, which is the repository of mantras, 
yantras and yogasadanas. That Sri Vidya, as 
expounded by Sri Gaudapadda, Sri Samkara, Sri 
Vidydranya and others is not different from Brahma-. 
vidya of the Upanisads is borne out by works of 
this kind. 


Gifts to Scholars 


Sri Bharatitirtha endowed one hundred and 
twenty scholars with vrittis or small holdings of land. 
The long list of donees include Narayana vajapeya 
yaji, Pandari (Panduranga) Diksita and Narahari 
Somayaji who propagated the Veda bhasyas. The 
first was honoured with the title mantrasiddhi, and 
the other two as pedda vidydvallabha. Their descen- 
dants continue to enjoy special privileges in Sringeri. 
The five hundred vrittis of the Vidyaranyapura grant 

(1886) of Harihara II include many given to scholars. 
The Bhanuvalli C.P.°° grant of Harihara II (1397) 
was in favour of Madhavendra of the Kausika gotra, 
Apastamba siitra, engaged in the pursuit of Vedanta. 
Harihara II gave the village of Belugula to two 
disciples of Sri Vidydranya. 


| Mathas 


Specific allotment was made for ascetics residing 
in Sringeri and pursuing Vedantic studies. Under Sri 


30 A. R.S. I. £. 16, p. 59 also of 33 no, 25. 
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Vidyaranya’s direction, the emperors made endow- 
ments to mathas founded by him or by Sri Bharati- 
tirtha in different parts of South India, some of which 
rose to importance as branches of the Sringeri Sarada 
pitha or as subordinate monastic establishments. 
Prince Cikka Raya (afterwards Viripaksa 1) made a 
grant?! to Satyatirtha of Muniyur matha which 
marks the origin of the Sakatapuram or Bandigade 
matha. 


Hariharapura, an agrahara about six miles from 
Sringeri, was founded by Harihara IJ, and Sri Rama- 
candra Sarasvati was the first Acarya of the matha 
that was established there.??, The ‘Tirthamuttur 
matha (Tirthahalli taluk) and the Kidali matha 
also come into existence in the fourteenth century 
under the guidance and encouragement of the 
Sringeri gurus and the emperors. 


A record from Kanchipuram®? dated 1378 relates 
to the grant of the village of Iluppaipattu to Parama- 
hamsa parivrajakacarya Vedendra Sagara Sripdda of 
Veda matha in the Visnu temple there. 


Temples 


A vritti was allotted to the Sri Janardana temple. 
Of the new temples built during this period, the Vidya- 
gamkara temple is the grandest. Sri Vidyaranya 
substituted the present golden image of Sri Sarada 
for the one in sandalwood originally consecrated by 
Sri Samkara over a Sricakra ona rock and over which 


31 E.C. VI, Koppa 31 A. D. 1381, also 30 (A.D. 1878) 
gift under orders of Sri Vidyaranya. 


32 H.C. VI Koppa 49 (1392). 
33° 8.107. Ins Tmo seo 
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a small temple had risen. The temple was enlarged. 
The Bharati Ramanatha temple was built over the 
samadhi of Sri Bharatitirtha and the Vidyaviévesvara 
temple in memory of Sri Vidyaranya. Sri Vidya- 
ranya made grants for the worship of Gopinatha in 
Pascimavahini, a few furlongs from Sringeri on the 
westward bend of the Tunga, and consecrated lingas 
and Sri Cakras in several places. 


A Samasthanam is born 


The first land grant (1346)°4 to Sringeri matha 
was that of Harihara I, his brothers and other rela- 
tions consisting of nine villages in Kelanad for the 
‘undisputed performance of Sri Bharati Krsna tirtha 
Sri Padangaluvaru’s tapas and the maintenance of 
resident ascetics, attendants and disciples.’ The 
second, dated 13856,°° and inscribed on a stone to the 
north of the Ganapati Vagisvari temple, opens with 
a homage to Sri Vidyatirtha and records a gift of 
land of the revenue of three hundred gadyanas. 

Bukka made this grant during his visit to the 
-Vidyasamkara temple.®° 
a 34 Srigapura grant (stone) H£. C. VI, Se. pe 

35 M.A. R./1916, p. 56. On the top are figures.of Brahma 
(who proclaimed the Vedas) and Vyasa (who condensed their 
message in his stitras). 

36 Ignorance of the treAaon that Sri Vidyagamkara is 
believed to inspire and guide affairs in Sringeri even after his 
disappearance within an underground chamber, and that his 
name is still used in the official seals, has unfortunately led 
RR. Narasimhachar and after him, M. H. Krishna into the error, 
perpetuated in several publications, of believing that Bukka saw 
- Sri Vidyasamkara in flesh and blood in 1356 and that, the Acarya 
should have died later than that year. The records mention that 
he had dargana of Sri Vidyatirtha Sripadangalu, which means 
darsana of the linga representing him. This was Bukka’s first 


visit to Sringeri after the consecration of the Vidyasamkara 
temple. Strangely enough the two scholars have overlooked the 


——— 
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Out of these two gifts of a total of nine hundred 
and twentyeight gadyanas, Sri Bharatitirtha marked 
out lands yielding six hundred pagodas and divided 
them into one hundred and twenty vrittis of five 
pagodas each, which he gave away to learned Brah- 
mans, and set apart the rest for worship in the Vidy4a- 
Samkara and other temples, for the maintenance of 
his disciples, lay and monastic, Srotriyas, somaydajis 
and attendants. 


A subsequent land grant of Bukka®” was of the 
value of two hundred and twenty two and a half 
pagodas in Kikundanadu to which was added a grant 
by Cikka Raya (afterwards Harihara I1) of land in 
Kikundanadu and Kodanadu. 


In 1880 Harihara [1 consolidated all the previous 
erants®® and made an additional grant to Sri Vidya- 
ranya. In 1387, after Sri Vidydranya had attained 
videhamukti, a further grant®® by Harihara was 
divided into hundred vrittis of five pagodas each, 
four of which were allotted to temples and the rest 


_ 


statement in the kadita that out of this grant provision was 
made for worship in the Vidyasamkara temple. Were Sri Vidya- 
éamkara alive, he would have been the donee; the fact that Sri 
Bharatitirtha was the donee is proof that he was the reigning 
Acarya at the time. A similar difficulty is experienced by 
scholars regarding a C. P. dated Ksaya (s. 1308 expired) Asadha 
Su 2, which records a sdsana of Harihara II before Vidyaranya 
and another dated Ksaya (S. 1309-current Jyésta Ba 13), on the 
death of the Acarya. It should be obvious that the first was 
made before the image of the sage. See also H. C. VI Koppa 33 
(A. D. 1408)—gift to God Vidyagsamkara, and Koppa 34 (1356)— 
grant before Vidyasamkara to Vidyasamkara deva Odeyar. All 
these gifts were made in the presence of Vidyatirtha in his form 
of ‘ celestial glory "—not in his corporeal frame. 


TY! RR CaS RD Ha Ry ce ec a 
38 ibid, C. P’s and Kadita in Sg. 
39 «ibid. Vidyaranyapura grant. 
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to competent scholars. A supplemental grant of 
thirty vrittis was made in 1389-90, when the emperor 
again visited Sringeri. The total value of all these 
lands was three thousand and three pagodas; and this 
gave to Sringeri the name of muru savira Sime. The 
temples that benefitted by the vrittis were those of 
Sri Vidyasamkara, Sri Janardana, Sri Bharati Rama- 
natha and Sri Vidyé VisveSvara in Sringeri and 
Caturmirti VidyéSvara in Simhagiri. 


Below the grant of Harikara I in 1846 is inscribed 
one of Pandya Cakravarti Sri Kikkayitayi+® endow- 
ing the village of Hosavur in Santalige nadu for the 
maintenance of the Acarya’s attendants and servants. 


Other grants*? outside Sringeri include two by 
Bukka I (1375) to the shrines of Sri VidyAtirtha and 
Sri Vidyaranya and one by Harihara I[ (1384) to 
Sri Vidyaranya. 


The pontificate of Sri Bharati Krsnatirtha and 
Sri Vidyaranya witnessed the conversion of Sringeri, 
hitherto a cluster of hermitages, into an imperium et 
impera. To thé Vyakhydna simhasana in the Sarada 
pitha was subsequently added secular authority over 
the newly created samsthanam. [rom the beginning 
the lands were not held by the gurus as their personal 
property, but as a trust intended for the preservation 


40 H.C. VI,S¢.1; M. A. BR. 1916. p. 57. 


This queen who bears Alipa royal titles was a promi- 
nent figure in Tulu land. N. Venkataramanayya thinks that 
Hoysala Ballala III married her for political reasons. (Origin of 
the City and Empire of Vijayanagar, pp. 134-5). Subsequently 
she became a vassal of Harihara I and attended in 1346 the 
festival which he and his brothers celebrated in Sringeri before 
Sri Bhiaratitirtha, to commemorate his conquests from sea to sea. 
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and spread of the ideals of the pitha; the actual 
beneficiaries were ascetics, scholars, temples and 
seats of learning. The creation of the samsthanam 
marks the expression of reverence and gratitude on 
the part of the early emperors of Vijayanagar who 
were deeply conscious of the debt they owed to the 
Jagadgurus whose spiritual benediction and guidance 
helped them to found and consolidate one of the 
greatest empires known to Indian History. 


The Vidyaésamkara - Bharatitirtha - Vidyaranya 
epoch marks the rise of the Sarada pitha to a height 
of eminence and influence hardly excelled by any 
other spiritual institution in the country. The 
passage of six centuries has added a bright halo 
round the memory of these masters. What greater 
tribute was ever paid by temporal authority to sages 
and saints than those conveyed in the following 
excerpts ?— 


‘The swan Bukka sports happily near the lotus 
Bharatitirtha, which having sprung from VidyAatirtha, 
possesses the fragrance of joy from a knowledge of 
non-dualism and expands by the rays of Vidya- 
ranya. *? 


‘May the wonderful glances of Vidydranya, 
which resemble showers of camphor dust, garlands of 
Kalhara flowers, rays of the moon, sandal paste, and 


eee Udayabetta inscription A. . 7 ewes f. H. 1929, p. 45 and 
Kundupur inscription, 2bid, p. 44. 


49 faduimaatga adidas 
fag sugahaaTaaeeaTaANS | 
Aareagqaitaeamaasaifaae 
qa wat eva sel gare: I 
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waves of milk-ocean, and which shower the nectar of 
compassion, bring you happiness. ’*% 

‘Can he be Brahma? We do not see four faces. 
Can he be Visnu? Hehas not got four arms. Can 
he be Siva? No oddness of the eye is observed. 
Having thus argued for a long time, the Jearned have 
come to the conclusion that Vidydranya is the 
Supreme Light incarnate.’ ** 
Resume: A New epoch 

Vedic dharma which had received a rude shock 
under Muslim rule in the north found a bulwark in 
the south. ‘The defence was on all fronts. On the 
political front, Sri Vidyaranya’s grace helped in the 
formation of a Hindu empire. On the socio-religious 
front, to.begin with, worship that had been suspended 
in several temples including the famous temples of 
Srirangam and Madurai was restored. Mysore inscrip- 
tions speak of grants to temples under the direction 
or in honour of Sri Vidyaranya- From now on 
Vijayanagar emperors and their vassals carried out 
renovations, with extensions on a lavish scale, of 
hundreds of temples. Moral regulations and ritualistic 
codes were re-interpreted and explained, a task to 
which institutions of all the religious denominations, 
Dvaita, Visistadvaita and Advaita, addressed them- 
selves with remarkable energy, exhibiting a united 


AAA: IWATA MTT ATAT: | 
SVqFUNACAAACES VAT Fs AAA 
Paoaydearaaya: Ast: FATE: I 
44 fR Fa a aGEa: fey aeiona wWalsa 
A ar wEyqral a eAIa ayrazAHTaa | 
zurmiea Pat fafatsafaa: qeaieaerao: 
aaqoqgy PRacaqafasaia: WW AeAa tt 
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purpose, however much they differed as philosophical 
systems. For the benefit of the followers of the 
smrtis, the sitras of Jaimini were explained in 
simple verses in the Jatminiyanyayamalavistara, 
the Yajiatantrasudhanidhi, the Prayascittasudhanidhi 
and the Kdlanirnaya. The Subhasita sudhanidhi was 
a popular collection of moral precepts while the 
Purusdartha sudhanidhi explained the fourfold purpose 
of a good and full life. The Parasgara smrti 
vyakhyana together with Vyavahara Madhava pro- 
vided a compendium of law, both secular and reli- 
gious. These and similar works are either attributed 
or owe their inspiration to one or other of the three 
names—Sri Vidyadranya, Madhava and Sayana. 

The new spirit, which, by quickening the Hindu 
conscience everywhere, withstood the shock and 
stress of the political and social convulsions that 
threatened to engulf the land, succeeded in creating 
a commonwealth of letters and a reorganised socio- 
religious order, which though generally fostered by 
all the religious sects owed a great deal to the lead 
given by the Sdrada Pitha. Thenceforward to 
imparting Brahmavidya to the elect, and training 
spiritual aspirants, the Jagadgurus added the work 
of prescribing proper modes of divine services in 
temples and guiding the socio-religious activities of 
the millions of disciples so as to bring them under 
the discipline of religion. They also assumed the 
authority to enforce sanction on delinquents as 
a means of leading them to the path of repentance 
through the imposition of a strict course of penance 
or propitiatory acts, to which reference will be 
made in the succeeding chapters as acara vicdra or 


vyavahara. nO hates 
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CHAPTER SIX 
THE FORMATIVE PERIOD OF THE SAMSTHANAM 


MAMNWVACATHAATAATAA: | 


aaa aad qa weRAaTaesats | (24) 

SICCICIEXECIRIERCCRRCICCE 

UGEARA AAC AATSATZ MN (25) 

gendadi aifea saris sar: Aa | 

aaa fd gerard I (26) 
| feeaaqes iesaaraaa | : 

J Be aH TS Ay UI (27) 

SIGIR COMIC NupSE re al 

stares ae aexaacaas I (28) 

sagas waaay | 

faastarah aaa aad diary (29) 

MOGEECIECILC CUCL 

gers ale geaaraifiay | (30) 

BAETEIAIAUAM ABA aA | 

Maa MAaqATS AT | (31) 

guarqeaciid wUargaalgagq | 

aaarse AAATaEalA AST I (32) 
arraeaaaat ARaAEAT | 

ag ata a fara anfaeala ast | (33) 


dae Tareary aan sar ala | 
adeala at feqotasé aan | (34) 
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13. SRI CHANDRASEKHARA BHARATI I 
(Sanydsa-1368 ; Reigned-1386-9) 
14. SRI NRSIMHA BHARATI I 
(Sanydsa-1387 ; Reigned—1389-1408) 

Sri Vidydranya’s successor was §ri Candra- 
$ekhara BharatiI. The next pontiff Sri Nrsimha 
Bharati I visited Gokarna and consecrated God Nara- 
simha in Haladi. He gave spiritual initiation to 
Emperor Viriipaksa, who visited Sringeri in 1404. 
An inscription, dated 14038, near a tank in Haravari 
records a grant made when ‘ Paramahamsa parivraja- 
kacarya Nrsimha Bharati Odeyar’ was seated on the 
‘spiritual throne of Sringeri.’ 

15. SRI PURUSOTTAMA BHARATI 
(Sanyasa—1406 ; Reigned—1408-48) 

16. SRI SAMKARANANDA BHARATI 
(Sanyasa-1428 ; Reigned—1448-54) 

Sri Purusottama Bharati I was assisted for 
twenty years from 1428 by his first disciple 
Sri Samkarananda Bharati. In 1406, Bukka II raised 
temples over the samadhis of Sri Candragekhara [| 
and Sri Nrsimha I. Devaraya granted a village to 
Puruscttama Aranya?, a disciple of the Acharya. 

Madhava Bharati, another disciple, founded 
a matha in Gokarna with an endowment from the 
emperor.” Under Devaraya’s orders, the provincial 
governor of Goa and Mahapradhana Ramacandra- 
deva Odeyar made grants? for offerings to the 
Mahabalesvara and other temples in Gokarna, with 
directions that the charity should be conducted by 
Madhava Bharati of Sringeri. Yet another disciple 


Ge. R. 8.1. E. 1916, pp. 60-1 ; 1933, No. 26. (Ramachan- 


2 ibid, no. 27; Sg R.7 [drapur Matha. 
Oa KS: TT. E. 1934, Nos. 29 and 30, 
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Visvesvara Bharati acquired a grant from the 
Emperor, but since he did not leave any disciple, 
the grant lapsed to the State. In 1430, the emperor 
sranted to Visvesvardranya. another disciple, the 
village of Andavali in Banavase 12,000 for the 
conduct of daily worship in the shrine ah Sri Vidya- 
Samkara, consecrated in the matha founded in 
ViSveSvararanyapuram near Hampi. ‘This grant was 
perhaps made when the Jagadguru visited Vijaya- 
nagar and was received by Devaradya with royal 
honours and a grant of the village of Kanguvalli, for 
the maintenance of the temples, the resident yatis 
and other charities in Sringeri.‘ 


After his accession to the pitha, Sri Samkara- 
nanda visited Vijayanagar, invited by Mallikarjuna 
and prince Bukka Raya,®> when the emperor gave 
him lands of the revenue value of one thousand 
and six hundred and ninety seven gadydnas, and 
Bhanappa, presumably governor of Barakur, the 
village of Kongavalli in his province. ® 


A label bearing the Acarya’ s name on a pillar of 
the sandhyamandapa of the Srngandthesvara temple 
in Kanikatte (Arisikere taluk) is shown asa place to 
which SriSamkara Bharati often resorted for medi- 

tation. 
3 17. SRI CHANDRASEKHARA BHARATI II 
(Sanyasa—1449 ; Reigned—1454-64) 
18. SRI NRSIMHA BHARATI II 
(Sanyasa-1464 ; Reigned—1464 -79) 

Sri amkarananda Bharati’s successor was Sri 

Candrasekhara Bharati II, who was succeeded by 
Ce ee ee in ee 
5 A. R.S. I. #. 1934, no. 28 
6 «bid, 1934, no. 31. 
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Sri Nrsimha Bharati IJ. A record from Pampapura 
(Yedatore) relates to a grant’ by the residents of 
Halli Hiriyur to Cikka Diksita, a disciple of Sri 
Nrsimha Bharati [], to conduct a feeding house on 
the banks of the Kaveri in the name of the Acarya. 


19. SRI PURUSOTTAMA BHARATI II 
(Sanydsa-1472 ; Reigned-1479-1517) 


During the pontificate of Sri Purusottama 
Bharati 11 Vijayanagar witnessed two usurpations, 
by SAluva Narasimha in 1486 and by Narasa Nayaka 
of the Tulu dynasty in 1491. Before his hazardous 
expedition (1515-6) against Vira Rudra Gajapati of 
Kalinga, Emperor Krsnadeva Raya sought the 
blessings of Sri Purusottama Bharati. The guru 
conveyed his blessings through one of his disciples 
Vidyadranya, who on arrival at the imperial capital, 
was received with honours and lodged in Hampi. 
The emperor granted® to the Sringeri matha Huyyuru 
in Barakur rajya and the attached hamlets, and also 
ordered the immediate restoration to Sringeri of 
Gavaturu, Gajanuru, Mandali, Harakera, Shimoga 
and Sollebyle, formerly enjoyed by the matha but 
had later gone out of its hands. The emperor prayed 
for the guru’s blessings to secure him ‘victory in his 
campaigns, loyalty of his adherents and all prosperity 
for himself and his kingdom.’ ‘The Acdrya’s blessings 
had a marvellous effect; Krsnadeva Raya conquered 
Kalinga, recaptured Raichur and routed the forces of 
Bijapur, Ahmadnagar and Golkonda. During his 
sojourn in Hampi Vidydaranya organised the matha 
there. 


oo 


7 ibid, 1935, no. 32 
8 Sg R.8and 9 
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20. SRI RAMACHANDRA BHARATI 
(Sanydsa-1508 ; Reigned—1517-60) 


In 1045 Honnappa Nayaka, a dalvai of Emperor 
Sadasiva Raya, granted to the matha Bastihalli in 
Aragarajya.° 


21. SRI NRSIMHA BHARATI III 
(Sanydsa-1557 ; Reigned—1560-73) 
22. SRI NRSIMHA BHARATI IV 
(Sanydsa-1563 ; Reigned—1573-76) 
23. SRI NRSIMHA BHARATI V 
(Sanyasa—1576 ; Reigned—1576-99) 


He was also called Vidya Narasimha Bharati.!° 


A grant?! in 1573 by Sri Ranga Raya lI, who 
ruled from Penukonda, expressly states that it was 
made when Sri Nrsimha Bharati occupied ‘the 
throne of Dharma in Sringeri.’ 


The period of about two centuries and a half 
covered by this chapter marks the relations of 
Sringeri with the Vijayanagar empire during the 
years of its prosperity and subsequent decline. The 
matha acquired possessions outside Sringeri Samstha- 
nam proper, and enjoyed full rights over its lands 
with control over the mineral resources. [t enjoyed 
_ the right to cultivate supari (arecanut), grow sandal 
trees and create new plantations. It was exempted 
from royal customs and taxes and the requirement to 
supply labour for royal purposes. Subject to roval 
control, the authorities of the samsthanam were 


rn a ec TE Nr cel 


9 ibid, 10. : 
10 WM. A. R. 1934, no. 51. 
11 A.R. 8.1. E., 1916, p. 62 
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empowered to enforce law and order within their 
jurisdiction. Properties of disciples, who died without 
heirs, were administered by the samsthanam ; 
imperial sanction was, however, necessary where the 
value of the property exceeded a certain limit. In 
the imperial capital, the guru was shown all honours 
pertaining to royalty, including the adda palakk. 


‘The blessed message that emanated from the 
lotus-like face of Sri Samkara Bhagavatpada got 
diversified a thousandfold in the expositions of the 
acaryas who came after him, even as the Ganga stream 
gets variegated while flowing over different lands.’!? 
It was the task of Sri Bharatitirtha and Sri Vidya- 
ranya to link these variegated streams, and canalize 
them through several monastic establishments. And 
their successors added to the number of these monas- 
teries, the heads of which were disciples of the 
Acaryas of Sringeri or derived inspiration and guidance 
from them. To these monasteries, as to Sringeri, 
flocked ascetics and scholars for contemplation, study 
and the elucidation of the truth of Advaita in its 
manifold aspects and refutation of the arguments of 
rival schools. ‘These mathas had also shrines and 
feeding houses attached to them. 


12 Cf. the following verse : 
afanaaa gataalsia@ aaa 
atiea aelaaedaey Mazar | 
qalt wnaestaqearcgatatar 
AAA AAT ABIUAM | 
(Appayya Diksita : Siddhantalesa Sangraha) 


CHAPTER SEVEN 
CONSOLIDATION OF THE SAMSTHANAM 


q aqqaraag fadaiead WF | 


afae Ue ala 4a ATA AST II (35) 
VAS AEHANAT AAesq WA | 
MAAS Beat aAATASATAA II (36) 
poh PS’ ~e ~ 
HeIHGAA FA AA4scagaqay | 
ariarafacord arias Te asi I (37) 


aiaarqaiaay aaeags 7a: | 
c~ A ‘ax 
aaa Aaa I (38) 


The history of Sringeri during the seventeenth 
and the first half of the eighteenth centuries presents 
an overall picture of chiarascuro. Movements of 
armies, revolutions and dynastic changes created 
political instability, under which the Sringeri 
samsthanam lost some of its holdings and other 
valuable property. ‘This dark side was largely 
relieved by the devotion of the Karnata ruling 
dynasties and their devoted services to the samstha- 
nam. South India was studded with a network of 
monasteries including those of the Saiva sects— 
Virasaivas of Karnata and the Siddhantins of the 
Tamil country, and of the Vaisnava sects—both of 
the Visistadvaita and Dvaita schools,—all presided 
over by eminent saints. ‘There were, besides, orhasta 
scholars of outstanding learning. Their rivalry was 
exhibited more on the intellectual plane in the form 
of polemics not often free from sarcasm, but on the 
social level there was less of cantankerous jealousy. 
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They fostered faith and morality among the people, 
The dynastic rulers were imbued with enlightened 
tolerance and fostered all the schools. It is neverthe- 
less, no exaggeration to say that for spotless saintli- 
ness and depth of erudition, the Sringeri Jagadgurus 
commanded the highest esteem. 


Now to the seventeenth century which this 
chapter covers: After the decisive Muslim victory in 
the battle of Talikota (Raksasi-Tangadi) is 1560 and 
the wanton and savage destruction of the imperial 
city of Vijayanagar, Tirumala set up his capital in 
Penukonda. Civil wars and invasions of the armies 
of Bijapur and Golkonda spread confusion all round. 
The Nayaks of Tanjore and Madurai had thrown off 
the imperial yoke, while those of Vellore and Keladi 
and the OdeyAars of Mysore, after they came to power, 
owned formal allegiance to the shadow empire. After 
1630, the Bijapur army under Ranadulla Khan 
invaded the south. Sriranga II!, faced with rebellion 
in the south and harassment from Bijapur and Gol- 
konda, and defeated in battle at Vellore, was given 
asylum by the Keladi Nayak and lived in Belur. The 
fortunes of the Sringeri samsthanam during this 
century must be studied against this background. 
Deprived of the support of the central authority, the 
samsthanam lost its grip over the outlying villages 
which fell into the hands of adventurers and unscru- 
pulous persons. The Keladi Nayaks, though followers 
of the Vira Saiva school, were devoted to the Sringeri 
pitha, Venkatappa Nayak was the first ruler of this 
house to render help to Sringeri. Then followed a 
period of consolidation of the holdings that the 
samsthanam was able to retain and retrieve. 
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24. SRI ABHINAVA NRSIMHA BHARATI I 
(Sanyadsa-1599 ; Reigned—1599-1622) 

An expert in mantragastra, Sri Abhinava Nrsimha 
Bharati was an adept of a high order. A commentary 
on the Siva Gita,1 that he wrote, is an outstanding 
work. He installed a linga named RameSsvara (1602) 
and founded an agrahaéra named Narasimhapura 
after his guru.2 When the Acdarya visited the 
MalahanikaresSvara temple and noticed the absence 
of any GaneSa image there, he painted with a piece 
of turmeric a figure of the God on one of the front 
pillars and worshipped it.* Ever since, the outlines 
of GaneSa has been bulging out, presenting a bas- 
relief, and the granite stone behind it now sounds 
hollow inside, while over the rest of the pillar, it is 
quite solid. 


Sivagangu Matha 

The Acarya founded a matha in Sivaganga and 
placed Sri Samkara Bharati,* one of his disciples, in 
charge of it. Sri Samkara Bharati presided over the 
new matha till 1656, which has since had an 
uninterrupted succession of gurus. 


— 


1. #. C, VI, Sg. 22; M.A. R. 1933; no. 22. 

2 H.C. VI, 8g 2 

3 This event is sometimes erroneously attributed to 
Sri Saccidananda Bharati (1705-41), H.C. VI, Sg. 4 (1685) 
registers a grant to this pillar Ganesa by Siddhamafji, daughter 
of Sivappa Nayak by queen Lingammaji. G. V. K. definitely 
attributes the event to this Acarya. 

4 Ordained in 1615, Sri Samkara Bharati, who had toured 
extensively in North and South India was an eminent scholar. 
One of his grhasta disciples is mentioned in a grant (Mac. MSS- 
Madras Oriental MSS Library, 8. No. 1505). Raja Odeyar, 
Ruler of Mysore was interested in getting the new matha in 
Sivaganga established, 
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Avani Matha 


According to tradition the Avani matha was 
founded by a Sri Nrsimha Bharati Svami of Sringeri 
matha,®> while he was camping in Kolar, and placed 
in charge of one of his disciples. The earliest record 
in the Avani matha, a grant by Sri Ranga III, is 
dated A. D. 1645. Subsequent grants are by the 
Moghul administrators of Bijapur-Karnatak subah. 
The Acarya, who is said to have founded the new 
matha, must be Sri Abhinava Nrsimha Bharati V. 
The Acaryas of the Avani matha call themselves 
Avani Sringeri Svamis. 


Venkatappa Nayak I (1533-1629) and Sringeri 

The association of the Keladi Nayaks with 
Sringeri began in the reign of Sadasiva Nayak. 
Venkatappa Nayak I invited the guru to his court in 
Ikkeri and presented him with his green flag. The 
Nayak put up extensions to the matha building in 
Sringeri, founded an agrahdram, and granted land in 
Mukkarnad yielding more than fifty pagodas.7 In 
1622, the guru paid another visit to Ikkeri, accom- 
panied by his disciple and successor Sri Saccidananda 
Bharati. The junior Acarya captivated all the 
scholars assembled in the Nayak’s court by his. 
masterly discourses in Tarka, Mimamsa and Vedanta. 
On his return to Sringeri, the senior Acarya attained 
videha mukir. 


5 M.A R.,.1929, p. 88 

6 H.C. X. Mulbagal 60. 

7 £#£.C.VI,8g.5; M. A. R. 1928, pp. 15 ff; and Sg R11. 
The letters from the Nayaks to the Jagadgurus ended with the 
word binnaha in Nagari script, expressive of respectful sub- 
mission. 
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295. SRI SACCIDANANDA BHARATI I 
(Sanydsa-1622; Reigned-1622-33) 


There is a brief biographical account of the 
Acirya’s early life in his Ramacandramahodaya. Kala- 
hasti Bhatta (Gargya gotra; Yajussakha) and his son 
Ahobala Bhatta were renowned Vedic scholars. Aho- 
bala had three sons. Nrsimha, the eldest, became a 
sanyasin under the name of Narayana Asrama and 
wrote commentaries on several of the ‘minor’ Upa- 
nisads. The other sons Narahari and Alakadri lived 
in Ardhandarisvarapura (Tiruchengodu). The prayers 
of Alakadri and his wife Timm&amba were answered 
and they were blessed with two sons Nrsimha and 
- Brahma. The two boys, who shortly afterwards, 
lost their mother, were taken care of by their maternal - 
uncle, who performed their upanayanam and locked 
after their education. Driven by famine, the family 
migrated south and moved from one village to - 
another, such as Sholavandan, Ramanathapuram, 
Mulappanayakkapuram, Virabhupalasagar, Kilaman- 
galam and Melamangalam. Nrsimha, who had an 
aversion for family life, visited Ramesvaram and 
other holy places, and finally betook himself to the 
Jagadguru of Sringeri, who discovered that he was 
the proper person to succeed him, and ordained him 
with the diksa name of Sri Saccidananda Bharati. 


Shortly after he assumed the headship of the 
pitha, the new Acarya visited Ikkeri on the invit- 
ation of Venkatappa Nayak. From there, accom- 
panied by the Nayak, he went-to Kollur to worship 
Sri Makambika. 
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Some Polemical Contests 


In a polemical contest held in the presence of the 
king and the guru, Rangoji, an Advaita scholar from 
Kasi, worsted a Madhva scholar named Vidyadisa 
Bhatta.® Rangoji’s brother Bhatt6oji Diksita challen- 
ged Ramanujacarya, a court Pandita and exponent 
of Visistadvaita, and defeated him in controversy. 
Ramanuja relinquished all his honours in favour of 
Bhattoji.° The guru conferred on the king the title 
of Vaidika-advaita - siddhanta - pratisthapaka.1° The 
renowned scholar, Narasimha Agram, a senior contem- 
porary of Appayya Diksita, was present at the 
assembly. 


Bhatrava’s Incursion 


Shortly after Virabhadra N nek ascended the 
throne of Ikkeri, Bhairava, chief of Kalasa, invaded 
his territory and captured a slice of it which included 
Sringeri. In his cupidity, he committed the irreverent 
act of ordering the guru to come to his court and 
compelling him to yield the valuables of the matha. 
Nothing perturbed the guru went into meditation and 
refused to yield to aggression. Bhairava then went to 
Sringeri and plundered its wealth, and on his way 
back defeated the Nayak forces that had come for the 
relief of the guru. Thus emboldened, he again went 


le 


S.  Gi Vieek.. Xv AG, 

9 Q. J. M. S., XXII, p. 78. Rangoji and Bhattoji 
both sons of Laksmidhara, were disciples of the renowned 
Appayya Diksita. Bhattoji’s work Tatvakaustubha was written 
at the instance of Venkatappa Nayak. It refutes Dvaitavada. 
He has to his credit works on Vyakarana Sastra also. 

10 See K. D. Swaminathan: ‘The Nyakas of Ikkeri,’ 
pp. 49-50. 


63 


to Sringeri, and when the guru was about to leave 
the matha, relief came from th2 Nayak. Bhairava 
came a third time to plunder the matha. Left with 
no help but the power of his tapasya, the guru retired 
to his meditation, and saw in a vision the mysterious 
response of the deities in Sringeri, who appeared as 
bearing arms and attacking the invader. The guru 
was soon informed that Bhairava had actually left the 
town. He celebrated the occasion by composing the 
poems, Kamacandrodaya, Guru Sataka, M onakst 
Satuka and Kovidaéstaka.}} 


Virabhadra Nayak (1629-45) and Sringeri 


On the occasion of his visit to Sringeri in 1630, 
as the guest of the guru, Virabhadra confirmed the 
grant of the village of Chavadi Settikoppa and a 
vritti for a feeding house, and granted in addition 
the village of Gorugude (Nagar taluk).412, When _ the 
Sringeri authorities complained to Virabhadra that 
the Svami of Tirthahalli was displaying insignia to 
which he was not entitled, the Nayak stopped the 
unauthorised use, and in a letter to the Acadrya of 
Sringeri wrote that the Jagadguru had authority to 
enforce obedience from other sanyasis’® without 
iy ing to appeal to the ruler. 


The svami of the Kadli matha influenced the 
Elles authorities to put him in possession a the 


tie Wacko X. 

12 MAR 1933 no. 28. 

13 M.A. R. 1916, p. 65. In this matha which was subordi- 
nate to Sringeri there was the temple of Saccidananda, which 
was consecrated by a disciple of Sringeri matha and managed by 
him. (Mac. MSS. Madras Oriental MSS Library, S. No. 1505), 
Virabhadra donated lands to this temple (Z. C. VIII, Tl. 3.) 
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villages of Harakere and Mandali, Virabhadra wrote 
to the Bijapur officers, Khodayi Samal Khan, Adam 
Afzal Khan and Khan Ali Shah, that ‘Sri Saccida- 
nanda Bharati’s possessions should not be disturbed.’ 


Sivappa Nayak’s (1645-60) Services 

The next ruler Sivappa Nayak took stern 
measures against those who had usurped the lands of 
the matha and evaded payment of dues, particularly 
in the Mangalore province. He issued orders to his 
officers to complete the construction of the Sadasiva 
temple in Vidyaranyapura, and, in a letter to one 
Tirumala Bhatta, animadverted against the malver- 
sions going on for some years past is regard to temple 
services and the charities, negligence to keep the 
agrahara in a sanitary condition and failure to make 
fresh transcripts of old documents and manuscripts. 
Three unclaimed vrittis were re-allotted to scholars, 
one of them KaAalahasti Sastri, by name, was from 
Tatiputtur in Madurai stme.1+ He got all unlawful 
emigrants who had gone to Karkala,+> sent back to 
Sringeri, and granted to the matha lands in Hole- 
honnur and other districts valued at more than one 
hundred and twentytwo pagodas.1® (1660-1). He 
handed over to Sringeri the lands of Narasimha Yogi 
of Sangama matha as a punishment for his intran- 
sigence towards the guru. 


The Acarya got the irrigation sources repaired 


and provided with dams, and extended the area 
under areca plantation. Since the creation of the 


14 SgR.13: M.A. RB. 1916, pp. 61 ff. and 1925, No. 35. 
Now called Tadikombu (near Dindigul). 


16 Sg &. 15 
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samsthanam in 1346, the Brahmans who held vrittis 
had been receiving fifty kandakas of paddy. When 
the tenants illicitly grew areca for their profit, the 
holders of vrittis (indmdars) did not get the usual 
supply of paddy. In response to a Srimukha from 
the guru, Sivappa Nayak had the lands re-surveyed- 
The beriz was revised; the total beriz for the sams- 
thanam was fixed at twelve thousand pagodas and 
the share of each inamdar, both of garden and of wet 
lands, was also defined; he was entitled to forty 
kandakas of paddy. This settlement (c. 1653-4) 
defined clearly the rights and liabilities of the tenants 
and the rates payable by them to the samsthanam 
and its indmdars, and invested the samsthdnam with 
complete powers to collect the dues,!” 


Bhadrappa Nayak IT (1662-4) | 
Bhadrappa Nayak restored to the samsthanam 
the villages of Karehalli and Gavaturu (1662) of an 


aggregate value of about four hundred and sixty 
pagodas, which had previously lapsed to the State.18 
Grants by other chiefs 

In 1625-6 Hanumappa Nayak of Tarikere placed 
the samsthanam in unobstructed enjoyment of 
Devapur and Dandur. Kanthirava Narasa Raja 


Wadeyar of Mysore presented to the Acarya costly 
images carved in precious stones. 


In 1640, Ranadulla Khan, the Bijapur general, 
advanced as far as Mysore, and on the way captured 
Tarikere. Shaji, father of Sivaji, was second in 


17 Sg R.12: (Beriz = full revenue obtainable » Kithdaka 
is a little over four bushels), 


te, ea .. ADI6) pi 67:> SgoR? 16. 
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command of the Bijapur army. In response to the 
Acarya’s srimukha, Ranadulla granted a sanad con- 
veying ‘his salam to the holy feet of the illustri- 
ous Paramahamsa parivrajakacarya Saccidananda 
Bharati’ and the information that he had issued takit 
(orders) to his officers that the matha villages in 
Shimoga szme, that had been usurped by others, should 
be restored to the matha, and that they should enforce 
obedience to the Sringeri Svami’s orders. He also 
promised further help whenever needed.}® | 


Installation of Sri Bhavani in the Malahani- 
karesvara Temple 


On his return from a visit to Bednur2° the 
Acarya consecrated Goddess Bhavani in the Malaha- 
nikareSvara temple, and instituted festivals including 
a rathotsava (car festival). 


A passing mention may be made of a grant in 
1660 by Sri Ranga Raya 111 who was then in Belur, 
of the village of Surapura to Krisnananda Sarasvati 
of Mulvayi matha (Tirtahalli taluk), ‘a worshipper of 
the lotus feet of Sri Saccidinanda mahdyogindra’ 2! 
Surapur has since come into the possession of Sringerj, 


296. SRI NRSIMHA BHARATI VI 
(Sanydsa 1663 ; Reigned 1663 - 1705) 


Somasekhara Nayak (1664-75) 


Somasekhara Nayak confirmed the grant of 
lands?? of the value of three hundred pagodas in 


19 M. A. R, 1934, no. 33. 


20 Sivappa removed his capital to Bednur after the 
invasion of the Bijapur forces. 

21 Surapur grant. M. A. & 1916, p.63 and 1933, no. 29, 
also C. P. in Sringeri. 

92 M.A. RK. 1916) moe eters: 
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Erehalli village to be utilised for the worship of Sri 
Candramauligvara. The boundaries of these lands 
were resettled. He gave hundred pagodas to carry 
out repairs to the Sri Malahanikaregvara temple. 


Cannammayji (1671-96) 


The Acarya visited Belur at the request of Rani 
Cannamaji. Her minister provided an wisava vigraha 
for the Sri Sringesvara temple in Kigga. When the 
Rani heard that duties were being collected from the 
sarvamanya villages in Mukkarnad, she issued orders 
cancelling them as irregular collections (1691-2) and 
instructed her officers ‘not to collect duties on articles 
bought for the use of the matha.?% 


Basavappa I (1696-1714) 


Her successor Basavappa issued nirupas?* to his 
officers (1697) directing them to help the Sringeri 
authorities in their enquiries regarding gcdra and in 
the collection of dues in Barakur S7me, Arvattagrahara 
Sime, Kumbla sime Bhattakala Baggavadi, Gerosoppa, 
Sirali, Chandavara, Karkala, Basaruru, Sankara- 
narayana, SBelatangadi, Mogaranadu, Gajanuru, 
Keladi, Danivasa, Kandya, Garaje, Gonibidu and 
Javange. 


Somasekhara IT (1714-39) 


Somasekhara I! gave further assistance in getting 
the orders of the matha carried out in the distant 
villages. He remitted some more duties, and his 
_ mother made an endowment for lamps in the temples. 2° 
23 M.A. R, 1916, p. 67, Sg #18. 

24 Sg R 20 and 21 
25 M.A. R. 1916, p. 68 
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Mummadi Dodda Virappa Gauda, Chief of 
Yelahanka, granted to the matha, the village of 
Sigekuppe.? 


The Acarya fed thousands of people during the 
great famine of Akéaya?7 (1686). He founded an 
agrahara which he named Saccidanandapura after his 
guru, and also installed a linga named Saccidanan- 
deSvara. He opened a citrasala or gallery of paintings 
in the mandapa of the temple of Sri Sarada. The 
places he visited in his pilgrimage include Kollur 
famous for the temple of Sri Makambika, Gokarna 
and Kotisvara. 


27 SRI SACCIDANANDA BHARATI II 
(Sanydsa 1705; reigned 1705-41) 


Pilgrimages 


Sri Saccidananda Bharati honoured Basavappa 
by visiting his capital. He later visited Kigga and 
then went to Subrahmanya where his disciples took 
him in a procession despite the strong opposition of 
the local Madhvas. He then visited Velapura at the 
request of the Nayaka of the place. The Ballala 
chief of Nerenki (now Halenenki) then received him 
with honours. Then passing through Uppinangadi. 
he reached Nandavaram, the headquarters of a chief, 
After visiting the shrine of Manjesvara, he was enter- 
tained by the Chauta chiefs and the Ballala of Hebri 
in their capitals. He then camped for some time 
in his own matha at Haladi worshipping Sri Nrsimha 
installed there, and proceeded to Kotisvara, Barakura, 


26 ibid, p. 64. 
27 GVK XI, 
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Bhatkal, Honavar and Gokarna. A pirate chief, 
presumably, the Siddi of Janjira, who pounced upon 
Gokarna to plunder the valuables of the matha, was 
disappointed to find that the Acarya had already left 
the place, and in chagrin. plundered instead the 
inhabitants of the place. After visiting Sangamathe 
Acdrya halted at Benkipura, invited by Chief Hanuma. 
Pattabhirama, chief of Tarikere, invited him and 
presented him an elephant to carry the drums of the 
matha, and a large sum of money. Here the Moghal 
Commander-in-Chief in charge of the administration 
of Sira called on the Acarya in his camp with costly 
presents.?® | 


Sometime after returning to Sringeri, the Acadrya 
set forth on another pilgrimage to Gokarna. On his 
way back he was entertained by the chiefs of Bilige 
and Banavase, and passed through [kkeri, Sagar and 
Tirthahalli, and at the request of Somasekhara 
Nayak, spent some time in Bednur before 
returning to Sringeri.” ® 


Somasekhara [I (1714-34) and 
Basavappa II (1739-55) 


Somasekhara II liquidated the debts of the 
matha. Basavappa I1 visited Sringeri, and after 
he returned to his capital, his minister, a 
fanatical Vira Saiva, had two mathas of his faith 
established in the heart of Sringeri town much to 
the embarrassment of the Acarya, who thereupon 
went on another pilgrimage. The Svamis of the 


"98 “@VK. XIV. vv. 54-56. he ae 


29 The Acarya’s pilgrimages are described in great detail 
in GVK. cantos XIII to XVIII, 
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Madhva mathas in Udipi welcomed and entertained 
him. He then retired to Haladi. Peshwa Baji Rao, 
who was then campaigning in the Karnata country,°®° 
sent a message to Basavappa to have the Vira Saiva 
mathas in Sringeri removed, and the neighbouring 
Karnata chiefs also urged upon Basavappa to make 
it easy for the Acarya to return to Sringeri.*1 Basa- 
vappa issued orders for the removal of the mathas 
and the Acarya returned to Sringeri. 


Gifts from other Karnata Rulers 


Hanumappa Nayak of Santebennur restored the 
two villages of Danduru and Danapura (1720).3? 
Krisna Raja Wadeyar II of Mysore sent from Sriranga. 
patnam elephants, silk cloth and other offerings to 
the Acarya, whom he described as ‘the ruler of the 
Yoga empire seated on the jewelled throne of 
Srngapura.’ His officers in Belur made further 
offerings. *? 


The Maratha Ruling Houses 
and Sringert 


The active association of the Maratha ruling 
houses with the Sringeri matha began during the reign 
of this pontiff. Raja Ram’s son Sivaji II sent valuable 
presents to the Acarya,* + and in 1738-9 Sambhu 
Chattrapati of the Kolhapur line sanctioned .a grant 


30 His Chitaldurg and Srirangapatnam campaigns 
(1725-1727) 
31 GVK XVII, vv. 38, 45 and 48. 


32 M.AR. 1916, pp. 69-70. 
33 ibid, p. 71 and 1933, no. 31. 
34 GVK XII, vv. 4-8 
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of two hundred benas a year to the matha.**> Peshwa 
Baji Rao’s interest in the affairs of the matha has 
been stated above. In 1739-40 Balaji Rao Ballal 
Pradhan directed that the Sringeri matha should 
have first preference in socio-religious honours such 
as agrapuja.® © 


The Acdrya had a marked devotion to Sri Maha- 
balesvara of Gokarna and to Sri Makambika of Kollur, 
who was also the tutelary deity of the Keladi Nayaks. 
His Mikdadmbika stotra in the tilting measures of the 
bhujangapraydia metre and his Sarada stdtra comme- 
morating a Navaratri celebration are two gems of 
poetry. He conducted festivals in the Sringeri temples 
on a lavish scale, to which, among other chiefs, the 
Setupati of Ramanathapuram also sent offerings. 
He had a linga, by name pio Sake installed in 
RameSsvaram.°7 


His last letter’to Basavappa written in 1739, 
conveyed the news of his illness and his eagerness to 
nominate a suitable successor. 


Despite losses, the period was in the main one of 
consolidation achieved with the help of the Keladi 
Nayaks and other Karnata chiefs. The settlement 
of the lands, improvement in irrigation, growth of 
plantations and offerings from princes compensated 
for the losses. The wealth thus acquired was spent 
in works of charity, temple services and grants to 
scholars. Moghal and Maratha chiefs and generals 
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35 Sg R 67 
36 ibid 68 | 
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vied with the local chiefs in honouring the Acdryas 
for their learning and spiritual eminence. 


The benign influence of ‘the jewelled throne of 
Dharma’ in Sringeri was shed on all alike. Visiting 
scholars were lavishly rewarded. By their personal 
conduct and teachings the Acaryas lessened the 
acerbities born of the conflict of contending philoso- 
phies and sects. The Keladi Nayaks, who by family 
tradition, were followers of the Saiva sect, accepted 
the message of Advaita. Venkatappa I received from 
the Sringeri guru, the title of Vaidika-advaita-siddh- 
ania-pratisthapaka. Nothing illustrates better the 
powerful influence of the teachings of the Acdryas of 
Sringeri than the advice of Rani Cannammaji to her 
adopted son Basavappa: ‘............ Tread not an 
unworthy path. Avoid acts of sin, practise noble 
deeds and meditate upon the feet of God. Be merciful 
and protect those that seek refuge. Do not revile 
others, practise self-restraint. Yield not to lust ete., 
that cause the cycle of birth and death. Fear not in 
adversity and exult not in prosperity. Meditate upon 
the basic principles of Dharma, and realise the truth 
of Advaita. Honour those who are proficient in the 
Vedic lore. Regard life as but a dream and reflect 
on the question who am I ..........Propitiate Siva to 
enjoy eternal bliss.’?® | 


Another record, dated 1561, inscribed under 
the orders of Krsnappa Nayak, a north Karnata 
chief, adverts to an essential doctrine of Advaita, 
the oneness of Siva and Visnu. Here are excerpts. 
‘ Obeisance to Ganapati and Sambu. Some say that 


38 STRVIII-8. Also Nayaks of Ikkeri, p. 125. 
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there is no God other than Hari, while others assert 
that there is no God other than Hara ; to remove this 
conflict, Hari and Hara out of infinite grace assumed 
the glorious form of Harihara in Kidali (Harihar). 
May He protect us...... Obeisance to Him, the Lord 
of the three worlds, supreme, remover of the differences 
between the Saivas und Vaisnavas...... sah 


Mark the spirit underlying a grant in 1671 to 
the Dvaita teacher and saint Sri Vadiraja tirtha for 
worship in the temple of Sri Krsna at Udipi in order 
that the donor Ramaraja Nayaka ‘may obtain 
rennion with Siva.’+° 


And the pilgrimages of the Acadryas and the 
temple festivals. They afforded opportunity for all 
classes of people to approach the Jagadguru for 
guidance and instruction for their spiritual better- 
ment. | 


Before closing this chapter, it is worthwhile 
emphasising that the samsthanam, the origin and 
growth of which have been traced in this and the 
two preceding chapters, is only an ancillary to the 
Sarada pitha, the primary aims of which it is meant 
to subserve. ‘The zesources of the samsthanam 
also helped to maintain yatis, sidhakas, learned men, 
temples, feeding houses and other charities. 
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CHAPTER EIGHT 


ERA OF LONG TOURS: MESSAGE OF BLESSINGS 
CARRIED ALL OVER ‘THE LAND 


MAUAAVA ASAT AATSHAAT | 
SCUIRIGECGICCIEACICCCCU | (39) 


AAS Aa EAAy | 
dedeuld ace Haraaw aa It (40) 


SECELONCC HES EIECIDRIGEITG HE 
Gaara a4 aa TaaaAT It *(41) 


SIROCECt CIC MIE MAGCtchiCk 

faTatreadard aaa | 
APIA GA PHSATA 

CAAPASAA HAIFA AATAlA II (42) 


gelzaval fay ar aide: oer ate: | 
qdaiuan fia F Tees As | (43 
Now begins the decline of the Keladi kingdom 
which was finally liquidated by Haidar Ali in 1763. 
The hegemony of the South» Karnata country 
definitely passed to Mysore. 


28. SRI ABHINAVASACCIDANANDA BHARATI 1] 
(Sanyadsa 1741: Resigned 1741-67) 


Basavappa Nayak II; and Virammayi 


When the new Svami ascended the Vyakhyana 
simhasana, Basavappa Nayak II was on the throne 
of Bednur. After him Canna Basavappa ruled 
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for two years and was succeeded by Rani Virammaji. 
The Rani invited the Acadrya to her capital, offered 
him a sphatika linga and image of Krsna set in rubies 
and lands valued at three hundred pagodas.* 


Krisna Raja Wadeyar IT (1734-66) 

Krsna Raja Wadeyar II was then ruler of 
Mysore with his capital in Srirangapatnam. He 
invited the Acarya in the sure belief that the Acarya’s 
presence in his State would bring in the much needed 
rains for the country, and granted Belavadi? and its 
hamlets, all worth twelve hundred pagodas. 


He also issued a rahadari directing his officers 
to afford proper escort. and supply provisions to the 
Acarya during his pilgrimage to Ramesvaram. His 
Government rendered the necessary help to the 
Sringeri samsthanam in the collection of dues and 
contributions, in the maintenance of order in the 
villages and in the acara vicaras. Lands granted to 
the samsthanam by private parties were also ordered 
to be treated as sarvamanyam.? 


Other Rulers 


Venkatadri Nayak of Belur sent offerings to the 
Acarya with the assurance that his officers would not 


interfere with the samsthanam villages situated 
within his territory.* Virappa Udeyar, ruler of 


1 KNV XII. Quoted in Nayaks of Ikkeri, p. 155 
2 M.A. R. 1923 No. 6 


3 The letters that the Raja wrote to the Acarya were 
adorned with gold illumination. M. A. R. 1916, p. 72; 1920 
pp 41-44 ; also Sg R 32, 39 and 44. 


4 M.A. R. 1916, p. 70 
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Coorg, granted the village of Kodalimande® worth 
three hundred pagodas to defray the expenses of puja 
on the Vijayadasami day in the temples at Sringeri. 


Pilgrumage to Nasik 


Peshwa Madhava Rao Ballal Pradhan instituted 
an annual grant for agrapija to the Jagadguru. In 
response to an invitation from the Peshwa’s uncle 
Ragunatha Rao, the Acarya went to Poona in 1760-1. 
On that occasion Haidar Ali, who had become ruler 
of Mysore, wrote to the Acarya:® ‘You are a great 
and holy personage. It is but meet that all should 
desire to pay respects to you, and [am happy you 
are responding to Ragunatha Rao’s invitation.’ With 
further expression of respect and esteem, he sent the 
Acadrya an escort of one elephant, five horses, a 
palanquin and five camels together with presents of 
gold and silk clothes, shawls, and ten thousand five 
hundred rupees for the expenses of the journey. 
From Poona, the Acdrya went to Nasik, where he 
attained videha muktt. 


29. SRI NRSIMHA BHARATI VII 
(Sanydsa-1760; Reigned—1767-70) 


In 1766, Peshwa Madhava Rao and’ Nizam Ali 
were at war with Haidar. A brief respite helped 
Haidar to regain his lost territories. Notwithstanding 
troubles at home caused by Raghunatha Rao, the 
Peshwa again made war with Mysore, and both sides 
being exhausted, peace was concluded only in 1770, 


ns te 


5 ibid p. 69: also 1933, no. 34. The grant was issued 
from the Chief's capital at Haleri. 


6 ibid p. 73 
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Under such circumstances, Sri Nrsimha Bharati V[I 
could not take charge of the matha in Sringeri, 
Haidar, however, wrote assuring the Acarya that his 
officers would see to the proper maintenance of the 
charities and the protection of the samsthanam lands. 
The Acdrya attained videha mukti in Nasik. 


For about ten years, Nasik was the centre from 
which the Jagadguru propagated the message of 
Dharma. Between 1761 and 1772, Madhava Rao 
gradually enhanced the annual State grant to Sringeri 
matha from two hundred rupees to fifteen hundred 
rupees. ’ 


30. SRI SACCIDANANDA BHARATI III 
(Sanyasa-1770; Reigned-1770-1814) 


Haidar demonstrated his esteem for the new 
Jagadguru by issuing nirupas® (1780) to all officers 
directing them to render all assistance to the matha. 
Tipu 

Tipu, who succeeded Haidar, was opposed by 
the Marathas, the Nizam and the English. In the 
course of the campaigns of the ‘Third Mysore War’ 
(1790-2), Parasuram Bhadu marched on Bednur. His 
hosts commanded by a Patwardhan foolishly plun- 
dered Sringeri, looted the temples and desecrated the 
holy shrine of Sdrad& (1791). ‘The loot that was 
carried away was of the value of sixty lakhs of 
rupees. Brahman priests were killed in the affray. 
In a letter commisserating the Acadrya, Tipu wrote: 
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7 Sg R69 to 75. 


8 M.A. Rk. 1916, p. 73. Nirupa is an order from a superior 
to his subordinates, . 
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‘People who sin against such a holy place will at no 
distant date suffer the consequences of their misdeeds. 
People do evil smiling, but will suffer the penalty in 
torments of agony;°® this adage will be fulfilled. 
Treachery to gurus will lead to all round ruin, des- 
truction of all wealth and the ruin of the family., 
He sent four hundred rahatis for the restoration of 
the temple and the reconsecration of the image of 
Sri Sarada together with a palanquin, elephants and 
clothes. !° 


On several occasions Tipu sought the blessings 
of the Acdrya. He once wrote that he depended 
upon three sources of strength, God’s grace, the 
Jagadguru’s blessings and the strength of his arms.!! 
He requested the Acarya to perform Satacandi and 
Sahasracandi japa and homa saying, ‘I have written 
to the asaf of Nagar to supply you all the materials 
required for the great yaga; ‘T'riambaka Rao of 
Nagar and the amildar of Koppa will camp at 
Sringeri to see to the necessary supplies of vessels, 
cloth, images (pratimas) etc. Kindly see that rituals 
are performed according to the prescribed rules, 
give liberal cash presents to Brahmans, and feed them 
in thousands every day.’?2 In a subsequent letter 
the Sultan acknowledged the miraculous effects of 
the yaga - how he was successful in his enterprise and 
how rains fell and the land yielded rich harvests.1° 


9 sare: faad wa caferaaad | 
10 Sg R 47 to 50 and 59; MAR 1916, pp. 74-6. 
ll Sg Rf 65 
12 ibid, 51 to 53 
13. ibid, 66 


719 


The Acarya decided to go to Poona to seek 
redress for the spoliation of the matha (1792). Tipu 
invited him to Srirangapatnam before proceeding to 
Poona. Not having heard from the Acarya for a 
long time after he reached Poona, Tipu sent a 
rahadari with money for the Acadrya’s return journey, 
and in his letter expressed his conviction that wher- 
ever a godly personage like the Acdrya stayed, there 
was sure to be prosperity.14 He had already ordered 
the asaf of Nagar to attend to the proper conduct of 
the festivals and charities in Sringeri during the 
Acarya’s absence. After returning to Sringeri the 
Acarya set out on a pilgrimage to Tirupati, and Tipu 
sent a rahadari for it (1793). 


Tipu even desired to make a pilgrimage to 
Sringeri, but the desire was not fulfilled. Between 
1791 and 1798 Tipu wrote twentynine letters to the 
Acarya, and every one of them breathes the high 
veneration he had for the latter. 


Nizam Ala 

It is remarkable that Tipu’s enemies also sought 
the blessings of the Acarya. Nizam Ali Kiet of 
Hyderabad issued sanads (1791) renewing all the 
previous honours paid to the Jagadgurus of Sringeri. 
He ordered that the prqperty of disciples dying with- 
out heirs should vest in the matha,—the matha 
seldom enforced this right—and that his officers 
should help the matha in the collection of contribu- 
tions from disciples and in enquiries Eng to acara 
vicara.+ 


14 «ibid, 63; also MAR pp. 74-6 
15 MAR, 1916, p. 71 
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Maratha Rulers 


In 1782-3, Hindu Rao Ghorpade granted to the 
matha one hundred moyins a year, and in 1786-7 
Daulat Rado Hindu R&o ,Ghorpade, the village of ° 
Timmanhatti.1® [n 1798-4 Mahadji Sinde donated 
the village of Pimpalgat.t1” In 1800 Peshwa Baji 
Rao 11 1® communicated his decision that agra puja 
should be paid to the Sringeri pitha in all religious 
assemblies and requested the Acadarya to send repre- 
sentatives to his court to accept the same. He 
further declared himself a disciple of the matha; and 
a rahadari (1800) issued by the East India Company 
refers to the Sringeri Svami as the guru of Pandit 
Pradhan Peshwa Bahadir. 


Other Chiefs 


In 1785-6 Basavappa Nayak of Jugali (Anekal 
taluk) granted the villages of Khasapura in Kottur 
stme (modern Bellary district) and Kundurpattadi 
(Homeli Taluk), and BAasavappa Nayak of Sante- 
bennur, the village of Basapura for expenses in the 
temples.!° The Subrahmanyesvara temple in Sringeri 
‘was constructed about this time.?° Chamaraja 
Wadeyar of Mysore conveyed his respects to the 
Acarya with presents of elephants and ornaments. 


Regent Pirnaiya . 
After Tipu’s death, the rightful sovereign Krsna 
Raja Wadeyar III was placed on the throne. During 


16 Sg & 76 and 77 
17 wid 78 

18 MAR 1916, p. 71 
19 «ibid p. 70 

20 ibid, p. 84 
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his minority (1799-1811) Diwan Piirnaiya carried on 
the administration as Regent. ‘There is an interest- 
ing tradition regarding this minister. A Madhva 
Brahman by birth Pirnaiya had a prejudice against 
Advaitins and their Acdryas. He thought that the 
Sringeri Acarya was leading a life of indolence in the 
midst of plenty and waited for an opportunity to 
bring about his discomfiture. When the Acdrya was 
in the capital as the guest of the Sultan, he proposed 
a polemical contest between the Acadrya and the 
ablest of the Pandits in Mysore. The Acarya accepted 
the challenge on condition that a curtain was laid 
between him and all the others assembled. Discussions 
began and soon reached a high intellectual level. ‘T'o 
Purnaiya it appeared that he heard the voice of a 
woman from behind the curtain. Unable to restrain 
his curiosity, he slightly pushed aside the curtain and 
peeped in. What a wonderful vision he had! He saw 
the figure of Sri Sarada discoursing, and slowly it 
transformed itself into that of the Acarya. He fell at 
the Acarya’s feet praying for pardon, and vowed to 
serve him to the best of his ability. And well indeed 
did he serve the Acdrya when as Regent of Mysore 
he was in the plenitude of his power. 


Thirty-eight letters?* written by the Regent to 
the Acdrya are on record; and they, as usual with all 
royal correspondence in Kannada to the ‘Acarya, end 
with the subscription infibinnaha ( ‘such is the respect- 
ful submission’). During the famine of 1803 the 
Regent requested the Acarya to arrange for the 
performance of japas and apocml abhisekam, and later 
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expressed gratitude at the fall of rains as the result of 
the Acarva’s prayers to God Malahanikaresvara.?? 


In 1805, the Acarya was on a pilgirimage for 
which the Regent afforded all facilities. While at 
Madras, he saw the Governor.?% After visiting 
Kanchi, Kalahasti and other holy places, he went 
to Srirangapatnam and returned to Sringeri by way 
of Bangalore. 


The Regent strictly enforced on his officers the 
duty of seeing that the rights and privileges of the 
Acarya and the samsthanam were respected. They 
were told to apprehend ryots and servants of the 
samsthanam, guilty of misdemeanor, and send them 
back to Sringeri for punishment. An officious amildar 
of Koppa, who interfered in the affairs of the 
samsthanam, was curtly ordered ‘not to have 
anything to do with the ryots of Sringeri and to 
return to his taluk at once.’ Haidar and Tipu had 
conceded the right of the samsthanam authorities to 
take cognizance of and punish, in accordance with 
the smrti codes, Brahmans guilty of such offences as 
theft of gold and drunkenness. This and other 
powers of the samasthanam were scrupulously 
protected. | 


The Regent held that no other Svami could be 
taken out in addu palaki and sent through the amildar 
of Koppa a stern warning (1807) to a wealthy 
merchant Hecca Timmayya against instigating the 


22 To this day it is the practice in Sringeri to perform 
abhisekam and special paja to Sri Malahanikaregvara to ward 
off threatened drought, and the result has always been efficacious. 
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Svami of Hariharapura matha to be carried in adda 
palaki or assume any insignia he was not entitled 


ae .to0.24 Sivaganga matha, he declared, should always 


come after Sringeri matha in receiving contributions 
from disciples.2> The Puttige Svami at Tirthahalli 
meddled with the affairs of the Haiga matha, which 
resulted in the death of the agent of the latter. 
Purnaiya instructed his amildar at Kavaledurga to 
bring home to the Puttige Svami the illegality and 
highhandedness of his action, and intimated that in 
regard to the Haiga matha and all other mathas 
subordinate to Sringeri, the Sringeri Jagadguru alone 
could issue the necessary orders (1810). 


The Jagadguru enforced in the samsthanam the 
order of the Regent controlling usury and directing 
that no higher interest than one varaha per month on 
hundred varadhas could be levied. Merchants who 
disobeyed this order were punished with attachment 
of their property. : 


In 1811, Regent Purnaiya handed over the reins 
of government to Maharaja Krisna Raja WadeyAr IIT 
on his attaining the age of majority. The Maharaja 
lost no time in extending a respectful invitation to 
the Acarya to visit his capital. While in Mysore, the 
| Acarya desired to go to Nanjangud to worship Sri 
Srikanthesvara, but the Svami of the Sumatindra - 
matha, who was then there, objected to the Sringeri 
Svami passing in front of his lodging. There was no 
other route to the temple. The Maharaja tactfully 
invited the Svami of the Sumatindra matha to Mysore, 


—— 


24 «bid 99-100 
25 bid 97, 


84 


and the Sringeri Acarya visited the Nanjangud temple 
without obstruction.? ° 


The Acarya then went to Harakeri, which in 1812 
the Maharaja had declared a sarvamanyam village 
belonging to the Sringeri samsthadnam, for, the 
caturmasya vows for the year, and there cast off his 
mortal body. ‘lhus passed away from this world an 
eminent sage, whose spiritual greatness commanded 
the veneration of the Muslim and Hindu rulers of 
Mysore, Peshwas Madhava Rao and Baji Rao II, 
Mahadji Sinde, Nizam Ali Khan, and last but not 
least the governors of the East India Company. 


31. SRI ABHINAVA SACCIDANANDA BHARATI II 
(Sanydsa—1814 ; Reigned—1814-7) 


This was a short reign of three years. The Maha- 
raja wrote to the Agent Venkatacala Bhatta: ‘the 
Spiritual Throne of Sringeri being pre-eminent and 
the Svami new to his charge, he should manage its 
temporal affairs in such a way as to safeguard its 
property and maintain its prestige —another proof of 
the Mahardaja’s solicitude for this ‘ pre-eminent 
spiritual throne.’ 


When the Svami felt his end was approaching, 
he ordained a young Brahmacari, a native of Sringeri 
agrahara, and six days later passed away. 


32. SRI NRSIMHA BHARATI VIII 
(Sanyasa 1817; Rergned 1817-1879) 


Sri Nrsimha Bharati was born in 1798. Even 
as a boy, he had walked all the way to Kasi to learn 
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the Sastras from learned Pandits, among whom was 
Vaficegvara Sastri also called Cintamani Kutti Suri, 
a disciple of the renowned Ahobila Pandita. After 
assuming the headship of the pitha, the Acarya 
strenuously applied himself to securing high profi- 
ciency in several branches of learning, besides master- 
ing the details of the administration of the matha. 
In the affairs of the samsthanam, he brought order 
where there was confusion. He conquered hunger 
and sleep. When he was hardly fifty years of age, he 
gave up normal food, and subsisted on a handful of 
boiled pagal (Momordica charantia). He spent practi- 
cally the whole day in meditation and puja. While 
he was in Bangalore in 1858, Commissioner Bowring, 
who had heard of the austere and godly life of the 
Acarya, wished to see for himself the truth of the 
reports, and one day at one a.m., he went incognito 
to the Acarya’s camp and slightly drew aside the 
curtain in front of the puja hall. Oblivious of what 
was happening around and with his head bent down, 
the Acarya was offering flowers to Sri Candramauli- 
Svara. The Commissioner contemplated on _ the 
spectacle with reverence and wonder. His letters to 
the Acarya are eloquent expressions of his esteem. 


The Acarya was proficient in Telugu, Kannada, 
Tamil, Marathi, and Hindustani, and it is needless to 
mention his mastery of Samskrit. This made it easy 
for disciples from all over [ndia to approach him with 
their personal problems and receive his guidance. 


His was an indomitable will, and he never swerved 
from any decision he had taken. Never aggressive, 
never impatient, he gently set about working till his 
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purpose was accomplished. From constant medita- 
tion on God Nrsimha, his mien assumed a character 
of stern sublimity and struck awe and reverence in 
the minds of those who approached him. His heart, 
however, was very tender and would easily melt at 
the sight of distress. 


A few instances of the Acadrya’s trait of firmness 
and purposefulness may be recalled. In the course of 
his northern tour, he approached Nagpur. The Bhosle 
Raja, who was plunged in luxury and idleness, showed 
disrespect to the matha. Though the Acarya had 
little regard for personal show and prestige, he could 
not put up with an affront to the pitha he represented. 
He fixed his camp in Kampti and stayed there for 
several months at considerable expense to the matha, 
awaiting the time ,when the Raja would show 
penitence. During this time the Raja met with 
unexpected troubles, and realising it was all due to 
his misconduct towards the sage, walked to the 
Acarya’s camp, sought his pardon and escorted him 
to his capital. 


During his stay in Ramesvaram in 18388, the 
Acarya was accommodated within the temple enclo- 
sure. The pilgrim to Ramesvaram bathes in the 
sacred wells within the temple and finishes by bathing 
in a well called Koti tirtha. The keepers of this well 
draw water in buckets and pour it over the head of 
the pilgrim. The Acarya wished that his attendants 
should draw water for his use. This the keepers did 
not permit. ‘The Acarya went to another well, Sarva 
tirtha, finished his ablutions with its water and said 
to the assembled disciples that their pilgrimage would 
be complete if they bathed in the water of the Sarva 
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tirtha. Thereafter pilgrims forsook the Koti tirtha, 
which became filthy, and the keepers lost their 
emoluments. When in 1872 the Acadrya came to 
Madurai on his next tour, the keepers approached 
him and implored forgiveness. The Acdrya went to 
Ramesvaram in 1873, got the well drained and poured 
water sanctified by him into it, and thereafter the 
tirtha was resorted to by pilgrims. 


During the second visit to Madurai, the Acarya 
was accompanied by his young disciple, his successor- 
designate. The junior Acdarya wanted to enter the 
sanctum of Goddess Minaksi to offer worship, which 
the officiating priests - bhattars they are called - did 
not permit. The Acdrya went to the temple, had 
two cocoanut fruits brought and invoking the Divine 
Presence of the Goddess on them, offered worship to 
them. Thereafter worshippers, who went to the 
temple, dispensed with the services cf the bhattars 
and themselves made the offerings at the threshold. 
A leading lawyer of Madurai, 8. Subrahmanya Aiyar, 
who later adorned the Madras High Court Bench as 
Chief Justice, was the first to do this, and others 
followed. The bhattars, who in consequence, suffered 
privation went to the Acarya’ s camp and begged him 
to restore the former practice. The Acdrya came once 
more to Madurai at their request, and transferred 
back the Divine Presence to the miirti in the shrine, 
and people, thenceforth, made their offerings in the 
— customary way. 


Krisna Raja Wadeyar III 


_ Maharaja Krisna Raja Wadeyar invited the — 
Acarya to Mysore in 1822, but the latter, who was 
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then in Harakeri went directly to Sringeri. The visit 
took place in 1828, and in honour of the event, the 
Maharaja renewed the sanad of the grant of 
Belavadi,?” which had been formerly ceded in 1760, 
but had not come into the possession of the matha. 
To this village, he added Sirakaradi in Koppa taluk 
and Andavalli in Chandragutti taluk, altogether 
fourteen villages with eight hamlets attached to them. 
~The Maharaja confirmed the right of the matha to 
own and cut sandalwood trees in the sarvamanyam 
lands, and issued several orders to amildars to exempt 
articles brought to the matha from taxes?® and to 
enforce the disciplinary action taken by the matha 
against wrong doers. Palace servants also were 
brought under the jurisdiction of the matha in the 
matter of acara vicara. He further confirmed the 
right of the matha to the property of disciples who 
died without heirs, subject to the limit of the value 
of a thousand rupees ; and if the value exceeded the 
limit, the permission of the Government had to be 
obtained.2® An order dated 1826 modified the pre- 
vailing practice of including fallen women of the 
families of disciples among the items of special 
caradaya of the Government and directed that these 
unfortunate women should be handed over to the 
matha to be reclaimed and reformed.*° This is an 
event of tremendous social importance. Civil suits, 
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29 ibid, 128 

30 ibid, 129. Cdaraddya is income from the sale of unowned 
living creatures. 
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such as those relating to partitions of property among 
the disciples, were referred to the matha.?! 


The Maharaja jealously upheld the primacy and 
prestige of the Sringeri pitha by forbidding Svamis of 
the minor mathas to use unauthorised insignia such 
as §vetaccatra and makaratorana, and directing the 
Svamis of Hariharapura, Tirthahalli and Mulabagal 
mathas, and such others as were subordinate to 
Sringeri, to be guided by the instructions that the 
Sringeri matha might issue.?? (1828). 


Three records dated 1841, 1848 and 1647 relate 
to communications?*? addressed to the Sringeri 
Acarya by Sri Abhinavoddanda Gangadhara Bharati, 
Svami of Sivaganga matha, who on account of age 
was unable to manage his matha, and, not satisfied 
with the conduct of his disciple, the successor- 
designate, requested Sri Nrsimha Bharati to nominate 
a suitable Svami for his matha and train him properly. 


Other communications from the Maharaja refer 
to presents of costly jewels, silver and gold vessels to 
the deities in Sringeri, and a car for the Sri Sdrada 
temple. The Svami hada car made for the temple 
in Chamarajanagar, and at the request of the Maharaja 
sent a Sri C'akra to be installed under the pedestal of 
the Goddess Prasanna Parvati in the Jnandnan- 
deSvara temple on the Manikarnikaé near Sriranga- 
patnam. One particular document, though not of 
much importance, reflects the Maharaja’s consideration 
for the feelings of the Acarya. The palace purohit, 


31 ‘ibid, 130. 

32 ibid, 134; also MAR 1916, p. 82 
33 MAR 1916, p. 85 | 
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who was attending to the matha post of Acdra-vivah4ra, 
found it difficult to discharge his duties both to the 
palace and the matha. In suggesting the appoint- 
ment of a special officer for the work of the matha, 
the Maharaja requested the Acdrya ‘not to suppose 
that his order was wilfully disregarded by his chief 
disciple? * (as the Maharaja described himself.)’ 


A bakshi, who as faujdar of Nagar, had been 
guilty of fraud and embezzlement, abetted the sedi- 
tious proceedings of a base pretender to the throne 
of Nagar (Bednur) and fanned an insurrection (1830-1) 
which spread as far as Bangalore. The State forces 
and the subsidiary troops were sent to put down the 
revolt. In the midst of all his pre-occupations, the 
Maharaja, ever mindful of the safety of Sringeri, 
ordered his diwan to see to the protection of the 
matha and sent a biradari of horsemen to guard the 
matha till quiet was restored. 


Alleging on dubious grounds misrule against the 
Maharaja, Governor-General Bentinck placed Mysore 
under the administration of. British Commissioners 
(1831). The Commissioners, however, took a very 
helpful and sympathetic interest in the affairs. of 
Sringeri. Mark Cubbon declared in 1837-8 that no 
appeal would lie to Government against orders passed 
by the matha,°° and also decided that revenue returns 
need not be submitted to Government by the 
authorities of the samsthanam, which could freely 
exercise its time-honoured privileges, such as exemp- 
tions from taxes, enforcement of law and order within 
its limits and the right to inquire into civil suits.?° 
3) ap al 

30 Sg A179. 

26 ibid, 181 and 182. 
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_ An official memorandum of the Chief Commissioner,?’ 
after stating that ‘the Inams of Sringeri matha 
consist of (i) the Sringeri cusbah and dependent 
villages and hamlets, known as the Sringeri Magani, 
(ii) inam villages in other taluks, and (iii) minor 
inams in Government villages, records that the 
Chief Commissioner has informed the Agent (of the 
matha) (1) that no. (iii) must be surveyed, and 
treated like the Government lands around them ; 
(2) that it is very desirable that no. (ii) should 
be surveyed, but that the measure would not 
involve any interference with the existing rates of 
assessment therein and that it would not, however, be 
put into execution without the guru’s consent, which 
the Chief commissioner trusts will be given to its 
adoption ; and (3) that no. (i) will not in any way be 
interfered with except as regards the laying down 
of the outer boundary of the Magani which must be 
done is surveying the adjoining villages. In communi- 
cating the above, the undersigned is directed to 
convey the assurance of the Chief Commissioner’s 
sincere wish to consult, and if possible, meet the 
wishes of the venerable Guru in this, and all other 
matters connected with the property of the Mutt.’ 


, The Maharaja expressed in a letter to’the Acdrya 
in 1834, the poignancy of his feelings at the turn of 
affairs. He wrote several letters to the Acarya’s 
camps in the north requesting his return to Mysore 
and offering to defray the expenses of the return 
journey. He kept the Acadrya informed of the several 
auspicious events in the palace. In 1854, the Acarya 
paid his second visit to Mysore, and initiated the 


37 Dated Nandidroog, 18/19 April 1872. 
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Maharaja into the study of the Siva Gila; on that 
occasion the latter announced an annual grant of 
twelve thousand rupees to the matha. In 1861, the 
Maharaja visited Sringeri. 


Northern Tour 


Soon after Mysore was taken under British 
administration, the Acdarya went on a long tour of 
pilgrimage to the north. Collector Alexander Nisbet 
welcomed the Acdrya at Dharwar, and provided him 
with considerable escort ‘during his pilgrimage to 
Nasik, Dwaraka, Kuruksetra, Kasi, Badarikasrama, 
Jagannath, etc.’ (1842).2° In welcoming the Acarya 
to Hyderabad, Prime Minister Chandu Lal communi- 
cated an order of the Nizam’s Government ‘ that 
none should disobey the authority of the Svami 
in the matter of religion ’.®° ‘lhe Acarya’s progress 
through the North Indian States was marked by 
demonstrations of respect and devotion. The Gaekwad 
of Baroda issued a rahadari to help the progress of 
Acarya’s party. Annual cash contributions and 
offerings to the matha were promised by Jayaji Rao 
Sinde of Gwalior, Tukoji Rao Holkar of Indore, 
Jaswant Rao Pawar and Haibat Rao Pawar of Dhar, 
Shaji Raja Bhosle of Akalkot, Bhaskar Rao Dadaji 
Sachiv of Nargund and Nar..sing Rao _ Sitole 
Deshmukh.*° 


Choice of a Successor 


When the Acarya returned to Sringeri after his 
northern tour, he was sixty years old, and it occurred 


— 
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to him that he should nominate his successor and give 
him suitable training. For eight years he searched 
for a suitable nominee, and at last fixing his mind 
upon a promising boy, he came to Mysore. ‘The boy, 
Sivasvami, an orphan, was under the guardianship of 
his brother Laksmi Narasimha SAstri, a pandit at the 
court of Mysore. Laksmi Narasimha was loath to 
part with the boy, and it needed a lot of persuasion 
and a mild threat from the Acadrya and the Maharaja 
before he consented to hand over his brother to the 
Acarya. Young Sivasvami was admitted into the 
Sanydsa agrama under the name of Sri Saccidananda 
Siva Abhinava Nrsimha Bharati Svami. The formal 
installation of the junior Acdrya was attended by the 
Maharaja and the Chief Commissioner. 


Second Tour in the South 


The Jagadguru and the young Svami then started 
on another extended tour, Leaving Srirangapatnam, 
they visited Nanjangud and Chamarajanagar, and 
then toured the districts of Coimbatore, Salem, 
Tiruchirapalli, Madurai, Ramanathapuram, Tirunel- 
veli,, Chingleput, Madras, North Arcot, Cuddapah and 
Kurnool. During this tour, which lasted twelve years, 
the Mysore, Madras and India Governments had made 
proper arrangements for the reception of the Acaryas 
and providing escort suitable to their position. Ina 
memorandum*! Commissioner Bowring. desired all 
officers ‘to afford the Guru all requisite aid’ and 
_ direct their subordinates ‘to receive him with becoming 
attention,’ and further said that ‘the Guru as the 
Head of the Smartha Faith has always been treated 
with peculiar honours enjoyed by no other spiritual 


41 Dated Bangalore, 20th December 1867, 
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preceptor. \n a letter to the Government of |ndia,*? 
the Commissioner observed, ‘The Sringeri Guru is 
the acknowledged Spiritual Director, not only of the 
greater proportions of the Hindus of Southern India, 
but also of those leading Maharatta Houses, such as 
Holkar and the former Peshwas. It may be said that 
his influence is far greater than that of any Spiritual 
Guide in India, and [ presume it is for this reason 
that he is regarded with such unlimitéd respect.,..The 
Guru Nursingh Bharati is a venerable old man of 72, 
who has been a great traveller and has a considerable 
reputation for learning. He is deservedly respected, 
being very unassuming in manner and having a _ well- 
established character for benevolence and wisdom.’ 


During these twelve years, the Jagadguru had 
made all arrangements for the suitable training of his 
successor. He returned to Sringeri in 1877 and 
entered mahasamadhi in 1879. Before he cast off his 
mortal body, he had in mind a pilgrimage to the 
shrine of Sri Mahabalegvara in Gokarna. At the time 
of his passing away, he was heard to murmur, § get 
the palanquin ready so that I may hasten to the feet 
of Lord Mahabalesvara.’ A little later he murmurred 
again, ‘ how clever are our bearers; they have taken 
me to Gokarna and back in such a short time’: 
Mark the coincidence. Just at that hour, the agent 
of the Sringeri samsthanam in Gokarna saw in a 
dream-vision the Jagadguru entering the shrine and 
offering worship. Is there anything that a Yogin 
cannot do, a Yogin whose Ego-consciousness is one 
with Cosmic consciousness, whose mind is one with 
the Cosmic mind ? 


ee ee 


42 General No. 2396—101 of 1868-69. Dated Bangalore 
27th July, 1868.—italics ours. 
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The period of more than a century and a half 
coverd by this chapter witnessed wars, mutinies, the 
rise and fall of States, depredations and famines. In 
such a period, Muslim Rulers hailed the Sringeri guru 
as their saviour and guide. Hindu Rulers called 
themselves his chief disciples and hastened to offer 
agra piija; Indian States and British Provinces 
supplied biradaris of silledars—all these are certainly 
- a measure of the extraordinary prestige of the Guru 
which was acknowledged all over India, This is not, 
however, the whole picture. Millions of humble folk 
got the opportunity of seeing the great Guru, and felt 
their lives sanctified. It is on record that in the 
South Maratha country a band of thugs, who came to 
plunder Sri Nrsimha Bharati’s camp after nightfall, 
became his disciples under the influence of his words, 
and guided him and his party through the jungle. 
To the longing and harassed souls of millions from 
the Himalayas to Ramesvaram his benediction came 

as a soothing balm. 


CHAPTER NINE 
THE RE-DESCENT OF SAMKARA 
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33. SRI SACCIDANANDA SIVA ABHINAVA 
NRSIMHA BHARATI 
(Sanydsa: 1866; Reigned: 1879-1912) 
Parentage 


Gunikal Rama SAstri was laureate among the 
court pandits of Maharaja Krishna Raja Wadeyar I! I 
of Mysore, An erudite scholar, who wrote the 
Satakoti, a standard work in Nyaya, he was held in 
high esteem all over the country, His eldest son 
Laksmi Narasimha Sastri succeeded him as court 
pandit, and wrote the Satakotimandana in defence of 
his father’s work against attacks of jealous critics. 
His third son Sivasvami was born in 1858 (Pizgala, 
Phalguna Ba 11). Even as a child he lisped words of 
divine praise. He lost his father in his second year, 
and bis mother in his fifth; and was brought up and 
educated by his brother. In 1866, Sri Nrsimha 
Bharati Svami ordained him under the diksa 
name of Sri Saccidananda Siva Abhinava Nrsimha 
Bharati. The young sanyasin, eight years old, was 
fatigued at the end of all the daylong rites of ordina- 
tion and when he was put to rest, much to the 
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wonder of his guru, he murmured in his sleep, 
sarvoham, sarvoham, manifesting the spiritual poten- 
tiality that lay in store for him. | 


First Tour 


After the formal installation the two Acdryas 
started on a tour. After visiting Srirangapatnam, 
Nanjangud and Chamarajanagar, they toured the 
districts of Coimbatore, Salem, Tiruchirapalli, Madurai 
(then including Ramanathapuram), Tirunelveli, 
Chingleput, North Arcot, Madras, Cuddapah and 
Kurnool, and returned to Sringeri in 1877. During 
the twelve years the tour lasted, the education and 
training of the young Acarya were completed under 
the personal care of the senior guru. On Sri Nrsimha 
Bharati Svami attaining mahdsamadhi, Sri Saccida- 
nanda Siva Abhinava Nrsimha Bharati ascended the 
Vyakhyana simhaésana of the Sarada pitha as thirty- 
third in apostolic succession. | 


Second Tour to the North 


The first six years of his incumbency were spent 
in constant pija and in yogic exercises, in which he 
soon attained perfection. He was in constant spiritual 
communion with his guru, and this gave him the 

necessary inspiration and sustaining faith. 


Anna Saheb, a wealthy Jaghirdar, who had 
recently provided the vimanam of Sri Vidydgamkara 
temple with gold pinnacles, requested the Acadrya to 
visit the Deccan to which the latter agreed, and 
started on the tour in February 1886. He first went 
to Gokarna to worship at the shrine of Sri Mahabaleé- 
vara, who was in the last thoughts of his guru. He 
then visited Jamkhandi at the pressing invitation of 
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the chief, Ramachandra Patwardhan, who presented a 
diamond necklace and offered to meet the expenses 
of one of the festivals in Sringeri. Visiting one place 
after another the Acarya reached Kolhapur, where 
the Svami of the local matha received him with due 
respect. The Acarya did not proceed beyond Poona, 
and started on his return journey. In Bellary, the 
Lingayats, who first objected to the Acdrya being 
taken in procession, were so overwhelmed by his 
inspiring presence and charm of expression that they 
withdrew all their objections, and the procession 
passed without a hitch. After about four years of 
absence, the Acarya returned to Sringeri in 1890. 


Third Tour — to the South 


Life in Sringeri for the next two years. was 
a quiet one for the Acarya, who daily gave lessons 
in advanced works on Vedanta. Maharaja Chama- 
raja Wadeyar sent a pressing invitation, which the 
Acarya accepted and went to Mysore in 1891. There 
he held the annual sadas of pandits during the 
Ganapati puja festival, in which the most celebrated 
scholars of South India participated. The Maharaja 
attended many of the evening discourses. After 
visiting Nanjangud, the Acdrya went to the source 
of the Kaveri in Coorg. Satyamangalam and Gobi- 
chettipalayam were then visited; in the latter town 
the Acarya consecrated and installed the mirti of 
Sri Subrahmanya in a temple built by a wealthy 
resident of the place. He then visited the 
agrahdrams on the banks of the Kaveri, and at 
Aiyampalayam laid the foundation of the Sri Danda- 
pani temple at the request of a wealthy mirasdar. 
Then to Kadattur, from where he went to Palni, 
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Madurai and Ramesvaram. During the navardiri, 
which he celebrated in Ramdnathapuram at the 
earnest solicitation of the Raja, he stopped the 
gruesome form of worshipping the Goddess by sacrifi- 
cing sheep, and installed within the palace enclosure 
Sri Raja Rajesvari and a Sri Cakra, and arranged for 
the daily ptija according to Vaidik rites, for which 
the Raja set apart a village yielding an annual 
revenue of twelve thousand rupees. The Raja 
further offered to the matha five villages in his 
zamin. He then visited Koilur near Karaikudi, 
which is the seat of an Advaita matha conducted by 
the Nagarattas (Nattukkottai Chettiyars), and several 
other towns in the Chettinad. The Nagarattars gave 
him rupees thirty thousand towards the renovation of 
the temple of Sri Sdrada in Sringeri. There he heard 
the news of the death of Maharaja Chamaraja 
Wadeyar which much distressed him. 


Proceeding to Tirunelveli, he visited Banatirtha, 
the source of the Tamraparni, where the Zamindar, 
of Singampatti entertained him. On the return 
journey he installed Sri Dandapani, Sri Prasanna 
Paramegvara, Sri Prasanna Parvati and Sri Srinivasa 
in the temple which Mirasdar Tandavaraya Pillai had 
built at Aiyampalayam. (April 1895'. At Bangalore 
he received an invitation from the Maharani Regent, 
and went to Mysore to console her and bless the 
young princes. He initiated the Maharani into some 
mantras and the daily pija of Siva. He returned to 
_ Sringeri in 1895. 


With the help and blessings of the Ja dasa and 
the co-operation of the descendants of Sri Appayya 
Diksita, a devout yati, Svimi Mahadevendra Sarasvati 


100 


got the Sri Margabandhu temple in Virinchipuram 
(near Vellore), associated with the sacred memory of 
the Diksita, renovated, performed the kumbhabhisekam 
and arranged for regular daily worship (1892). 


Tt may be recorded here that in 1894-9, the 
Government of the Maharaja Sinde of Gwalior com- 
municated their decision that in that State the 
Sringeri matha should be given precedence over the 
Sankegvar matha.? . 


Revenue Affairs 

The affairs of the samsthanam called for atten- 
tion. About the year 1800, Brahmadayam and 
Devadayam inams distributed by the Jagadguru 
constituted two-thirds of the total area. With the 
passage of time, lands were alienated in a manner 
that defeated the purpose of the grants. Many of 
the alienations were unauthorised. Some Devadayam 
lands had passed out of the control of the samsthanam. 
The Acadrya requested the Maharaja to help him to 
set right this lamentable state of affairs. Diwan 
Seshadri Aiyar took up the matter; the titles were 
scrutinized, lands unjustly alienated were restored 
and the rights of the inadmdars, tenants and the 
samsthanam were defined (1897). ‘This settlement, 
followed up with careful supervision, resulted in the 
enhancement of the annual revenue from, sixty 
thousand to one hundred and thirty thousand rupees ; 
the lands granted by the Setupatiin Ramanathapuram 
yielded eight thousand rupees. 


1 Sg R91. Communicated by the Secretary, Council of 
Regency. 
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Soon after he returned to Sringeri, he established 
the Sad Vidyasanjivini providing for studies in the 
Vedas and the Sastras. He himself taught Vedanta 
to some advanced students. 


Pandit Madan Mohan Malaviya deputed one of 
his friends to invite the Acarya to Varanasi to lay 
the foundation stone of the Hindu University. The 
Acarya regretted his inability to proceed to Varanasi 
at such short notice, and instead sent a pair of his 
guru’s sandals, which, he said, would impart greater 
blessings to the enterprise than he could ever do. 


The Jagadguru’s mind was set on retirement 
and tapasya. He had a portion of the jungle to the 
south of the river cleared and an aSrama put up in 
the clearing, which he named Narasimhavana after 
his guru. He lived there for most of the year, 
visiting Sri Sdrada’s shrine on Fridays; but the > 
caturmasya months, he spent in the matha buildings. 
Maharaja Krishna Raja Wadeyar with his brother 
and his tutor Fraser came to Sringeri in 1898 to 
obtain the guru’s blessings before assuming the reins 
of administration. He repeated the visit in 1901. 


Means of combating the spread of Materialism. Desire 
to bring about the ‘re-descent of the spirit of 
Sri Samkara’ | , 

The need to take effective steps to counteract 
the spread of irreligion and materialism and 
indifference, if not opposition, to the age-long spiri- 
tual and moral codes was very prominent in his 
mind. Centuries ago, when there was spiritual chaos 
in the land, Sri Samkara incarnated and revived the 
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dharma of the land. The Acarya, longed for 
another descent of the Spirit of the Master for which 
purpose he felt it necessary to build a shrine at 
the birthplace of Sri Samkara, and make it a great 
centre of pilgrimage to radiate spiritual influence 
all over the land. 


_ As a first step he instituted the annual festival- 
Sri Samkara Jayanti - a five day festival in April- 
May in honour of the great Master's birthday.’ 


Diwan Seshadri Aiyar succeeded in discovering 
the site of the ancient agrahdra in Kalady (KaAlati), 
the birthplace of Sri Samkara. The Acdrya deputed 
the learned Nadukaveri Srinivasa SAstri to go to the 
place every year and conduct the festival. In 1905 
the Acarya sent his agent Srikantha Sastri and A. 
Ramachandra Aiyar, a retired Judge of the High 
Courts of Travancore and Mysore, to acquire with the 
help of the Travancore Government the land about 
Kalady. The pious and highminded Maharaja Rama 
Varma (popularly called Sri Milam Tirunal) and his 
Divan V. P, Madhava Rao readily fell in with the 
proposal. The Maharaja introduced in the State as 
Law, the provisions of the Government of India Act 
of 1904 for the Preservation of Ancient Monuments, 
and in pursuance thereof ‘acquired’ Kundakara 
puraiyadamlekkam ‘ No. 115 registered in the name 
of Kaipalli Nambutiri,®? and in the possession of 
Tekkematam Svamiyar and other lands in Kaladikara 

2 The festival has since become popular in the country and 
Caitra Su5 is now marked in the almanacs as Sri Samkara 
Jayanti day. 

3 It may be recalled that Kaipalli is the name of the 
illom to which Sri Samkara belongs. 
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Manjappra Proverthy, Kuttanad Taluk, which are 
associated with Sri Samkaracharya containing sites 
which are known as his birthplace, the site where his 


house stood and the site on which the remains of his 
mother were cremated.’ 


An excerpt from the Government order dated 
January 27, 1906, will be of interest: ‘As another 
step towards the introduction of this scheme, Govern- 
ment considers that measures should be adopted for 
the preservation of the birthplace of Sri Samkara- 
charya, the great religious teacher and reformer, whose 
name is held in veneration throughout India. It is 
situated in the village of Kaladi, Manjappra Proverthy, 
Kuttanad Taluk on the banks of the Alwaye. The 
locality is treated as sankethum or place of sanctity. 
soneeesse Lhere is a walled enclosure in a compound 
close to the river, which according to tradition, is the 
site on which the remains of Sri Samkaracharya’s 
mother were cremated, and the ghat in the river close 
by is aiso held sacred as having been used by the 
great reformer in performing the obsequies of his 
mother.’ | 


Close by is the shrine of Sri Krsna, dear to the 
heart of Sri Samkara’s mother. The Maharaja placed 
the site thus acquired at the disposal of the Jagadguru 
with an offering of ten thousand rupees to effect a 
clearing for the shrine proposed to be built. 


Fourth tour—to Kalady 


Overjoyed with the initial success of his scheme, 
the Jagadguru sought the grace of Sri Sdrada and 
commenced his tour to Kalady. During these years 
he had become so enamoured of a quiet life of 
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contemplation and communion with the self in the 
quiet retreats of Narasimhavana, that it was a great 
wrench tearing himself away from the place. The 
verses that he addressed to Sri Sarada on the occasion 
came from the depth of his heart and reflect the 
working of his mind and his spiritual experiences. 
‘Why then do you send me away from your presence 
_ (warediztia) ? I was happy spending my time visiting 
my Guru’s shrine or the shrine of Sri Vidyatirtha, 
wandering along the Narasimha hill, chanting the 
Vivekachidamani or Atmavidydavilésa or the hymns of 
Sri Samkara or seated on the sands of the river fixing 
my mind on the paratativa (the Eternal Truth)? Am 
I not your child entrusted to your special care by 
my guru ?’- in these and similar strains did he pour 
out his heart. 


But the great scheme called for fulfilment—It 
was Sri Sérada’s behest as he understood it. Before 
he left Sringeri he laid the foundation of a new temple 
for Sri Sarada to be built of granite. The Maharaja 
with his. wife, mother and brother paid a sudden 
visit to the Acarya, and received initiation in the 
Sivapancaksurt and Sri Vidya mantras and the 
worship of Sri Cakra. 


Leaving Sringeri in February 1907, the Acarya 
reached Bangalore in May. At the request of 
V. P. Madhava Rao, who had become Diwan of 
Mysore, and A. Ramachandra Aiyar, he installed an 
image of Sri Samkara in the newly acquired plot in 
Samkarapura in the heart of Bangalore City. 
Passing through Mysore by quick marches, he reached 
Gobichettipalayam, and visiting the villages on the 
banks of the Kaveri, arrived at Jambukesvaram 
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(Tiruvanaikoil) near Tiruchirapalli to participate in 
the kumbhabhisekam of the temple of Sri Jambunatha 
and Sri Akhilandegvari, which had been renovated 
by Chidambaram Chettiyar of Kanadukattan. After 
a brief halt at Srirangam and ‘Tiruchirapalli, he 
travelled to Koilur through Pudukkottai, and after 
spending a few days in Kanadukattan, Karaikudi 
and Devakottai, he performed the year’s caturmasya 
at Kunnakudi. Then Madurai, Ramanathapuram, 
and Ramesvaram were visited. ‘Uhe disciples in the 
towns and villages of Tirunelveli district gave him a 
rousing reception, and out of their munificent contri- 
butions, two lakhs of rupees were earmarked for the 
consecration of the Kalady shrines. The Acarya 
went to Papanasam and Banatirtha falls, and spent 
three days in the famous shrine of Sri Kanyakumari 
in Cape Comorin. When he reached ‘Trivandrum in 
1909, a royal and unprecedented reception awaited 
him. The Maharaja presented an elephant and 
another sum of ten thousand rupees towards the 
expenses of the consecration of the Kalady shrines. 


The Consecration of the Kalady Shrines 


At Perambavur, five miles from Kalady, the 
agent of the matha Srikantha Sdastri and Rama- 
chandra Aiyer came to the Acdrya to report progress. 
The Acdrya soon went into samadhi, and there stood 
before him the vision of Sri Aryamba, mother of 
Sri Samkara, as if welcoming him with a winning and 
‘benevolent smile. Reddo ine: Kalady, the first place 
he visited was an asoka tree which stands at the place 
where the blessed lady was cremated by Sri Samkara. 


Kalady, for long a sleepy hollow in the woods, 
pulsated with a new life on the arrival of the Acdrya. 
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Two beautiful shrines had been built, one for Sri 
Samkara and the other for Sri Sarada, both of which 
the Jagadguru consecrated on Monday, February 21, 
1910, (Saumya, Magha Su 12). The act avin halieed 
the re-descent of Sri Samkara on earth, and the 
Acarya prayed to both Sri Samkara and Sri Sarada 
to establish in the land the reign of Dharma and 
ensure the well being of all people.* 


The Svami of the Sivaganga matha was also 
present during the ceremonies. During his stay in 
Kalady, the Acarya received the Maharajas of Mysore 
and Cochin, and the Diwans and high officials of the 
States of Mysore, Travancore and Cochin, 


On the return journey the Acarya passed through 
Cochin State, Coimbatore, Salem and Tiruchirapalli 
districts, and reaching Aiyampalayam installed in the 
Sri Dandapani temple of Tandavaraya Pillai, an 
image of Sri Samkara. His agent had already installed 
there an image of the Acarya. Inthe Mysore State, 
he visited Nandi hills and then Bangalore, where in 
the newly built matha buildings, he instituted a 
College of Higher Samskrit Studies—the Bharatiya 


4 Here are two verses :— 
MRAFARAAE PIAA BEF 
aeargar faafad aarage | 
SEU da Wey aia 
Aaa AA WS IlASsETT II 
Maeqaeaege Fas 
fat Ha ATeta aie | 
FAA ATS ale 
aguad anai ara v 
Bhaktisudhatarangini pp. 185 and 93 
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Girvana-praudha-vidya—abhivardhani, and declared 
open the residential quarters for teachers and pupils 
which V. P. Madhava Réo had donated. Reaching 
Sringeri in March 1911, he hastened to the shrine of 
Sri Sdrada and sang hymns of thankfulness beginning 
with the word azg and ending with the refrain #4:% 
iz waar ?—‘T have seen the Mother...... What then 
remains to be done?’ A short time before he reached 
Sringeri, a fire had destroyed the temporary shrine of 
Sri Saradd, but the image within was not affected 
and even the flower garlands had not withered! ‘The 
Kena Upanisad has sung that Agni, Vayu and the 
other Gods presiding over the elements of nature are 
powerless before the Supreme Light from whom they 
derive power. What wonder then,’ exclaimed the 
Acarya in a fine extempore Verse, ‘that the mirti of 
Sri Sdrada was unscathed, her garlands and drapery 
in tact, when flames licked the enclosing wooden 
walls.’® 3 


The choice of successor : 
Attainment of Videhamuktr 


The Jagadguru had already fixed upon Narasimha 
Sastri, a young man born in Sringeri, of ‘sparkling 
intelligence and exemplary character, for nomination 
as his successor to the pitha. He had prayed to the 
Devi fervently to make Narasimha ‘a paragon of 
wisdom, a pupil devoted to me.’ Narasimha was at 


5 Sit Ramada fey WARE: aera aaarat 
AMAT: Yuaagar zay Fea 
Maeeaqragaar sa Arata eare- 
STUMPS SA GATAATA Walesa AAT Ui 
Bhaktisudhatarangini p. 97 
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that time pursuing higher studies in the Samskrit 
College in the matha at Bangalore. Early in March 
1912, the Jagadguru felt it was time for him to 
renounce his body. Finally resolved to initiate his 
successor, he directed that Narasimha Sastri should 
be brought to Sringeri after informing the Maharaja. 


On March 20, 1912, (Paritapi, Caitra Su 2), the 
creat Acarya attained videha mukti and his mortal 
remains were interred in Narasimhavana, and over 
the samadhi, a linga was installed. Sri Narasimha 
ascended the pitha on April 7 under the name of 
Sri Candragekhara Bharati Svami. 


A prince among afmajnanis, an exemplar of 
bhakti, a veritable Bharati in knowledge, an adept in 
yoga, Sri Saccidinanda Siva Abhinava Nrsimha 
Bharati Svami was universally hailed as an avaldr of 
Sri Samkara. And appropriately enough he conceived 
the need to resuscitate Kalady, the birthplace of 
Sri Samkara. His universal sympathy and _ bene- 
volence drew to his presence men of all religions. 
Muslims and Christians no less than Hindus saw in 
him a saint full of purity and godliness. Tutor 
Fraser avowed that his conversation with the Acarya 
had lifted his soul above life’s turmoil. Wrote 
Charles Johnston: ‘He is a man of the highest 
character, a magnetic personality, a fine Sanskrit 
scholar, and a perfect master of the intricacies of the 
Vedanta philosophy.’ While adoring princes offered 
thousands of rupees, poor devotees offered their 
bhakti, which appealed to him as nothing else did. 
He would discourse on the most abstruse Sastras for 
hours in the presence of savants, and to the crowds 
of devotees he would converse in homely language 
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and convey to them the great truths of religion. 
Thousands sought relief from troubles, and none 
went away disappointed. He gave relief out of his 
intense psychic powers which came to him unsoli- 
cited. To give an instance: In the course of 
his tour through Travancore, a poor Brahman poet 
living in Asrama near Nagercoil prayed that his 
dumb child be cured. The Acdrya taught the poet a 
mantra, with the help of which he cured his boy. The 
poet commemorated the event in a stotra that he 
composed later. 


Like Sri Samkara the Acdrya preached Vaidika 
dharma and condemned immoral practices in the 
name of religion. He instituted Vedic observances 
in preference to Tantric rites in the temples, he con- 
secrated, and the miurtis of Visnu, Siva, Devi, 
Subrahmanya or Samkara which were installed in 
them, he sanctified through mantras and the force of 
his tapasya. 


Many eminent SanyAasins had their training and 
vidyabhyasa under the Jagadguru; one of them is 
Sri Venkataramana Sarasvati who later became Sri 
Bharati Krsna tirtha, Head of the Govardhana pitha 
and another K. Ramachandra Aiyar who became the 
siddha Sri Ramdnanda Sarasvati.. Ardhandri, who 
later became the siddha Vallimalai Sri Sacchidananda, 
had his first initiation from the Jagadguru into 
vairagya and vanaprasta asrma. In response to the 
| Jagadguru’s commands and under his guidance the 
Sri Vani Vilas Press, Srirangam, brought out a com- 
plete edition of Sri Samkara’s works, and a series of 
publications on Vedanta. ‘The hymns sung by the 
Jagadguru on different occasions, often during his 
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visits to temples, have been published as an anthology 
under the title Bhaktisudhatarangini. 


There are three biographies of this Jagadguru. 
N. Srikantha Sastri’s Kannada book was translated 
into Tamil and published by the Sri Vani Vilas Press. 
An English adaptation by B. V. Kamesvara Aiyar 
and a shorter biography (in Tamil and in English) 
by R. Krishnaswami Aiyar were also published by the 
Sri Vani Vilds Press. 


34. SRI CANDRASEKHARA BHARATI III 
(Sanyasa 1912; Reigned 1912-54) 


Laureate among the scholars who were patronised 
by Sri Nrsimha Bharati VIII was Subba Sastri. 
Later in life he retired to the Himalayas as a recluse. 
His son Gopala Sastri inherited his father’s flair for 
learning. His spouse Laksmi AmmAal bore him four- 
teen children, but the youngest Nrsimha alone 
survived. Young Nrsimha was brought up under the 
care of Srikantha SAastri, the agent of the matha, and 
had his early schooling in the Middle school, where 
he learned Kannada and English. Sparkling with 
intelligence, the young lad attracted the attention of 
Jagadguru Sri Sacciddnanda Siva Abhinava Nrsimha 
Bharati Svami, who from the beginning marked him 
out for succession to the pitha. The Jagadguru had 
him transferred to the Sad Vidya Sanjivini pathagala 
for Vedic studies and later sent him to the College in 
Bangalore for higher studies in Mimamsa and Vedanta. 
He prayed that his disciple and successor should 
embody in his person all the great traditions of 
knowledge and spirituality that the pitha had stood 
for, and true to his samkalpa all of them found their 
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abode and fulfilment in the disciple® who ascended 
the Vyakhyana simhasana under the name of Sri 
Candrasekhara Bharati. : 


Karly years of his Pontificate 


The new Jagadguru gathered round him veteran 
scholars, one of them Viripadksa SAstri later became 
head of the Kudli matha. Viripdksa often proclaimed 
that the Jagadguru’s profound scholarship was the 
result of divine grace rather than any effort on his - 
part. Within three years, the Jagadguru mastered 
all the recondite works. on Vedanta, not to speak of 
the other Sastras. 


The renovation of the temple of Sri Sarada was 
completed, and a beautiful shrine was erected over 
the samadhi of the late guru in Narasimhavana. In 
1916, the Acarya had the kumbhabhisekam of both the 
shrines performed, at which the Maharaja of Mysore 
was present, as also representatives of the Maharaja 
Gaekwad of Baroda and several other rulers. Thou- 
sands of disciples came to Sringeri to participate in 
the functions and receive the blessings of their new 
guru. ‘The Jagadguru then set his heart upon 
tapasya, and placing complete faith in Sri Sarada 
and his guru, he withdrew into solitude, occasionally 
coming out to teach the bhasyas to deserving disciples. 


Furst Tour 

: Invited by the Maharaja of Mysore, he started 
in January 1924 on a tour of South India. At Mysore 

the Maharaja received him with all tokens of devotion. 

With the Maharaja’s help, the site around the house 


Bis OE aaa Aalae HE farqatyd acaqz migaaT | is ie seb rntn in 
the four verses that the Acarya addressed to Sri Sarada. 
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where the previous J agadguru was born was acquired 
for the matha, and a shrine for the late Jagadguru 
was built with a pathaSala attached to it. He then 
entered the plains at Satyamangalam. His further 
itinerary was on the lines of his predecessor’s: Gobi- 
chettipalayam, the agraharas along the course of the 
Kaveri upto Jambukesvaram, Srirangam and Tiruchir- 
apalli, then through Pudukkottai State to Chettinad, 
halting at Kunnakudi for the caturmasya vows. 
After visiting Ramanathapuram, Ramesvaram and 
Madurai, he visited the towns and villages on the 
banks of the Tamraparni including Papanasam and 
Banatirtha falls and Tiruchendur, He worshipped 
the Goddess Kanyakumari and proceeded to Trivan- 
drum where the Maharaja received him in a manner 
worthy of the eminence of the Acadrya and the 
traditions of his state. The Acdarya celebrated 
Samkara jayanti (April 1927) at Kalady, and 
inaugurated in the pathasala the courses in Vedanta. 
The Maharaja of Cochin visited the Acarya in Kalady. 
Then passing through Cochin State, he visited 
Palghat and Coimbatore and at Nanjangud instituted 
a pathasala. He reached Sringeri towards the end 
of 1927. The magnificence of the tour and the 
spiritual blessings that the Jagadguru diffused to all 
who approached him are still in the memory of 
thousands of people. 


Life of seclusion and tapasya: 
Nomination of successor. 

Four years of busy touring was followed by 
a long period of practical seclusion from the outside 


world, and the Jagadguru gave himself up to intense 
tapasya oblivious of his surroundings. He discarded 
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all pomp and wealth, and reduced his personal wants 
to the barest minimum. But the affairs of the matha 
required attention. Under inspiration from Sri 
Sarada, the Jagadguru designated Srinivasan, a 
youth of remarkable intelligence and potentiality for 
spiritual eminence, his successor, and gave him 
sanyasa with the name of Sri Abhinava Vidyatirtha 
Svami (May 22, 1931). The Junior Acdrya soon 
became highly proficient in learning and took over 
the spiritual and secular affairs of the matha, giving 
considerable relief to the senior Acarya. 


At the request of the Jagadguru, the Mysore 


Government appointed a Senior officer of their 


administrative service, who under the designation 
‘officer-in-charge’, took charge of the revenue 
administration of the samsthanam. 


Seldom did the Jagadguru receive disciples while 
in retirement ; and on the few occasions that he did, 
for which hundreds would be waiting, a smile or 
a significant nod proved more efficacious and illumi- 
nating than a sermon, and would fill their souls with 
blessedness. By dint of introspection and tapasya, 
his body lost all suggestions of being material and 
appeared sublimated into spirit radiating a halo all 
round. 


Some disciples (among them were medical 
practitioners) thought that his mind was unbalanced 
and attempted to ‘cure’ him, and finally convinced 
themselves that the ‘ malady’ was incurable. To the 
surprise of these worthies, the Jagadguru would 
suddenly become‘ normal’ and baffle all their 
prognostications. During these exalted moods, the 
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Jagadguru’s experiences transcended space and time, 
and the few observations he then made proved it. 
His individual ego was merged in the Universal Ego, 
and wherever he turned, he saw and experienced the 
self, the one Self in all. 


Second Tour 


In 1938, the Jagadguru yielded to the prayers of 
disciples to visit Bangalore and stay there for some 
months. Facing the shrine of Sri Samkara in the 
Samkara matha another shrine had been built for 
Sri SaArada which the Acarya consecrated. From 
Bangalore he went to Coimbatore and thence to 
Kalady, where he stayed for ten months. The 
Maharaja of Travancore, Sri Chittirai Virunal, and 
his distinguished Diwan C. P. Ramaswami Aliyar 
afforded all facilities during the Acarya’s sojourn, 
and the latter visited the Acarya twice. 


The Acarya returned to Sringeri in 1940 and 
again went into retirement in the Narasimhavana. 
Though he was not accessible, thousands who prayed 
for his blessings in their troubles got relief, and many 
others were blessed even without any conscious attempt 
on their part to solicit his grace. Here isa thought— 
provoking incident. ‘Ihe Acadrya was rarely interested 
in the news of the world and never read a newspaper. 
In his retreat none but his close attendants approached 
him. Suddenly one day in December 1950, he penned 
a letter of benediction to King Tribhuvan of Nepal, 
who had then fled his native soil and come to India. 
The Great Powers were none too friendly, and 
consideréd that he had abdicated. The letter 
of the Acarya held out the assurance that the 
king’s troubles ‘would disappear in the space of 
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three weeks even as the morning dew before the 
rising sun, and that by the grace of. Sri Pasupatinath 
and Sri Sarada he would regain his throne.’ King 
Tribhuvan did get back the throne, and the event 
opened a new and bright chapter in the history of 
Nepal.” Countless others of various stations in life 
have similarly been blessed. ‘These illustrate the 
universality of his mind in moods of introspection, 
and how compassion moved him to return temporarily 
to his ego-centre to send a warning and blessing. 


When numerous disciples approached the Acarya 
for permission to celebrate the sixtieth anniversary 
of his birth which fell in October 1952, he sternly 
discouraged the idea. Whenit was suggested that 
the funds collected from far and near would be spent 
‘in performing atirudra and sahasra candi homas,® he 
approved. ‘he homas were conducted in April 1953 
months after the birthday anniversary, to secure 
happiness for humanity. A large concourse of people 
from distant places foregathered to witness this 
unique function and to get the blessings of the 
Jagadguru. ‘The Master sent his blessings with the 
assurance that the homas were acceptable to God, 
as a token of which there was a shower of rain when 
the ceremonies were reaching their climax. 


The Jagadguru came out of his retirement a few 
weeks after tha homas had concluded, resumed his 
normal routine and received disciples. On August 24; 
1954, President Rajendra Prasad paid a visit to 


iit M.8.M. Sharma: Pilgrimage to Sringeri, pp. 31-2. 

8 Homa or oblations in fire reciting the mantras of the 
Rudraprasna in Yajur Veda 14,641 times and the 700 mantras. 
of Candi or Devi Saptagati or Devi Mahatmyam 1000 times. 
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Sringeri and was received by both the Senior and 
Junior Acaryas with whom he spent some hours in 
intimate and soulful conversation. The Rastrapati's 
innate humility, piety, godliness and respect for saints 
much pleased the two gurus, who showered on him 
their blessings.° 


Videhamukti 


A few weeks later the Jagadguru of his own 
volition decided to free himself from the fetters of 
the mortal body ; events point to this conclusion. On 
Sunday, September 26, 1954, he got up very early in 
the morning even when it was quite dark, and walked 
towards the Tunga; aservant followed at a slight 
distance. He stepped into the water without heeding 
the servant’s warning that the water was deep there, 
and advancing further into the current had a dip. 
Then he did pranayama, and dipped again. The 
servant saw the Acdrya’s body floating down the 
current. In consternation the servant plunged into 
the river caught hold of the Acarya, but in the effort 
lost his consciousness. A gentleman, who happened 
to hear the shouts of the servant, brought the two 
ashore. The servant was soon restored to life, but 
‘nothing could be done in the other case. It was 
reported ‘that his His Holiness’s body was in an 
erect sitting posture with legs crossed as at the time 
of contemplation and was straightened out only in an 
attempt to restore respiration, and that ‘there 
was no sign of drowning or of suffocation or of any 
struggle for life. His Holiness had ever been in the 
best of health, and his passing away naturally baffled 


9 ibid, pp. 37-49 which contain an account of the Presi- 
dent’s visit. 
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all doctors, just as he was baffling them even when 
he was alive. In life asin death he was equally an 
enigma to all who sought physical explanation for 
spiritual experiences. !° 


Casting about for similar extraordinary instances, 
one is reminded of Sri Ramachandra, who entered 
the river Sarayu before his ascension, and Rsabha 
yogi, who got release from the body by entering 
a huge forest fire. And here was one, as great as the 
greatest known to us, 


The Jagadguru’s mortal remains found thei 
resting place in a samadhi just by the side of that of 
his great guru in Narasimhavana, and over the 
samadhi, the present Jagadguru is constructing 
a temple. The anniversary of the day will ever fall 
on the Mahalaya New Moon day, the day of the 
annual abhiseka of Sri Sdrad& preparatory to the 
navaratri celebrations. What would remind us more 
forcibly than this coincidence of the identity of the 
guru with the Supreme Being here manifested as 
Sarada ! 


Many disciples had been forewarned of the 
Jagadguru’s intention by word or sign, but none 
understood its implication. To one he said, ‘If 
before you pay your next visit to Sringeri, I get 
released from my mortal coil, You have only to think 
of me, and | shall be with you (in spirit),’ 


During the early years of his pontificate, he gave 
discourses to public audiences or long talks to smaller 


10 This paragraph is largely “an adaptation from ‘ The 
Saint of Sringeri (pp. 69-70) by R. Krishnaswami Aiyar (Sri Vani 
Vilas Press). 
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gatherings.11 Scholars wondered at the ease with 
which he made clear to the meanest intelligence, 
with the help of parables and apt illustrations, the 
significance of Dharma as well as the sublime truths 
of Advaita. Andon those occasions when he had 
just emerged from retirement, the fortunate disciple 
who approached him would gaze with reverence and 
wonderment at his luminous face, the half closed 
eyes mirroring the imponderable depths of his 
atmabhava, and get an instant feeling of joy and 
satisfaction that his wishes had been fulfilled. 


Among the Sanydasins who received instructions 
in Vedanta from the Jagadguru are the Acdryas of 
the Nelamavu matha - Sri Kamaldnanda Nrsimha 
Bharati and his successor and Sri Ramachandrananda 
tirtha, Head of the Sakatapuram matha. 


35. SRI ABHINAVA VIDYA TIRTHA 


Prior to the reorganisation of the judiciary on 
the British model, courts in India had judges well 
versed in the Smrtis and Dharma Sastras and posses- 
sed of high integrity. One such eminent judge on 
the bench of the Mysore Adalat Court was Kaipu 
Sitarama Sastri. His great grandson is Kaipu Rama 


11 Some of the Jagadguru’s dialogues and discourses have 
been collected and published both in English and in Tamil by 
R. Krishnaswami Aiyar, under the titles Dialogues with the Guru 
(Chetana. Bombay) ; The Call of the Jagadguru (Ganesh, Madras); 
and Sparks from a Divine Anvil (Ganesh). The Sri Vani Vilas . 
Press has published the Tamil editions. The matha has published 
in an attractive volume the Jagadguru’s masterly bhasya on the 
Vivekachiddmani. The Sri Vani Vilas Press has published a 
small selection of his Stotras. The numerous others, which the 
matha will publish soon, will reveal his personality and exalted 
spiritual moods. 
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Sastri,'a scholar noted for piety ad dispassion To 
him was born a son on the auspicious dipavalt day in 
the year Nala (Arpisi, Ba 14 corresponding to 
November, 13, 1917) under the constellation $Svatv. 
The child was named Srinivasan. It may be observed 
in passing that the great composer and master of 
Karnatic music, Tyagaraja, belongs to a collateral line. 


Even as a boy, Srinivasan, exhibited moods of 
detachment from worldly affairs and family bonds 
and a fondness for bhajana, pija and the study of 
sacred literature. No wonder then that Jagadguru 
Sri Chandragekhara Bharati Svami felt attracted to 
this lad and thought of making him his successor. 
To the Jagadguru, it was also Sdrada’s behest. 
Srinivasan, who had his early schooling in Bangalore 
up to the Secondary School stage, was brought to 
Sringeri for advanced education and training in the 
Sastras. His upanayanam was celebrated in the 
shrine of Sarada. 


The Jagadguru initiated Srinivasan into sanyasa 
on May 22, 1931, under the diksa name-of Sri Abhi- 
nava’ Vidya Tirtha. The young Svami had the help 
of V.S. Ramachandra SAastri, now Principal of the 
Sanskrit College in Bangalore, in his initial courses in 
Nydaya and other Sastras, and for twenty-four years 
enjoyed the unique advantage of the great Jagad- 
guru’s close association, training and instruction. 
Under the fostering care of the Jagadguru, the junior 
‘Svami easily attained high proficiency in learning and 
in Atmic realisation. He acquainted himself with all 
the details of the administration of the samsthanam. 
Nothing of any importance was done without his 
scrutiny and guidance, and the contro! he exercised 
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was loving but firm and thorough. His command of 
Samskrit is remarkable, and it is an intellectual 
treat to listen to his discourses in the assemblies of 
pandits. He is also proficient in Tamil, Telugu, 
Kannada and Hindi.!? 


Jagadguru Sri Candragekhara Bharati prophesied 
that the Junior Svami would become as great as 
Sri Saccidadnanda Siva Abhinava Nrsimha Bharati; 
the disciples of the pitha see in Sri Abhinava Vidya 
tirtha Svami, the spiritual greatness, the wealth of 
tapasya, the universal compassion and the immense 
capacity to elevate others that were such remarkable 
traits of the two former Jagadgurus. Vice-President 
Sarvapalli Radhakrishnan is one of the savants who 
enjoyed the Svami’s conversation on topics of high 
spirituality ; and during his visit to Sringeri in. 1954, 
Rastrapati Rajendra Prasad felt the impress of the 
young Acdrya’s intellectual and spiritual greatness. 
Between May 1931 and September 1954, the Sarada 
pitha shone with the brilliance of two _ spiritual 
luminaries. 


The late Jagadguru’s disappearance cast a deep 
gloom over the young Acdrya, who spent the next 
few months performing puja at the samadhi of his 
guru and in tapasya. His formal pattabhisekam as 
the thirty-fifth pontiff, which was celebrated on 
October 16, 1954, was attended by a vast gathering 
of disciples and officials of the Government. The 
Acarya of Hariharapura matha was also present. In 


12 Some of his Tamil discourses have been collected by 
Pandit Anantakrishna Sastri of Nurni and published in Palghat. 
(Scholar Press). Also an English rendering by Mahalinga 
Padmanabhan of Tuticorin. 
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March 1955, the Jagadguru made a pilgrimage to 
the source of the Tungd. In response to the prayers 
of his numerous disciples in South India, the Jagad- 
guru started on a tour of the South with a visit to 
Kalasa on March 14, 1956. In South Kanara district, he 
worshipped with gold bilva leaves Sri Mikambika at 
Kollur and visited the shrines at Dharmasthala, 
Manjunath, Mangalore etc. Cannanore, Calicut, 
Palghat, Chittur and the neighbouring places were 
then visited; at Guruvayur he offered worship to 
Sri Krsna. The Nambutiri Svamis of the Tekke 
matha received him in Trichur, famous for its Siva 
shrine. At Kalady he stayed for three months to 
celebrate the Vyasa pija and the caturmasya and 
navaratri. During this period thousands flocked to 
receive his blessings ; among whom were Sri Chittirai 
Tirunal Bala Rama Varma, Maharaja of Travancore, 
who made a cash offering of Rs. 16,000 and the 
Adviser to the then Government of Travancore- 
Cochin. During the GaneSa pija week he convened 
a vidvat sadas or assembly of scholars and distributed 
valuable presents in recognition of their scholarship. 
At the invitation of the Svamis of the Ramakrishna 
aSrama, he visited the Samkara College and other 
institutions conducted by that mission. The Maharaja 
of Cochin entertained the Jagadguru in his palace, 
and for his great scholarship was honoured with the 
title of Abhinava Tarka Vagisa. Then the Jagadguru 
toured Travancore from Alwaye and Parur in the 
north to the extreme south. At Trivandrum he was 
received with all honours by the Maharaja and the 
Governor-B. Ramakrishna Rao, and_ worshipped 
Sri Padmanabha. [In Cape Comorin he worshipped 
Goddess Kanya Kumari and distributed gifts to 
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several deserving people. Kor ten months he toured 
the district of Tirunelveli visiting Valliyur, Kalakkad, 
Sermadevi, Kallidaikurichi, Kadayam, Tuticorin and 
other places. In Tirunelveli town he celebrated 
Samkara jayanti. He worshipped God Subrahmanya 
at Tiruchendur with gold bilva leaves. The Vyadsapija 
and caturmasya for 1957 were celebrated in the beauti- 
ful health resort of Courtallam, Svami Trivikrama 
Ramananda Bharati of the local SiddheSvari pitha 
frequently called on the Jagadguru and attended the 
Ganesa Caturthi vidvat sadas. Navaratri was celeb- 
rated in Shencottah. ‘hen in the Ramanathapuram 
district, the Acarya passed through Srivilliputtur, 
Rajapalayam and other places and reached Rama- 
nathapuram town. After visiting Navapashanam and 
Devipattanam, the Acarya and party ferried? across 
the Pamban strait to Ramesvaram, where he offered 
pija on a grand scale to Sri Ramandtha and Sri 
Parvatavardhani. The sacred bath at Dhanushkodi 
was the occasion for the distribution of numerous gifts. 
Sivaganga, Devakottai, Karaikudi, Koilur, Pallattur, 
Kandanur, Kottaiyur, Kunnakkudi, Tirupattur and 
other towns in Chettinad entertained him lavishly 
and thousands received his blessings. After visiting 
Arantangi, he went to Avadayar koil (Tiruperundurai) 
for worship of Sri Atmanatha. He was received by 
the local Tambiran Svami and gave darsan to 
thousands of devotees of the Tanjore district. In 
Pudukkottai, he stayed in the palace of the Raja. 
After visiting some other places near Pudukkottai, 
and Kulitalai and the neighbouring villages in the 
Tiruchirapalli district, he travelled to Melur and then 


ee 


13. An Exfinen tial Nan family enjoys ite privilege of 
ferrying the Aca aryas pf Sringeri from Mandapam to Pamban. 
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to Madurai which he reached early in March 1998. 
Madurai gave him a magnificent reception and, with 
all honours, he worshipped Sri Sundaregvara and Sri 
Mindksi, and celebrated Samkara jayanti. Thousands 
thronged to his camp every day for his darsan and 
blessings and listened to his discourses. Leaving 
Madurai, he passed through Sholavandan, Dindigul, 
etc., and at Palni worshipped Sri Dandapani to whom 
he conducted pija on a lavish scale to secure the well 
being of humanity. From Palni he proceeded to 
Kalady to perform the Vyasapiija on July 1, 1988. 
Among the numerous visitors, who had darSsan of the 
Jagadguru during the three months he stayed in 
Kalady, were Governor B. Ramakrishna Rao (Kerala) 
and ex-Governor R. R. Diwakar (Behar). The 
Ganapati ptija vidvatsadas was highlighted by the 
active participation in the polemical discussions, of 
Sri Rama Varma Parikshit, Maharaja of Cochin. 
Leaving Kalady, the Acarya passed through Nallepilli, 
Kollengode, where the Raja entertained him, and 
Palghat, and reached Coimbatore early in October. 
The annual aradhana of the late Jagadguru and the 
navaratri celebrations, which included éatacandi japa 
and homa, attracted tens of thousands of devotees. 
in Ootacamund he was the guest of C. P. Ramaswami 
Aiyar, and there he received the Maharaja of Mysore, 
Sri Jayachamaraja Wadeyar. He then visited the 
Pykara and Kunda projects, and in December 1958 
several other towns and villages in the Nilgiri and 
~ Coimbatore districts. 


During this tour, the Acdrya received Maharajas, 
Governors and several ministers of the Southern 
States. The Samskrit Commission constituted by the 
Government of [ndia interviewed him to record his 
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views on the steps to be taken to promote Samskrit 
learning. 


One of his persistent exhortations is the 
imperative need to renovate and conserve our temples 
and places of worship and maintain regular and 
proper worship according to the SAastras. He is not 
tired of pointing out that our age-long culture largely 
grew round our temples and religious institutions. He 
consecrated the mirtis of Sri Samkara in Asvattapura 
and in Ullal (South Kanara), of Ratnagarbha Ganapati 
in Sivaganga, and Sdrada in the newly constructed 
matha building in Viravanallur. He sent a Laksmi 
yantra to the Varada-Venkatesa temple in Tiruchira- 
palli Fort ; the Vaikhanasa acaryas, who conducted the 
samproksana of that temple in May 1956, consecrated 
this yantra in the sanctum of Sri Venkatega. The 
residents of Arimalam performed the kumbhabhise- 
kam of the Siva temple in that town in his inspiring 
presence and under his. directions. In_ several 
other places he attended and guided the festivals and 
special divine services in the temples. A palatial 
matha with shrines to Samkara and Sarada which 
Raja Venkat Rao Limbakar of Hyderabad has 
constructed, will be consecrated by the Acdrya when - 
he visits that city, and it will be a great centre of 
spiritual inspiration in Andhradesa. 


The first glimpse of the Jagadguru’s luminous 
face often fills the visitor with awe. An instant later 
the gentle smile and the kindly word of welcome, 
disarmingly gracious, put him at his ease;'and he 
surrenders to the calm assurance of wisdom and the 
glow of gentle power in the Acadrya’s demeanour, and 
senses a feeling of blessedness according to the 


125 


degree of his receptivity. No one in _ distress 
approaches him but returns with a feeling of relief, 
and sadhakas who seek spiritual guidance get the 
help needed to put them on the way to further 
progress. Visitors come in thousands and are drawn 
from all classes of society, from all sects and from all 
faiths ; none need feel a stranger in his presence ; the 
Jagadguru transcends all sects and faiths. 


| To combat the prevailing indoctrination or ‘ de- 
doctrination’ through slogans that induce in people 
a ‘super-rational consciousness’ associated with 
socialism, communism, nationalism and other pre- 
vailing ‘isms,’ and race and class antagonism, the 
Acarya’s message is the spiritualisation of secular 
institutions and idealism, and the recognition through 
samjndnam or mutual concord and understanding, that 
in every individual lies Divinity. To meet the prevail- 
ing ‘crisis of character’ the Acdrya endeavours to 
arouse the tradition of spirituality inherent in every 
one of us, by insisting upon the practice of svudharma 
paying due regard for the dharma of others and the 
recognition of the traith that one should improve 
one’s own nature before thinking of improving one’s 
social environment. ‘The Jagadguru’s visits to 
holy shrines are not infrequently followed by. visits 
to educational institutions (the Madurai College, 
Dr. Alagappa Chettiar’s educational institutions and 
the Samkara College in Kalady are some of them) or 
factories or charitable institutions or ‘ welfare cen- 
tres.’—places where there is striving for knowledge 
or for betterment. His sacred presence impresses 
the unreality of the conflict between our temporal 
and spiritual concerns, and the need to dedicate all 
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human endeavour to God. In the receptions that are 
given to him all sections of the community join; the 
municipalities (these in Palghat, Trichur, Tirunelveli, 
Palayamkottai, Tuticorin, Virudhunagar, Aruppuk- 
kottai, Devakottai, Madurai, Periyakulam, Gobichetti- 
palayam and Coimbatore, to enumerate some) and 
cultural institutions that present addresses of welcome, 
represent a cross-section of society. In many towns 
and villages, he is carried in procession in a flower- 
bedecked gold palanquin followed by thousands, 
some chanting the Vedas, and some others forming 
groups of bhajana parties, while the crescendo is 
reached when frequently the crowd raise a _ full- 
throated shout of victory to Samkara, victory to the 
Jagadguru. The scene is comparable only to the 
Papal procession in the square of St. Peter’s when 
the Holy Father is borne high in his great State 
chair, and thousands of his flock shout viva-il-Papa. 
The Acarya has left behind in Sringeri the bulk 
of his regal paraphernalia; a small fleet of motor 
cars carry him and his party quickly from place to 
place. ‘The triumphal tour progresses leaving every- 
where a trail of blessedness. 


‘Magnificent in the serenity and poise of his 
soul, himself having crossed the terrible ocean of 
phenomenal existence—like the bright spring season, 
does the Acdrya waft the message of freedom, happi- 
ness, peace and blessedness. !* 


14 @eat agieay faqatea aed) aaraaelaled ar-aq: | 
dinjeay aaaacig aaaeaaeareary awaea: | 
(Vivekactidamani, v. 39) 


CHAPTER TEN 
; ADMINISTRATION. 


_ The Sringeri samsthanam grew round the nucleus 
provided by the land grants of Harihara I, Bukka I[ 
and Harihara II. Successive sovereigns, and the 
British administrators maintained the ‘ semi-sovereign’ 
status of the samsthanam. When in the wake of 
political changes the local authorities infringed upon 
the rights of the samsthanam, and when unruly and 
unsocial elements created disturbances, the rulers 
came to its help and even restrained their local officers 
from interfering with its internal management. 


The list of holdings in the samsthanam villages, 
the grants and pattas relating to them had under- 
gone frequent examination before A. D. 1653, when 
Sivappa Nayak, acting at the request of the Acarya, 
had a full survey made of the villages, the fields 
demarcated, and the differences between the minor 
inadmdars and the wargdars or leaseholders composed. 
When the British Commission in Mysore introduced 
fresh indm and revenue survey and settlements in 
the State, the Jagadguru ‘actuated by a spirit of 
enlightened liberality,’ - to quote the Government 
Memorandum - ‘ was anxious to give his jaghir tenants 
the benefits of a fixed and definite tenure by the 
introduction of the [nam and Revenue Survey 
Settlements’......which ‘ would be a boon to the ryots 
and minor [ndmdars of Sringeri and would be the 
means of putting an end to much needless litigation.’ 
In 1887, the Survey Superintendent in Mysore was 
directed to recommend the nature of the settlement 
that was necessary. In June 1888 the Jagadguru 
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expressed a desire to confer right to property on tenants 
if the authorised assessment in kind or in money is 
paid, and in September of the same year, agreed to 
forego assessment in kind, so far as the matha was con- 
cerned if satisfactory settlement could be made of the 
interests of the inamdars and wargdars. Again at 
the Jagadguru’s request the Mysore Government 
enacted on December, 12, 1897, the Sringeri Jagir 
Inam Settlement Regulation after obtaining the pre- 
vious sanction of the Government of India. ‘The 
rules and notifications under the Regulation bear 
testimony to the anxiety of the Mysore and. I[ndia 
Governments not to impair in any way the rights and 
privileges of the samsthanam. After the survey and 
settlement of 1900, the position is as follows. The 
tiller is the khatedar, full owner with proprietory 
rights of alienation, transfer etc,, and the rights of 
inheritance. The grant of darkhast is guided by the 
Land Revenue Code of Mysore. The samsthanam 
does not cultivate any land with hired labour for its 
own benefit, There has been no case of eviction. 


Old records speak to the samsthanam having 
given money to ryots to bring forest lands under 
cultivation and lay out areca plantations, and when 
these lands began to yield, they were given to the 
ryots. Indigent ryots were fed and clothed. The 
old system of collection in kind and cash has been 
abolished, and the samsthanam is content with receiv- 
ing the bare khandayam or land tax in cash from the 
tillers who are now absolute owners, and this is 
certainly very different from ‘assessment.’ Nor has 
the samsthanam demanded any compensation for 
thus giving away the lands. This voluntary act of 
Jagadguru Sri Saccidananda Siva Abhinava Nrsimha 
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Bharati has rescued tenants from ‘bondage’ and 
given them, along with full proprietory rights, a sense — 
of security. The land revenue administration of the 
samsthinam is now based on the Mysore Land 
Revenue Code. 


Garden lands affected with pests are allowed 
remission at four annas in the rupee. The areca and 
paddy from lands classified as inadm in_ the 
samsthanam accounts and the cash rent pertain to 
the respective temples shown under separate khatas, 
or holdings in the samsthanam muzrai accounts. In 
consonance with the desire expressed by Sri Candra- 
Sekhara Bharati, the Mysore Government authorised 
in 1941, the disposal under darkhast rules of waste 
lands in the samsthanam villages and the conferment 
of rights of property on the buyers. 


Welfare Activities 

Some major items of expenditure amount on an 
average to Rs. 1,25,000; that on educational and 
cultural activities and feeding establishments to 
more than a lakh of rupees. Provision is made 
annually for rural improvements, tank repairs, and 
maintenance of roads. 


In 1841-2, the Jagadguru nominated an amildar 
with civil and criminal jurisdiction so as to bring the 
administration of justice in line with Mysore. The 
samsthanam has since gradually and_ voluntarily 
surrendered to the Government its authority pertain- 
ing to the administration of law and order. 


Jagadguru Sri Candragekhara Bharati desired 
that a senior officer of. Mysore service should be in 


A 
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charge of the revenue administration of the samstha- 
nam. This functionary is designated officer-in-charge, 
and functions under the general control of the 
Deputy Commissioner, Chikmagalur District. The 
entire charges of this establishment are- met by the 
samsthanam. 


In 1947, the samsthanam introduced the Land 
Mortgage Bank scheme, and issues agricultural loans 
at low rates of interest. Kadim tenants get remission 
during years of scanty rainfall. The samsthanam 
grants special loans for improvement of Temple inam 
lands in addition to the takavi loans that Govern- 
ment ordinarily issue. 


In 1887, Sringeri town was constituted a municipa- 
lity under the control of the Sringeri Deputy Amildar. 
The samsthanam discontinued the levy of sayer. The 
Municipality was authorised to levy octroi, the income 
being divided equally between the samsthadnam and 
the municipality ; and after 1893 the samsthanam 
waived this half share of the octroi income, which is 
now spent on a dispensary and on improvement of 
sanitation. From January 1927, the major villages of 
the samsthanam are under panchayat administration. 
The samsthanam entrusted the District Board of 
Kadur (Chikmagalur) with the management of com- 
munications, public health, education and economic 
development, but continues to grant liberal subsidies. 


The number of pupils in Primary and Middle 
Schools per 1,000 of the population in Sringeri sams- 
thanam is higher than in Koppa taluk and the average 
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for Mysore State. The samsthanam gave the 
Municipal High School a commodious building in good 
repair, and at the Guru’s commands, the Guru Seva 
Samiti, Sringeri, donated to the school Rs. 28,000. 
According to the census of 1951, the percentage of 
_ literacy in Sringeri town was 57:3 and in the sams- 
thanam 35:7 against the State average of 20°6 
‘Appropriately enough, observes the Census Com- 
missioner for Mysore, ‘Sringeri, the seat of the 
Goddess of Learning, appropriates the first rank 
among towns with a literacy of 97:3 per cent. Among 
the taluks, Sringeri takes the lead with 35:7 per cent.’ 


The programme of welfare schemes put through 
in Sringeri is comparable with any in the progressive 
States of India. ‘Feudalism’ there never was, and 
of ‘ medievalism, what little there was has been shed. 


The new Mysore Act proposes to abolish the 
‘jagir’’ and pay the Jagadguru as liquidated tasdik,} 
an amount equal to the net average income of the 
previous years. A jagirdar is one who holds lands as 
a reward for services rendered or expected to be 
rendered to the State. In this sense, the Jagadguru 
is not a jagirdar; the lands that he holds, in the first 
place, represent the reverence and devotion of the 
rulers, and do not constitute any reward, and secondly 
they are not meant for his personal enjoyment; they 
were given for his maintenance so that he might 
pursue his spiritual ministration unfettered by 
persona! cares, maintain the yatis and men of learning 
and other attendants who reside with him, and look 


] Tasdik = allowance to temples, charities etc. 
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after the seats of learning, temples and houses of 
charity. Whatever may be the outcome of this 
legislation, the disciples of the matha are confident 
that Government will maintain the prestige and 
usefulness of the samsthadnam. Now that we are a 
Republican State the duty devolves on the citizens to 
honour and foster the institutions that embody our 
great traditions of culture and spirituality. 


What have we done to cherish the memory of 
Sri Samkara, who, in the words of Prime Minister 
Nehru, ‘has left such an impress of his powerful mind 
and rich personality on India that is very evident 
to-day...functioned on the intellectual, philosophical 
and religious plane, and tried to bring about a greater 
unity all over the country...by locating his four great 
monasteries in the north, south, east and west... 
evidently wanted to encourage, the conception of a 
cultured united India ?2. The monasteries founded 
by Samkara are the great heritage of the nation 
representing, to quote Nehru again ‘the dominant 
philosophical outlook of Hinduism to-day.’ We 
neglect them at the risk of losing our soul. 


The Sringeri samsthinam is 44 square miles in 
area, and comprises 47 villages, 23 situated in Sringeri 
taluk and 24 in other taluks of Mysore State. The 
total area of these villages is 47,442 acres of which 
30,786 are kharab and 16,636 are cultivable assessed 
lands; of these again 3,217 acres are minor indm and 
660 acres are assessed waste. The indm lands com- 
prise both Devadayam and Brahmadayam. 


2 The Discovery of India, pp. 181-3. 
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The villages fall under the following groups: 


Shimoga District Shimoga taluk Harakere group: 
Adios (1) Harakere Sarvamanyam, 
(2) Agasanahalli manyam, 
(3) Mojappana Hosur, 
(4) Kallur, (5) Mandali, 
| (6) Gobichetti koppa. 
do Sorab taluk (1) Anandavalli Sarvaman- 
yam. 
Chikmagalur Dt. Koppataluk (1) Sirakaradi Sarvamanyam. 
| Chikmagalur Belavadi group: 
taluk (1) Belavadi, (2) Govinda- 
7 pura, (3) Yarehalli, (4) Hosa- 
halli, (5) Arekallahalli, 
(6) Kurubarahalli, (7) Kal- 
halli, (8) Narasipura, (9) Koti- 
genahalli, (10) Sankarahalli, 
(11) Subrahmanyahalli, (12) 
Vaddarahalli, Kudiavalli 


| | inam lands. 

Shimoga 7 Hosnagar Jodi 

| villages Gavattur — Jodi. 

Hassan Belur taluk (1) Ranaghatta — Jodi 

| (2) Surapura — Jodi. 
do Saklespura Kiruvale Jodi. 
vee taluk 

Chikmagalur Sringeri taluk 23 villages. ; 

District 


The total land revenue demand of Sringeri exclu- 
ding inam lands but including cesses on land revenue 
is approximately Rs. 35,000. Annual remission under 
bagayat® for damages by pest works out at Rs. 4,200, 
half of which is reimbursed by the Mysore Govern- 
ment. The net revenue is therefore, about Rs..33,000, 
This amount alone goes to the samsthanam. 


3 Bagayat = garden lands, the assessment in which is 
based upon the number of trees, the rate varying according to 
the fertility of the soil. 
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The income of the Devadayan lands belonging 
to the temples under samsthanam mangement consists 
of about 15380 pallas of paddy and 475 maunds of 
areca and about Rs, 2950 in cash. These are held in 
deposit and spent entirely on the temples. 


. Of the villages enumerated in the table above, 
in Sirakaradi alone lands are leased out to the tenants 
and the rent is levied in kind. The rent is fixed 
without any question of enhancement. This village 
in particular and the sandalwood yield in the forests 
are the mainstay of the samsthinam. 


The average estimated revenue of the samsthanam 
is about 33 lakhs ;: of which 2 lakhs are realised from 
sandalwood alone. 


The mineral wealth has not yet been exploited. 
There are ruby mines within a few miles of Sringeri 
town, green quartz useful for mosaic work in Belavadi 
and corundum and mica in many other places. 


Other Holdings : 


Mysore : Miscellaneous Inam lands : 
Shimoga District Tirthahalli Taluk 13 villages. 
Shikarpur Taluk Begur 
Shimoga Taluk Urgadur 
Hassan District Narasipur Taluk Harihalli 
Mandya District Srirangapatnam Tk. Brahmapura 
Kuduvalli 
Chikmagalur Dist. Koppa Taluk Megur and 
Chavalmane 
Bangalore District Closepet Taluk Danayankanpura 
Hosakote Taluk Aralagare 
Dyavasandra 
Mysore District Mysore Taluk Harehalli 


Nanjangud Taluk Kalhalli 


Dharwar District 


South Kanara Dt. 
Bellary District 


Chittoor District | 


Ahmadnagar Dt. 


Madras : 


Ramanathapuram 
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Gadag Taluk 
Coondapur Taluk 
Harpanahalli Taluk 


Andhra Pradesh 


Bombay 
Rahuri Taluk 


District (Sivaganga) 


Hadali and two 
other villages. 

Gangapura 

Balakur 

Haravi Basapura 


Chinnammapet* 


Pempalgan 


(i) Inam villages: 


Tavatarendal* 
Pullangudi and four 
other villages* 


(ii) Inam and Government lands : 


Coimbatore Dist. 


Tiruchirapalli Dist. 


Salem District 


Madurai District 
Tirunelveli District 


Udamalpet Taluk 


Gobichettipalayam 
Taluk 


Dharapuram Taluk 


Tiruchirapalli Taluk 


Musiri Taluk 
Attur Taluk 


Tirunelveli Taluk 


Kolumam 
Kaniyur 
Kadattur 
Kollappalur and 
four other villages 
Melchitrai Chavadi 
near Coimbatore 
town 
Kangayam 
Kumaravayalur 
Ayalur — 
Tedavur > 
Alapuram 
Vellapatti 
Kilamangalam 
Papakudi 
Kilapavur 
Sindupundurai 
Munnurpallam 
Kilanattam | 


‘Kodaganallur, 


Inam villages marked * have been taken over by the respec- 
tive State Governments under the Zamindari Abolition Act. 


CHAPTER ELEVEN 
TEMPLES AND SHRINES 


ATAATBAATS ARAL ATATARE: 


Cad ede ail UGE IE SIA HVOT SF: lt 
(Bhakit Sudhdtarangini, p. 439) 


AACANAAAHIUA Far aaa | 
MAI TAMAS FTAA AeRAAAA | 
| (ibid, p. 805) 
FanAauan AMaaaaaAt | 
aeald Va=ay Paraglasacnz Il 
(Introductory verse to the bhasya on Viveka- 
cuda mant by Sri Candrasekhara Bharati) 


aa srgafa dq Hq wa 
wag faafa sieasieaara | 
qzaq azald wa adadla 
fart at ara aati 
(Vedasara Sivastotra, v. 11) 


aa ava: gala Pratearaa ay 
Fated aadratia aattar aad Ye: 


(Old verse from a Ne Plate Grant of 
Somagsekhara Nayak II) 


Before the fourteenth century, the Acdryas and 
their monastic disciples lived in hermitages spread 
all round modern Sringeri, Simhapura, Vasistha- 
srama, Kigga and Kalasa, often amidst Jaina and 
Pasupata Saiva centres. The agrahadra of Sringeri, 
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together with that of Vidyaranyapuram, took definite 
shape in the time of Harihara I1, who desired that 
‘the Dharmapitha of Srigapura should have a central 
matha building and an agrahara for Brahmans, who 
attend to the worship of Sri Malahanikaregvara, Sri 
Vidyagamkara and Sri Sarada and to the pet asiqnn 
of rites prescribed in the Vedas and Sastras.’ From 
such beginnings grew up Sringeri town (13°29' N. Lat, 
73°19’ Ki. Long.) on the left bank of the Tunga, fifteen 
miles south-west of Koppa. The long main street 
with a loop on one side encircles a hill on which 
stands the temple of Malahanikaresvara. On the 
river bank are the main buildings of the matha, the 
old building and the new one called Candramaulisvara 
Totti. The pAthasalas, library and the samsthanam 
offices are housed in these buildings; and the principal 
temples are situated within this enclosure. Several 
Brahmana houses have shrines in the central yard 
which are samadhis! of past Acaryas. ‘here are 
about the place a hundred and twenty shrines, large 
and small, including a Jain basti. To the north of 
the matha buildings are the guest houses. 


In a jungle clearing known as Narasimhavana on 
the opposite bank is the adsrama of the Jagadguru 
where he resides for about eight months in the year. 
Close to it are shrines dedicated to Sri Saccidananda 
Siva Abhinava Nrsimha Bharati and Sri Candragek- 
hara Bharati. 


In the pija cabinets of the matha are represent- 
ations of several Divine Forms, such as bana lingas, - 


] Samadhi, which properly refers to the ecstatic bliss of a 
yogi in perfect absorption of thought on the Supreme, is loosely 
used in popular language to denote the grave of a saint. 
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salagrdmas, yantras, and bronze idols. The principal 
mirtis are Ratnagarbha Ganapati, Candramaulisvara 
linga, Sri Yantra and Sarada. 


The image of Ganapati in the puja of the 
Acarya is partly crystal and partly ruby—hence 
Ratnagarbha—worshipped as arepresentation of the 
Pranava. He is the remover of obstacles and bestower 
of wisdom. 


It is believed that Sri Samkara brought from 
Kailasa the sphatika (crystal) linga of Candramaulis- 
vara. Its crest is self-radiant like the moon, a unique 
phenomenon not observed in any other linga — the 
moon representing jiiana and bliss. Linga means a 
symbol ; here it stands for the pillar of Light? that the 
‘knowers of the Self experience in the cave of the 
heart’. The linga cannot be said to have a form, nor 
is it quite formless; in its shape neither a beginning 
nor an end can be marked ; the sphatika linga has no 
colour but takes the colour of the object presented 
before it ; and hence it is the most appropriate symbol 
of the Infinite Brahman witbout form and attri- 
butes, but by the play of maya, assumes various 
forms to bless the devotee. 


An aspect of the Brahman conceived with form 
and attributes is Daksinamirti, the embodiment of 
Bliss and Wisdom supreme. Of radiantly white 
complexion conceived as seated under the fiscus tree 
(representing samsara) with hairs matted on the 
crown displaying the moon (conveying the notion of 
ageless or eternal wisdom), He is represented as 
displaying in his hands the jar of the nectar of 
immortality, the book of knowledge, a rosary and 


ee 


2 Variously called Jyotir linga, Atma linga ete. 
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cinmudra. The emblems stand for wisdom, and the 
mudra for awareness of the identity of the Jiva with 
Brahman, the oneness of Advaita.* He is hailed 
as the Giver of medha and prajria - hence Medha 
Daksinamirti. At the feet of This ‘Youth of Eter- 
nity ’ are Sanaka and other sages. | 

The same concept is realised in another represent- 
ation of the Supreme, now as the Mother of the 
Universe. Sri Sarada‘ displays the identical symbols 
of rosary, jar of the nectar of immortality, book of 
knowledge and Cinmudra. The beads of the rosary 
are the subtle letters or the bzjas from which gross 
forms emanate. She is the Absolute, all other Divine 
Forms embodying one or other of the gunasare but Her 
aspects. She is the Trmirti and Their Saktis,—Uma, 
Laksmi and Vani; Vama, Jyestha and Raudri ; Icca 
Jiiana and Kriya Saktis, etc., and transcends them 
all ; Her grandeur is impossible to conceive. 


3 Heraraaaed awagqeaaa aaa | 
eqercqudla Maas At yxaar aera | 
Daksinadmirti Stotra, v. 13. 
BRAT ATAS FART: 
gharalaa: get aw ag aaa: | ; 
Bhaktisudhatarangini, (p. 354) 
4 ganged, aafeaaear, fawasanadt, Was, AWa- 
fqnat (Lalitasahasranama 925-7; 643 and 644) 
TIAA ATH AAA ATT | 
AS SUBEAATM AAA AA AIAN AT 
AUTHVIAG META Aanaeat snraishea faq i 
(Bhaktisudhatarangini p. 93) 
5 fran sfeoratectiamatagt 
at: Tet Gat ecaearlageaaary 
gilar air a serararrehaalear 
yaaraagy Baafa Wada 
(Saundaryalahari v. 97) 
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She is seated on the Sri Cakra, the erand mystic 
symbol of the Universe (both the macrocosm and the 
microcosm) and its Divine Cause. The Cakra has 
two sets of triangles, one of four called Siva Cakras 
and the other of five called Sakti Cakras. The Bindu 
or point in the centre is the abode of KameSsvara 
(Niskala Siva) and Kameégvari or Lalitad (His Sakala 
aspect) in abheda (undifferentiated) union. In these — 
nine cakras are the Yoginis or Saktis presiding over 
the tattvas and the vrittis (or attitudes and modifica- 
tions) of the mind. They are Avarana Devatas, 
because they veil Pure Consciousness (cit) and project 
the appearance of the universe of mind and matter, 
sound and form, and give to what is purna (undifferen- 
tiated and unlimited) the appearance of apirna 
(differentiated and limited). The Avarana Devatas 
are but rays of the central Luminary, the Devi, and 
in worship is conceived as being absorbed in Her; in 
other words the sadhaka rises above all the vrittis 
and identifies himself with the Deviin the Bindu in 
whom as the Supreme Essence the static or absolute 
and dynamic or manifesting aspects coalesce (Prakasa- 
vimarsa-parabrahmasvaripa). She is the highest Bliss 
(Paramrta gakti).© Sri Lalita Raja Rajesvari, who 
abides in the Bindu, is but another aspect of Sri 
Sdrada and is represented as holding a noose, and an 
elephant goad in her upper arms and a sugar-cane 
bow and five flowery arrows in Her lower arms. The 
noose and the goad stand respectively for desire 
(raga) and aversion (dvesa), the bow for the mind 
and the arrows for the sensory organs. By meditating 


6 Adapted from the author’s contribution—Sakti Cult in 
South India to the Cultural Heritage of India, Vol. IV, p. 258-9, 
published by the Sri Ramakrishna Institute of Culture, Calcutta, 
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on these emblems, the devotee in the pravrtitt marga 
(path of enjoyment) acquires all the good things of 
life, while he in the nivrtti marga (path of liberation) 
subdues desire and hate, and his mind and senses, 
and is released from all bondage.” This particular 
mode of realising Brahma Vidya is called Sri Vidya. 


Sri Samkara, the Jianamirti, incarnated as the 
embodiment of Sri Daksinamirti or Sri Sarada. 
Hence the prominence given to these particular 
Divine Forms. 


Another Divine form much in worship in this pitha 
is Sri Laksmi Nrsimha. One of the modes of plastically 
representing the Paramatman is to depict Him as 
the face of the lion; the human body represents jiva. 

This Lion-Man aspect of God, therefore, represents 
- the union of the jiva and the Paramatman.® He is 
said to be the Samkarsana form of the Virat Purusa. 
Samkarsana means ‘re-absorber’; He absorbs or 


a a 


7 USVI ME, MAUAUEMNSTIS, AVTSIAAVE!, TAARATA- 
aaa, (Lalitasahasranama 8-11) 
SOME COICO CIC Ot ia 
qaaaed Tara T aaa 
WF WA WHIEFT Wawa: 
yea cafe aaqsadiat: 
Magan aq Ke aeaeaUt- 
Bg aaa qHsfaaegacar: | 
UHA AWAIT Al A ATA 
sqadaea ead gare 
(Nilakantha Diksita: Anandasdgarastava (v. 75-6) 
8 Bed Maa: TIARA : 
UU JaAAaassay | 
(Bhaktisudhatarangini p. 406) 
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destroys the malas or taints of the soul represented 
by the demon king Hiranyakasipu®. Note the 
distinctive Saiva features indicative of absorption in 
Nrsimha—white complexion expressive of sattva, 
three eyes, yoga posture in perfect poise and _ all 
vrittis suspended, and the weapon pinaka which 
represents the cosmic mind working through Time 
which, however, is kept in restraint. He also holds 
the cakra and shows the vara and abhaya mudras; 
cakra is the luminous wheel which controls the rta (or 
the great law or the dynamic aspect of Truth) of the 
cosmos. Laksmi, at His side, is His Bhiti. Ananta, 
who spreads his hood over the Lord’s head, is the 
embodiment of the Universal Consciousness (caitanya) 
in the avyakta or causal or unmanifested stage, hence 
also called Sesa, because he remains when manifesta- 
tion is Pissalyed! ae 


The Visnu salagrama is another mirta-amirta 
form expressive of the virat aspect of the Para- 
brahman. 


It is not possible within the limits of this chapter 
to go into the symbolism of all the mirtis in worship 


9 qWeaHsaat Alaa saat way | 
WaT ea: Aal Weafa Ast | 
aft: qaumrata atergac: | 
aqaaaaaany aWaat ATA ae: v 
fswqaigeumaga esa: | 
ARAMA ATTAM AT (aaa: Il 
(Visnudharmottara III, Ch. 78) 
10. flare Crs at AA aT IFAIFGAUAReTe TA | 
aust Baesaa aaegZae Bead wWe|aq u 
(Bhaktisudhatarangini p. 403) 
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in the pitha, Enough has been said to indicate that 
in ordaining the worship of the Saguna forms, Sri 
Samkara aimed at taking the worshipper from Isvara 
with attributes ultimately to the realisation of the 
Brahman without attributes. And his illustrious 
successors have been carrying on the puja of these 
saguna forms for the good of the world. 


And now to the temples connected with the pitha. 


SARADA TEMPLE: 


diara afaaaar agar faardor gea-*? 
AIMARATETTATAAIHIT J | 
aealai aaisoreafacartiersara 34 
qeaa gd caar faery anata gx4 aa: UI 
(Srt Sdrada Stotra v. 13) 
aia ei waaah: Pra eft aararae faned- 
aaeaigen etasaar fagitaraalea | 
qi ai cased aTegaAa waa 
AR TAs erased aeai IEA 
(Bhaktisudhatarangini p. 160) 
araaaares ee gar earafea 4 arava: 
afaqrmaTaahael aaa ae: 
manish aaleaosaearaed aera: 8 
aa fated Paria azar aaalea & gear: | 
(ibid p. 60) 
GU Wage saraseEd ie sags wees za 
AAA AS Aa AAW Ast AAAS FArATA (I 
(wid pé @) 


I] Composed b by y Sri Saccidananda Bharati II. 
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Coeval with the setting up of the monastic 
foundation in Sringeri is the temple of Sri Sarada, 
presiding Goddess of the pitha. Originally it was 
an unpretentious shrine with a mirti of Sri Sarada 
made of sandalwood and installed over a Sri Cakra 
that Sri Samkara carved on a rock. Sri Bharati 
Tirtha and Sri Vidyaranya had atemple built, similar 
in structure to the other temples in Malnad and the 
West Coast; the framework in wood standing on a 
plinth, and covered with a tiled and gabled roof over 
pillars and joists all of wood. Sri Vidydranya 
substituted for the old sandalwood murti the present 
one in gold. Srt Saccidananda Bharati II (1705—41) 
instituted the navaratri festival which continues to 
be the chief festival in the temple. In 1791, the 
Maratha hordes of ParaSuram Bhau looted Sringeri, 
and desecrated the temple by displacing the image 
and carrying away the temple jewels and vessels Sri 
Saccidananda Bharati III immediately reconsecrated 
the Goddess with funds provided by Tipu Sultan. 
Sri Saccidananda Siva Abhinava Nrsimha Bharati, 
who started the renovation of the temple, engaged 
artizans and sculptors from the Chettinad, who raised 
the present structure in fine polished granite. In May 
1916, Sri Candrasekhara Bharati consecrated the new 
temple. 


The temple is in the Dravidian style with 
entrances at east, north and south. Passing through 
the eastern or main entrance, one passes through two 
mandapas, one on either side raised on a plinth. The 
raised navaranga or mahamandapa has two rows of four 
massive pillars. Sri Durga or Mahisamardani with 
eight hands, Sri Raja RajeSvari, a Devi holding the 
emblems of deer and drum and exhibiting abhaya and 
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varada mudras, and another holding rosary and lotus 
and showing varada and abhaya mudras are four out- 
standing pillar sculptures. There are two dvarapalakas. 
A small sukhan4si leads to the sanctum. Sanctified by 
the worship of a line of Acaryas of the highest purity 
and loftiest devotion and unsurpassed mantric powers, 
the mirti of Sarada radiates peace, grace and blessing 
which every devotee who opens his heart to them 
recejves in abundance. 


Sri Sdrada within the sanctum and Sri Raja 
Rajegvari and Sri Durga in the mandapa?? are but 
three modes of conceiving the Absolute in a saguna 
form — here as the Sovereign Matrix of the universe 
in Her samasti (or collective) aspect, beyond the three 
gunas — as Saccidanandarupini. The other two Devis 
represent the vyasti aspects. 


In the prakdra are shrines to Sri Ganega and 
Sri Bhuvanegvari. There are also the silver and 
bronze images of Sarada which are taken out during 
festivals and processions. 


12 The samasti character of Sri Durga is expressed by the 
Devi Herself in the Devi Mahadimya, ch. X. 


vale aay fadiar a AATaT | 
ag faye aefaize garferar | 
Durga is the samasti form of Kali, Laksmi and 
Sarasvati. 
Azad Pla Azaiea areas 1 
ZFleAaAeeeq UTA M AAS Ni 
qaAuAe AVS aq At STITIT 
waueraames facaaarReraisy |) 
19 
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The present Acarya is planning to put up over 
the entrance an elegant gopuram so designed as to be 
able to withstand the fury of the Malnad monsoon 
rains. 


In front of the temple is a lofty dipastambha 
about 39 feet in height surmounted by a figure with 
folded hands. 


VIDYASAMKARA TEMPLE 


wa aMATaA PASTA SlAT A 

faarsg advara faadtaae ava | 

faaqoangefaaraeid: Boaz | ) 

wait aiafaea fendi aarfa alata 
(Bhaktisudhdtarangini, pp. 224 and 226) 


According to tradition, the Vidya Samkara temple 
was built in the year Bahudhanya or Saka 1260 
corresponding to A. D. 1338, It is a unique monument 
built completely of stone, unique because it combines 
both Hoysala (Calukya) and Dravida architectural 
features. The outline of the vimana and the presence 
of asukhanasi with a superstructure are the chief 
Hoysala features, while the tiers in the vimana and 
the formation of the pillars in the front mandapa are 
characteristically Dravidian. The structure which 
stands on a raised plinth at the loop of the river and 
commands a magnificent view from the hills and their 
slopes all round, is more or less a rectangle with 
a psidal east - west ends. In the western half is the 
garbhagrha with its sukhanasi; on either side of the 
latter is a shrine—of Vidya Ganapati in the south and 
of Mahisamardani in the north, each with an ardha- 
mandapa in front. On the other three sides of the 
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garbhagrha are shrines to Brahma with Sarasvati in 
the south, Visnu with Laksmi in the west and 
Mahesvara with Uma in the north. All these shrines 
form a paticdyatana. The north south transept in 
front of the three east-facing shrines continues as the 
circumambulatory round the other three shrines also. 


In the eastern half of the structure is a mandapa 
with twelve pillars, huge monoliths of a composite 
character carrying large animal figures on their fronts, 
- and such other Dravidian features as subsidiary 
pilasters and sculptured faces with heavy projecting 
corbels on top. These pillars are marked each by 
one of the twelve signs of the zodiac in their regular 
order, and are, therefore, called rasi pillars. They 
are arranged in such a manner that the rays of the 
sun fall on them in the order of the solar months. On 
the floor is a large circle marked with converging lines 
to indicate the direction of the shadows. The frontal 
figure of each pillar is a large rearing lion with one 
or more round stone balls inside its gaping mouth 
which can be rotated inside but not taken out, a 
feature found in many Vijayanagar and Nayak 
temples in the south. The ceiling over this central 
part is raised much higher than the adjoining lateral 
and frontal sides, and this raised clerestory extends 
up to the sukhanasi. The ankana between the pillars 
and the outer walls of this closed mandapa has a 
roof made of two stages, one lower than the other. 
Thus the entire roof on top in front of the sukhanasi 
is in three almost flat terraces, the lowermost terrace 
going round the bays of the spire to cover the 
cireumambulatory ‘round the sanctum. The central 
ceiling, about eight feet square, is an exquisite piece 
of workmanship with a central pendant lotus bud 
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against a background of five whorls of petals, and 
on the four sides are four pecking parrots. ‘This 
central compartment is surrounded by eight square 
ceiling panels, the whole forming the navaranga ceiling 
usual in Hoysala temples. 


The closed mandapa has three entrances, one on 
the east which is the main entrance, one on the north, 
and the third on the south. Symmetrical with these 
three, are three other entrances—north, west and 
south—on the shrine part, each giving access to the 
Mahesvara, Visnu and Brahma shrines. Otherwise 
the continuous wall, which goes all round the structure 
is divided into panels, each flanked by pilasters and 
ornamented with sculptures, kumbhapancarams and 
other motifs. The entrances are reached by two 
flights of steps, one higher than the other. 


The superstructure over the sukhanasi has a cell 
over the roof level, and further up, takes the form of 
a hull - shaped roof with a longitudinal ridge on top 
with kirtimukha in front. Below the kirtimukha and 
over the entrance of the cell is a niche marking the 
second storey of the sukhanasi, the cell of which forms 
an antarala to the cellin the hollow vimana which 
corresponds to a shrine on the first floor. Further up 
the vimana is hollow, with monolithic piers and cross 
beams forming the internal framework of the super- 
structure up to the point of the sikhara. Externally 
the superstructure rises in three stages, each virtually 
square in plan with stellate projections marking 
thereby three storeys or talas asin Dravida vimanas. 
On the four corners over the topmost tala are four 
nandis, again a Dravidian feature. The ¢gikhara is 
sloboid, more than a semi-dome (not strictly of an 
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amalaka) truncated at the bottom, and has on each 
of its four sides, a kirtimukha carrying on top a 
metallic finial, while at the apex is placed the usual 
pattika and mahapadma supporting the principal 
kalasa or stipi. The rest of the roofis made up of 
sloping channelled slabs placed transversely along the 
length.'® 


The six doorways on the outer wall are flanked 
by dvarapalakas ; on the jamb is a river-goddess and 
on the lintel is Gajalaksmi. Of the six pairs of 
dvarapalakas, two have Saiva, two Sakta and the 
other two Vaisnava symbols. The sukhanasi doorway 
is flanked by Nandi and Bhrngi. 


The basement has five sculptured bands arranged 
between the six cornices. The five friezes represent, 
from bottom upwards, horses and camels, elephants, 
lions, yalis and yaksas, Purdnic scenes and dwarfs, 
respectively. One particular panel in the defile of 
-Purdanic incidents shows Sri Samkara and _ his pupils ; 
a series of these panels illustrates the story of Kiratar- 
juntya. Above these five defiles, near the doorway, 
are patterns of cakras. 


The larger niches on the walls Dee various 
Divine Forms. They include Indra, Siva standing, 
Vyasa, Prajapatis, Durga on a lion, Rama worshipping 
a linga, Saturn, Mrtyu, Citragupta, Yama, Nrsimha 
with Laksmi, Garuda and Hantiman, Brahma and 
Vani, Umamahesvara, Daksinamirti, Gayatri, Kalki, 
Buddha, Venugopala with gopis, » Balarama, Rama, 


13 In the description of the architectural features of this 
temple and of the Belavadi temple, the author has 
drawn freely upon technical information given by 
K. R. Srinivasan, 
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Sita and Laksmana, Paragurama, Vamana and Bali, 
Ugra Nrsimha slaying Hiranyakasipu, Dharani Varaha, 
Kirmamirti, Matsyamirti, Ardhanari, Kalasamhara- 
murti, Somaskanda, Tripurari, Candrasekhara, Kama- 
dahanamirti, Nataraja, Srikantha, Virabhadra, 
Candra, Gajasamharamirti, Hayagriva, Annapurna, 
Parvati, Laksmi, Sarasvati, Kubera, Bhairava, Bhrngi, 
Vyasa and Samkara, Nrtta Ganega and Sanmukha. 


It is not possible to explain here the symbology 
of all these sculptured mirtis. To the ordinary 
observer, they represent Puranic themes, but to the 
mystic and the initiate, they have a fair deeper 
message. And the meditation on any of them will 
lead to Divine realisation. 


There are within the temple bronzes of remarkable 
beauty which include Siva as Tandavamirti, Srinivasa, 
Nambi Narayana and Harihara, and a large collection 
of lingas and sadlagramas. A figure of Saturn in steel 
is kept immersed in oil. 


From the eaves of the corners of the central hall 
hang chains of stone rings, which are common in 
temples of the Vijayanagara period. 


The Hindu temple is atonce the body and vesture 
of God; this particular temple is conceived as a Sri 
Cakra and is Siva-Saktyatmaka!+ (of the form of 
Siva and Sakti in union), and, as such, represents all 
the tattvas from Siva and Sakti to Prthvi super- 
imposed on the Formless Brahman. The lower panels 
represent the grosser tattvas symbolised as animals, 
birds, human beings and minor gods—all presenting a 


——— 


14 TAS Asa CeBFA AG: WEGMNAeT aay 
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panorama of life which is but a lila or illusory play 
‘set against the background of eternity.’ Above 
these all along the wallface are plastically represented 
the forms of ISvara as Creator, Sustainer, Absorber, 
Indweller, Illuminator and Teacher to satisfy the 
spiritual cravings of different adhikaris among sadha- 
kas. Each figure is but a note in the symphony of 
the Absolute. From the darsana of these forms the 
sadhaka is led to the dark cave, which is the sanctum, 
to realise the Indwelling Effulgence, which the linga 
represents. In the process he leaves behind the six 
gates, representing the six indriyas or sensory organs 
including the mind, and passes through the central 
hall where the rasi pillars represent Time. Thus he 
rises above Time (kala) above form (ripa) and name 
(nama) and is lost in the contemplation of the Abso- 
lute. This mystic temple is a symbol of integration— 
integration of all forms of worship, Saiva, Sakta, 
Vaisnava, Saura and Gandpatya; integration of 
upasana (yoga) and jana, and integration of Ivara 
with Form with the Formless, and gives concrete 
shape to the message of Master Samkara. 


To the student of Hindu Iconography this temple 
is a veritable gallery and store-house of sculptures. 


SAMKARA TEMPLE 


faragi aed WaMARaaaaral sara 
aa qBaATedage PASAT ATA 
AAU AAaayT ABC Wala 
AHCEREHAASTTS AAAI I 
(Bhaktisudhatarangini, p. 196) 
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Mirtis of Sri Samkara are kept in several shrines 
of the pitha in and out of Sringeri, but the central 
shrine is in a quadrangle within the matha building 
north of Saradd temple. Bhagavatpada Samkara is 
represented as seated in yogasana and showing the 
Cinmudra with the right hand and the abhaya mudra 
with the left. 


MALAHANIKARESVARA TEMPLE 


WMBAAMa BAA aray | 
wqat asada vara | 
(Bhaktisudhatarangini, p. 248) 


In the heart of the town is the temple of Sri 
Malahanikaresvara nestling on the top of a hillock 
and reached by a flight of about hundred steps. The 
four pillars in the navaranga are artistically sculptured; 
Candra with ten hands deserves attention, and among 
the other relievos are Nrsimha, Virabhadra, Haniman, 
Kaliyamardana, Durga, Rama, Sanmukha, Venu- 
gopala and dancers. On the ceiling is carved a lotus 
bud. 


The linga in the sanctum, which stands over the 
site of Sage Vibhandaka’s disappearance from the 
mortal world, is called MalahanikareSvara (‘ destroyer 
of the malas or impurities of the soul’). The shrine 
of Sri Bhavani was consecrated by Sri Saccidananda 
Bharati (1622-63) who also instituted the rathotsavu 
(car festival) and dipotsava (festial of lights). Sri 
Saccidananda Bharati I[ (1705-41) instituted the 
magha and Kritika festivals. 


In the prakara is a shrine to Bindu Madhava 
who is attended by kis consorts. 
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Sri Abhinava Nrsimha Bharati (1599-1622) drew 
with a piece of turmeric a figure of Sri Ganega on a 
pillar at the entrance to the shrine and worshipped 
it. A strange phenomenon has since happened. The 
outline of the God gradually bulged out in relief, and 
the rock sounds hollow at this particular part of the 
pillar, while above and below, it is hard. 


‘ The present structure must have been raised early 
in the Vijayanagar period, replacing the older one in 
wood. It was partly renovated in 1621 by Puttap- 
payya, a disciple of the matha. 


The Subrahmanyeégvara shrine was built in 1760. 


JANARDANA TEMPLE 


facagdinaed oRawtaTasalaes | 
stafaqaidaes HaaAeaeax ars | 
(Satpadistotra, v. 2) 


The origin of the temple may be traced to the 
pontificate of Sri Jfdnaghana Acdrya (9-10th 
century). A copper plate grant of Harihara |1 dated 
1386 mentions endowments to this temple. ‘The form 
of Visnu, represented here as Janardana, is of signi- 
ficance. Janardana is He who destroys janma (birth) 
brought about by ajiana (nescience) and bestows on 
the worshipper the awareness of his identify with 
the Lord 1° 


In the subsidiary shrines are Haniman, Garuda 
and Sri Samkara whose hands show the varada and. 
cinmudras. 


15 Wt - aaa, aaa 4, Baameatneaa Radia 
HAGA: I | 
20 
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Near the southern entrance of the Sarada temple 
is the adhisthana of Sri SureSvaracdrya. To the 
west of VidyaSamkara temple are adhisthanas, three 
of which are those of Sri Nrsimha Bharati VIII, 
his’ guru Sri Abhinava Saccidananda Bharati II 
and paramaguru Sri Saccidananda Bharati III. It 
is difficult precisely to identify the other samadhis.! 7 
Many others are situated in quadrangles within 
residential houses, which originally must have been 
donated to Brahman priests and scholars who 
conducted worship in these adhisthanas. 


In Nrsimhavana. on the south bank of the Tunga 
is the magnificent shrine built of polished granite 
containing an inspiring murti in shining marble of 
Sri Saccidananda Siva Abhinava Nrsimha Bharati 
behind a linga, which were both consecrated in 1916 
by Sri Candragekhara Bharati. Just adjoining this 
shrine is another similar shrine now nearing comple- 
tion for Sri Candragekhara Bharati, which will soon 
be consecrated by the present Jagadguru. 


OTHER TEMPLES IN AND NEAR SRINGERI 


By the side of the Janardana temple is a small 
temple containing shrines to Sakti Ganapati and 
Vagisvari. Another closeby is dedicated to Sri Rama 
with Sita, Laksmana and Hantiiman. Two others 
contain Harihara, an aspect which embodies Sri 
Samkara’s insistence on the identity of Siva and 


16 Adhisthana — abode or seat; here used in the special 
sense of funerary shrine. 

17 The samadhis of Abhinava Saccidananda Bharati I 
(1741-67) and Nrsimha Bharati VII (1767-70) are in Nasik. 
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Visnu;18 in one of them the Siva part of the mirti 
bears a trisila and a mala, and the Visnu part Cakra 
and gamkha, while in the other the Siva emblems 
are parasu and damaru and the Visnu emblems, cakra 
and abhaya mudra. In the former shrine Laksmi 
and Parvati flank Harihara, and Nandi and Garuda 
are carved on the pedestal. Mailara has a small 
shrine ; He is with his consort and holds a damaru, 
Stila, sword and a water vessel. Near Him is Durga. 


East of the Mallikarjuna temple is the Honne 
temple built by Honnana Setti in 1692, dedicated to 
VisveSvara with subsidiary shrines to Bhairava 
and Virabhadra. The Nilakantha temple was built 
by Avadhana Rajagopala Bhatta in 1695 and has 
a shrine for Parvati. The Brahmaraksas, locally 
called Maleyala Brahma, who is said to have accom- 
panied Sri Vidydranya, has a shrine. He carries a 
mace. He is usually propitiated before the commence- 
ment of feasts in Sringeri. 


GUARDIAN DEITIES 


While setting up the monastic foundation in 
Sringeri, Sri Samkara consecrated as the guardian 
deities, Kala Bhairava in the east, Durga in the south, 
Haniman in the west and Kalika in the north. When 
plague threatened Sringeri, Sri Sacciddnanda Siva 
Abhinava Nrsimha Bharati prayed to Durga!® and 
since then not a single case of plague has occurred 
there. 


About a mile from Sringeri where the Tunga 
takes a short westerly course (pascimavaghini) is the 


a ee 


‘18 Sri Samkara is described as qa ayeaearngasssy 
(Bhaktisudhatarangini, p. 191). 
19 Durgastava, pp. 285-6 in Bhaktisudhatarangini. 
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agrahara of Vidydranyapura established by Harihara 
If and named after the great sage. The part of the 
village called Vasisthasrama is particularly sacred as 
the place where Sri Vidyatirtha often sat in- yoga, to 
whom there is a small shrine. The Ganapati temple 
built by Narasimha Bhatta in 1547 and the SadaSiva 
temple built by Sivappa Nayak are closeby. Samkara 
Narayana is worshipped in Tanikodu. Nrsimha 
Bharati VI founded the village of Saccidanandapura. 
Abhinava Nrsimha Bharati I consecrated in 1602 a 
linga on a rock of the Tunga in Rudrapada. 


At Simhagiri, popularly called Hale Sringeri, is 
the mysterious statue which Sri Vidyatirtha caused 
to be made, and the form of which he predicted his 
entombed body would take if left undisturbed for 
twelve years, It has four niches. In the eastern niche 
is a relief of Sri Vidydtirtha himself, flanked by his 
two disciples, Sri Bharatitirtha and Sri Vidydranya; 
on the prabhavali is Laksmi Nrsimha with His two 
consorts Sridevi and Bhiidevi, flanked by Siirya and 
Candra. Inthe southern niche is Brahma; the ten 
avatars of Visnu are carved on the prabhavali. In 
the western niche is Visnu as Paravasudeva seated on 
Adigesa: the ten avatars are again represented on the 
prabhavali. In the northern niche is Sadasiva, with 
five faces; on the prabhavali are the dikpdlas. On 
top of all isa linga. This statue, which is held in 
great veneration, is worshipped as Caturmirti 
Vidyesvara. 

JAIN TEMPLE 


In this temple are images of Sri Pargvanatha, 
Sri Anantanatha and Sri Candranatha; Sri Parsva- 
natha is the oldest and the other two were installed 


157 


in 1588, respectively by Devana Setti, son of Devi 
Setti, of Halumidi, and Bommara Setti, son of Adi 
Setti. An inscription in this temple dated A. D. 116], 
is the earliest lithic inscription in Sringeri. The 
temple has the usual components, the sanctum, 
sukhanasi and navaranga. 


KIGGA 


AA: Mea aNaay atszataivaraa | 


VA UIN RA BAIS AFA ll 
| (Old Verse) 


MeMAAISA PSACTaHAAaCeasay | 
qlee Beara aa saag 
(Bhaktisudhatarangini, p. 312) 


Kigga, (corruption of Kilga),—also called Maru- 
kalu—situated on the Nandini, a tributary of the 
‘Yunga, is renowned for its Srngesvara temple which 
stands on the site where Ksyasrnga was absorbed in 
the celestial light. The antiquity of the place is 
attested by inscriptions?° of the seventh century 
which refer to the deity here as KilgAneSvara or 
Kilganadeva or the Lord of Kilga. The linga in the 
sanctum is shapéd like a rudraksa (Hlaeocarpus 
ganitrus) bead, with a horn-like projection on top ; 
its left side is believed to represent Santa. There is a 
common belief that if the linga is properly worshipped, 
famine will be averted in the land to a distance of 


The reason for including Kigga is its close association with 
the traditions of Sringeri. 
20 £E.C, VI, kp. 37-41, 
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twelve yojanas all round.2! This will recall the 
Ramayana story that sage Rsyasrnga’s advent 
removed the acute drought in Romapada’s capital. 


The navaranga is approached by three entrances 
and has four sculptured pillars, in one of which the 
graceful cantours of the charming poses of fair 
danseuses are so arranged as to present the shape of 
a palanquin supported by antelopes, and supposed to 
represent the vehicle in which Rsyasrnga was borne 
to Romapada’s capital. Valamburi Ganesa?? and 
Mahisamardani adorn the shrines in the sukhanasi. 


The utsavamirti which was consecrated in 1678, 
was gifted by Gurubdasavappa, an officer of queen 
Cannammaji. 


On a stone within the temple are inscriptions of 
Santara kings ?° — Citravahana, son of the Alipa 
king Gunasdgara (late 7th century), who ruled from 
Humcha, and Prthvivallabha (c. A. D. 1090) of the 


same dynasty. 


BELAVADI TEMPLE 


qaRaUead USVeAGiaseMsHAy: | 
santiauend aaa qageahdaranterag 


2) AZ *eAaiAalraaaelaa AAeaeay 
TAG MANASAAN SVE AAT | 
AMA SACITTAAARAATL AT Hala 
WMH AaSReTAS: WHIT: WI AZ Nl (Old verse) 
22 Valamburi Ganesa has His probosis curled to the right, 
a form popular in the Calukya country from where it spread to 
the Tamil country in Pallava and Pandya times (after the 
7th century). 
23 E.C. VI, kp. 37, 38. and 41, 
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SAMY Galaarwna ar wraseafaegieaara: | 
SUT Al Alfa Gare WH TeArsfa aa TA | 
(Sri Visiubhujangapryyata Stotra, vv. 7 and 8) 


Belavadi, which is about eight miles by road 
north of Halebid, was granted to the Sringeri 
samsthanam in 1760 by Sri Krishna Raja Wadeyar 
of Mysore. ‘Till the twelfth century, it was an 
important Jain settlement, but had also several 
families who worshipped Visnu and Siva. The Vira 
Narayana temple must have been built in the twelfth 
century, since the earliest inscription referring to it 
is dated A. D. 1206. The other inscriptions are much 
too damaged. | 


Lhe temple is one of the largest Hoysala monu- 
ments. Actually it is a temple-complex marking two 
successive constructions, one closely following the 
other in point of time, and has three shrines dedicated 
to Vira Narayana, Yoga Nrsimha and Venugopala; 
the three together form a trikiitacala. The main 
shrine, facing east, is in itself, a complete temple 
with vimana, sukhanasi, navaranga and mukha- 
mandapa. In front of the mukhamandapa. is a 
large square multipillared mandapa with projecting 
sides forming in plan a stellate. The central raised 
portion of this large mandapa, enclosed by sixteen 
pillars, is a navaranga. Attached to this large 
mandapa on its north and scuth are the shrines 
of Yoga Nrsimha and Venugopala. This enlarged 
“navaranga is connected axially to the primary temple 
structure of Vira Narayana, and has a transept. 
The front projection forms a portico flanked by two 
beautiful elephants, one on either side and approached 
by two steps from the ground level. 
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The mukhamandapa of the Vira Narayana shrine 
and the large front mandapa are provided with 
a platform with balustrade all round. The front face 
of the platform shows a series of elephants in different 
poses which afford scope for study in elephant 
behaviour and movement. 


The ceiling of the large mandapa has panels 
exhibiting rosettes and geometrical patterns in some, 
and deities in the others. One panel has Venugopala 
enclosed by circles of creepers enclosing figures of 
musicians, and a series of conches and _ discuses. 
Another has Kaliyamardana enclosed by serpents 
and creepers arranged in circles, within one of which 
are cows, gopas and Haniimdén, and in another are 
warriors and buds. The ceiling of the Vira Narayana 
navaranga has nine panels, one of which is adorned 
with a Sri Cakra pattern and the others with stars, 
geometrical patterns and figures of dikpalas. 


Venugopala in the southern cella stands on 
a Garuda pedestal with His consorts and the groups 
of cows, cowherds, sages and the Ayudhapurusas 
(deities presiding over the weapons). Yoga Nrsimha 
in the northern cella is again shown on a Garuda 
pedestal, holding cakra and Ssamkha in His upper 
arms and resting the other two hands over his knees. 
His legs, crossed to form the utkilika Asana, have 
a jewelled band. On the prabhavali are figures 
representing the ten avatars. Vira Narayana, the 
principal deity, stands on a lotus base; His 
upstretched hands hold padma and gada, while the 
lower ones exhibit the kataka and viramudras, The 
prabhavali is adorned with figures representing the 
ten avatars and friezes of makaras. The chiselling 
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of the limbs, drapery and ornaments and the mudras 
exhibit high craftsmanship characteristic of Hoysala 
sculptors of the period. | 


The vimana superstructure in soapstone has three 
turrets, on top is the kalasa. The other two vimanas 
are similar in construction. 


Dvarapalakas flank the navaranga entrance, with 
Gajalaksmi on the lintel. The sculptures in the 
superstructure over the vimana represent forms of 
Visnu with yaksas thrown in. Externally the walls 
of the Vira Narayana shrine vimana are plain show- 
ing only pilasters and the attendant decorative motifs. | 
The wall faces of the other two vimanas are decorated 
with large figures which include Harihara, Garuda, 
Narayana, KeSava, Vamana, Dhyani Buddha, Venu- 
gopala, Kaliyamardana, Garuda, Nrsimha, Arjuna, 
Govardhanadhari, Parasurama, Govinda, Halayudha, 
Laksmi, Rama, Varaha, Kalki, Balarama in pursuit 
of Arjuna and Subhadra, Parasurama slaying his 
mother, Krsna slaying Dhenukasura, Gardhabhasura 
and Hayasura, Mchini, amorous couples, dancers and 

musicians. Some of these figures are repeated. 


About 60 feet in front of this temple complex is 
a separate closed structure—a mandapa—called the 
upparige; it has four central pillars which carry on 
top a flat roof which obviously carried another storey. 
Surrounding this flat roof is a sloping roof. The 
entire wall face, except in the east and the west, 
where it is pierced by two doorways, is decorated with 
pilasters. ‘he front opening has a projected platform 
reached by a flight of steps and flanked by two large 
elephants. 


4! 
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BANGALORE — SAMKARA MATHA TEMPLES | 

Sri Sacciddnanda Siva Abhinava Nrsimha 
Bharati laid the foundation of the Samkara matha 
building in Bangalore in 1907, and later founded an 
institution for higher Samskrit studies called the 
Bharatiya-Girvana-praudha-vidyabhivardhani. Diwan 
V. P. Madhava Rao endowed an agrahara of seven 
houses. In the open grounds around the matha have 
since sprung up other residential houses. The main 
matha building is a magnificent and imposing struc- 
ture with a spacious lecture hall decorated with a 
large portrait of Sarasvati. 

In front of the matha stand two temples facing 
each other, charming in their repose and purity of 
outline. Octagonal in shape,. the two are similar in 
structure. Part of the inner wall round the sanctum 
of the Samkara temple is pierced so as to display 
floriate or latticed patterns, while in the Sarada temple 
opposite, the inner wall is divided into panels enshrin- 
ing the Matrka Deities. The image of Samkara is in 
marble, and that of Sarada in bronze. The former 
was consecrated by Sri Saccidananda Siva Abhinava 
Nrsimha Bharati in 1907, and the latter by Sri Candra- 
Sekhara Bharati in 1939. 

The old matha building is in Sultanpet. 

MYSORE — ABHINAVA SAMKARALAYA 


The site surrounding the house in Mysore where 
Sri Saccidananda Siva Abhinava Nrsimha Bharati 
was born, was acquired for the Sringeri samsthanam 
by the Maharadja’s Government. A_ picturesque 
temple, containing a mirti in marble of the great 
Acarya now adorns the site. Sri Candragekhara 
Bharati consecrated the shrine in 1924, and founded 
a pathasala. 


163 
KALADY 


AAA MASTANFA: ATAGTANS AAS: | 
aharaeqaneusay aatseg Meatszaragqzea: |I 
HAAR ASTAa AA; TASraTaHaATsU ea: | 
BIVAAUAATAAFAY ARSE HEATTTNSATA: | 
(Bhaktisudhatarangini, p. 172) 


Nestling in the midst of a landscape of idyllic 
charm, lies Kalady hollowed in the memory of 
centuries as the birthplace of Sri Samkara. The 
river Ptrna, locally called Chirni—the Periyar of 
the Tamil classics—in summer a clear meandering 
stream but during the- monsoon, a rushing torrent 
slashing against banks clothed with lush vegetation, 
and the verdure of the hills in the distance lend 
enchantment to the scene. The principal bathing 
ghat is sacred and calls to memory the years when 
Sri Samkara and his mother resorted to it for their 
daily ablutions and particularly the incident of an 
allegator holding the Master’s leg within its jaws, 
and his asking permission of his mother to renounce 
the world. Ascending the steps of the ghat one 
enters holy ground dominated by an asoka tree 
under which Aryadmba’s mortal remains were con- 
signed to the elements. A brnddvanam (altar with 
a tulsi plant) piously built by Sri Saccidananda Siva 
Abhinava Nrsimha Bharati, who renovated Kalady, 
now marks the site. Near it is a small shrine to Sakti 
‘Ganapati facing the picturesque temple of Sri Sarada. 
To the west is the equally picturesque temple of 
Sri Samkara. Both are stellates, the Spire rising as 
a terraced cone. The vimana of the Sarada temple 
is of the astapadma (eight petalled or angled) form, 
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while that of Sri Samkara is sodasakona (sixteen 
petalled). Within the angles round the vimana of 
the Sdrada temple are niches for the Matrkas— 
Mahesvari, Kaumari, Vaisnavi, Varahi, Mahendri, 
and Camunda, the deity in the principal shrine 
also representing Brahmi. The two sanctums have 
each a small mandapa on a raised plinth, and in 
front a gabled hall or shed. } 


The two mirtis of Sarada and Samkara resemble 
those in Sringeri, and, as in Sringeri, the divine aura 
clothing them enfolds the worshipper with unbounded 
bliss and a deep sense of peace. Facing south, 
Sri Samkara is in the aspect of Sri Daksinamurti, 
and Sarada is Daksindmirtiripini. Jagadguru Sri 
Saccidananda Siva Abhinava Nrsimha Bharati conse- 
crated the two temples on February 21, 1910. 


To the northwest of the Samkara shrine is the 
temple of Sri Krsna, a typical west coast structure in 
wood and with gabled roofs. Here did AryAmba 
conduct her daily worship. To the north-east of the 
Sarada temple is the principal matha building for the 
residence of the Acarya when he visits the place. It 
also houses a library. 


Behind this cluster of monuments stretches an 
agrahara where reside the teachers and students of 
the Veda and Vedanta pathasalas, the officers and 
priests. ‘There is also a guest’s house. The Veda and 
Vedanta Pathasalas were founded by Jagadguru 
Sri Candragekhara Bharati in 1927. Under the 
orders of the present Jagadguru, Sri Abhinava Vidya- 
tirtha svami, more buildings are coming up. Samkara 
jayanti, Navaratri and MahAasivaratri are the most 
important festivals which attract large gatherings 


~~ 
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of scholars and devotees. The site of these build- 
ings which covers twentyfive acres, was acquired by 
the Government of Maharaja Rama Varma Sri Mulam 
Tirunal of Travancore and donated to the Sringeri 
Samsthanam. 


Other places in close vicinity traditionally 
associated with Sri Samkara and his parents, are the 
Durga temple in Manikkamangalam, a mile to the 
north and the Siva temple of Vellimantulli. The 
family of Suvarnattumanaikkal is descended from the 
poor lady who became rich by Samkara’s grace.?* 


The sanctity and message of Kalady avpealed 
to the holy monks of the Sri Ramakrishna order, who 
starting on the Samkara jayanti day in 1986, have 
founded here religious, cultural and _ charitable 
institutions. 


Kalady (10°14’ N. 76°45’ E.) is five miles from 
Angamali Railway station, eight miles from Alwaye 
and thirty miles from Trichur. 


24 Tradition has it that when Brahmacari Samkara went 
round collecting alms, he approached a virtuous lady living in. 
conditions of abject poverty. She had nothing in the house but 
an over-ripe 4malaka fruit which she humbly and affectionately 
offered to the young Brahmacari. Samkara’s heart melted with 
pity and he invoked the grace of Laksmi who, in response to his 
prayer, filled the house with gold, | 
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OTHER BUILDINGS BELONGING 
TO THE SAMSTHANAM WHICH HAVE SHRINES 


These may be arranged in a tabular form: 


PLACES 
Mysore State : 
Srinivasapura matha (Kolar Dt.) 
Nanjangud (Mysore District) 


Kukke Subrahmanya (South 
Kanara District) 


Gokarna (North Kanara Dist.) 
Bombay State : 
Nasik 


Uttar Pradesh : 
[ Varanasi 


| 


1 Panchaganga matha 


| 
f 


Hardwar 


Behar State : 
Gaya 
Andhra State : 


Rajahmundry 
(East Godavari District) 


Tirupati (Tirumalai and Govinda- .. 


rajapatna) (Chittoor District) 


SHRINES 


_.. Sri Samkara ete. 


do 


Sri Candramauliévara. 


Sri Sarada etc. 


Sri Samkara and 
Sri Dattattareya. 


Sri Sdrada, Sri Candra- 
mauligvara and Srj 
Samkara. 

Sri Dattattareya, Sri 
Gayatri, Sri Samkara 
and Sri Patalegvara. 

Sri Gayatri, Sri Sirya- 
narayana, Sri Badri- 
narayana, Sri Satya- 
narayana, Sri Kedarai- 
natha, Sri Ganeéga, Sri 
Samkara and Nava- 
grahas. 


Sri Gayatri, Sri Dattatta- 
reya and Sri Samkara. 


Sri Samkara, Sri Sarada 
Sri Dattattareya. 

Sri Samkara, Sri Sarada 
and Siva linga. 
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Madras State : 
Madras City 


Kanchipuram (Chingleput Dt. : 
_ Madurai City 


Dindigul (Madurai District) 
Ramanathapuram Town 


Ramesvaram 


Tirunelveli Town 


Kodaganallur (Tirunelveli Dist.) 
Viravanallur (Tirunelveli Dist.) 
Coimbatore Town 


Satyamangalam (Coimbatore Dt.) .. 


Gobichettipalayam - do - 
Erode ~ do - 
Bhavani — do - 


Portraits of Sri Samkara 

and some other deities. 
SN § te eo 

Shrine of ViSsveSsvara, 
portraits of deities. 

Portraits of deities. 

Portraits of deities. © 
(Shrine of Sri Raja 
Rajesvari within the 
Palace.) 

Sri Samkara, Sri Candra- 
mauligvara and Sri 
Ganapati. 

Sri Ganapati, Sri Samkara 

_and portraits. 

Sri Samkara. 

Sri Sarad4 and portraits. 

Sri Ganapati & portraits. 

Portraits. _ 

Sri Samkara & portraits. 

Portraits. 

Sri Samkara & portraits. 


In these and some other buildings spread over the country 
from Hardwar in the north to the banks cf the Tamraparni in 
the south and from Gokarna in the west to Madras and Kanchi 
in the east, besides daily worship, Vedic recitations, religious 
discourses and devotional bhajanas are carried on. 
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APPENDIX 
THE STYLE OF THE JAGADGURU IN HIS SRIMUKHAS 


Ww 


BP 
| at Saal TITeTTAT | 


AAAACAUAAH AAI TAFAAATN ATA AT FA- 
(AAALAC CATA TTASIATE «| -AT- 
AMAMUPeSA AMAIA TERITATAISseATAIAT aa 
ACTA A THOMA AMET ASEAAAUAUSD 
PICCRIUEER Econ ichie ICUS EIGIECIGUUM Ce lGicsuices 
facraasasraarary § aagistarayeqeera = wcATTIT 
AAA THAR AAN ATATFAAKCAUIATF 


famaqe Aaegiavediatqensaeaaa 


PICULU CEE! HAMA AMA AAA A: | 
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ADDENDUM 


Ee oe) 


Add at the end of the first paragraph on page 124— 


The Acarya’s visit to Coimbatore is being com- 
memorated by the erection of a new building for the 
Samkara-matha in that city with a shrine to Sarada, 
a Veda Pathasala, an assembly hall and rooms for 
guests. OC. P. Ramaswami Aiyar laid the foundation 
stone on February 9, 1959. The municipalities of 
Dharapuram and Erode alsc gave a civic reception to 
the Jagadguru. He performed the Mah@éivaratri puja 
in Hrode. From his camp in Bhavani, he visited 
Mettur Dam. In the Mettur Township the Engineer 
and officers of the Electricity Department, and in the 
Chemical Factory, the officers and residents of the 
colony accorded him a grand reception, and showed 
him round the factory, the dam, the power-house 
etc. After visiting the important villages on the 
right bank of the Kaveri, he is expected to camp in 
Karur in the last week of March 1959. 
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144, 154, 162, 164 ' 

Canna Basavappa 74° 

Cannamaji 67, 72, 158 

Caturmurti Vidyesvara 29, 47, 
156 


Guardian Deities of Sringeri 
155, 156 

Gunasagara 158 

Gurubasavappa 158 

Guruvayur — temple in-121 

Haibat Rao Pawar 92 


Haidar Ali 75, 76, 77, 82 


Haiga matha 83 


Chamaraja Wadeyar (1776- 96) 80Haladi — Nrsimha temple 68 


Chamaraja Wadeyar (1868-94) 
98, 99 
Chamrajnagar — temple in 89 
Chandulal 92 : 
Chauta chiefs 68 
Cikka Diksita 54 
~Citravahana 158 
-Citsukha 23, 24, 25, 27n 
Cubbon, Mark 90 
Daksinamirti 25, 138, 141, 164 
Dattattareya 11 
Daulat Rao Hindu Rao Ghor- 
pade 80 
Devana Setti 157 
Devaraya 52, 53 
Diwakar R. R. 123 
_ Dodda Virappa Gauda 
—Mummudi of Yelahanka 68 
Ekantada Ramayya 17 
Fraser 101, 108 
Gaekwad of Baroda 92 
Ganapati Vagisvari temple 45 | 
Gaudapada 4, 42, 43 
Gobichettipalayam-temple 
in 98 
Gokarna-temple of Maha- 
balesvara 52, 68, 69, 71, 
94, 97 
Gopala Sastri 110 
Govinda Bhagavatpada 4, 9, 42 
Govinda Diksita 37 


Hanuma — Chief of Benki- 
pura 69 
Hanumappa Nayak 65 
Hanumappa Nayak of Sante- 
bennur 70 
Harihara I © 
31, 32, 35, 36, 45, 127 
Harihara IT 28, 33, 35, 36, 41, 
43, 44, 46, 47, 127, 137, 153 
Harihara temples in Sringeri 
154, 155 
Hariharapura—matha in—44, 83 
89, 120 
Hastamalaka 9, 10, 15 
Hindu Rao Ghorpade 80 
Honnana Setti 155 
Honnappa Nayak 55 
Honne temple 155 
Igvarakrsna 4 
Igvaratirtha 25, 26, 42 
Jaimini 50 
Jain temples in Sringeri 
156, 157 
JambukeSvaram (Tiruvanai- 
koil)—temple in 104, 105 
Janardana temple 
23, 47, 153,3154 
Jaswant Rao Pawar 92 
Jaya Chamaraja Wadeyar, 
(Maharaja of Mysore) 123 
Jayaji Rao Sinde 92 
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Jnanaghana 22, 23, 27n, 42,153 Krishnaswami Aiyar R. 


| Jfiqnagiri 25, 42 110, 118 

_. + Jfangnandesvara temple 89 Kriyasakti (Vidyasamkara) 

__ Jiianottama Siva 34, 41-2 

: 193, 24, 27 340,.42° Krsnadeva Raya 54 
Johnston, Charles 108 Krsnananda Sarasvati of 


Kalady—agrahara and temples  Mulvayil matha 66 
in 102, 103, 105, 106, 163 to Krsnappa Nayak—north 


165 Karnata chief 72 
Kalahasti Bhatta 61 Kidali matha and temple 44, 
KaAalahasti Sastri 64 63;::73) 111 
Kamalananda Nrsimha Bharati Kumarila Bhatta 9 

of Nelamavu matha 118 Laksmidhara 6 


Kamesvara lyer, B. V. 110 -Laksmi Narasimha Sastri 93, 96 
Kanchipuram-Vedamatha 44 Madan Mohan Malaviya, 


_ Kanthirava Narasa Raja Pandit 101 | 

Wadeyar of Mysore 65 ~ Madhava 31, 34, 35, 36, 37, 50 

Kanyakumari temple 105,112, Madhava (son of 
121, 122 Sayana) 34, 40 

Khan Ali Shah 64 Madhava Bharati 52 

Khodayi Jamal Khan 64 Madhava Mantrin (Madarasa . 

Kigga—Srnganathesvara temple Udeyar) 34, 41. 

2, Dao FhS AGT 2158 Madhava Rao Ballal Pradhan- 

Kikkayitayi, Pandya Cakra- Peshwa 76, 84 
varti, Sri 47 - Madhava Rao, V. P. 102, 104, 

Koilur matha 99 J07, 162 

Kollapur matha 98 Madhavendra 43 ; 

Kollengode— Raja of 123 Madhva 26 

Kollur—(Mtkambika temple) Madurai — temples 49, 58, 
61, 68, 71, 121 87, 123 

Konkanivarma (Avinita) 18 Mahadevendra Sarasvati 99 

Krishna Raja Wadeyar II, Mahadji Sinde 80, 84 
(Maharaja of Mysore) Mailara temple 155 
70, 75, 159 MalahanikareSvara temple 59, 

- Krishna Raja Wadeyar III 66, 67, 82, 137, 152, 153 

(Maharaja of Mysore) Maleyala Brahma temple 155 
80, 83, 84, 87 to 96 Mandana Miéra 9, 19 to 21, 25 

Krishna Raja Wadeyar IV Mafijesvara temple 68 
(Maharaja of Mysore) Meykandar 17 


101, 104, 111, 112 Mulabagal matha 89 
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Mysore - temple to SaccidanandaPattabhirama — chief of 


Siva Abhinava Nrsimha 
Bharati 112, 162 
Nandavaram - Chief of 68 
Nanjangud — Srikanthegvara 
temple 83, 84 
Narahari Somayaji 43 
Narasimha Bhatta 156 
Narasimhavana — temples in 
111, 117 
Narasimha Yogi of Sangama 
matha 64 
Narasing Rao Sitole Desh- 
mukh 92 
Narayana Asrama 61 
Narayana Vajapeya 43 
Nasik — Sringeri Acaryas in 
76, 77 
Nehru, Jawaharlal 132 
Nijatmaprakasananda 
Mallikarjuna 43 
Nilakantha temple 155 
Nisbet, Alexander 92 
Nityabodhaghana 21, 22, 27n 
Nizam Ali Khan 76, 79, 84 
Nrsmha Bharati lI 52 . 
Nrsimha Bharati II 53-54 
Nrsimha Bharati III, 55 
Nrsimha Bharati IV 55 
Nrsimha, Bharati V 55 
Nrsimha Bharati VI 66 to 68 
Nrsimha Bharati VII 76-77 
Nrsimha Bharati VIII 
84 to 97, 110, 129, 154 
Nrsimhatirtha 25, 26, 42 
Padmapada 6, 9, 10, 15 
Palni -— temple in 123 
Pandari (Panduranga) 
Diksita 43 
Paraguram Bhau 77, 144 


Tarikere 69 
, Prakasatman 23, 27n 
Pratyakripa Bhagavan 40 
Prthvivallabha 158 
Pudukkottai, Raja of 122 
Purnaiya 80 to 83 
Pairnavarman 77 
Purusottama Aranya 52 
Purusottama Bharati I 52 
Purusottama Bharati IT 54 
Puttappayya 153 — 
Radhakrishnan, Sarvapalli 120 
Raghunatha Rao 76 
Rajasekhara—probably Kula- 
sekhara Bhaskara Ravi 
Varman 7 
Rajavarman 7 
Rajendra Prasad—President of 
India 115, 116, 120 
Ramachandra Bharati 55 
Ramacandradeva Odeyar 52 
Ramacandra Sarasvati 44. 
Ramachandra Aiyar A 
102, 104, 105 
Ramachandra Patwardhan 98 
Ramachandra Sastri, V.S. 119 
Ramachandra tirtha of Sakata- 
puram matha 118 
Ramakrishna Order of monk 
165 
Ramakrishna Rao, B. 121, 123 
Ramananda Sarasvati (Rama- 
chandra Aiyar, K.) 109 
Ramanathapuram — temple - 
in 99 
Ramanuja 16 
Ramanuja (Court Pandit) 62 
Ramaraja Nayak 73 
Rama Sastri, Kaipu 118, 119 
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Ramaswami Aiyar, C. P. 
114, 123, 169 
Rama Varma, (Mulam Tirunal) 
Maharaja of Travancore 
102, 108, 165 
Rama Varma Parikshit (Maha- 
raja of Cochin) 121, 123 
Ramesvaram — temples in 86, 
87, 122 
Ranadulla Khan 58, 65, 66 
Raja Odeyar 59n 
Romapada 1, 158 
Ksyasrnga 1, 2, 157, 158 
Saccidananda Bharati I 60, © 
«66, 152 
saccidananda Bharati IT 59n, 
68 to 72, 144, 152 
Saccidananda Bhirati III 77 
to 84, 144, 154 
Saccidanandapura agrahara 68 
Saccidananda Siva Abhinava 
Nréimha Bharati 14, 21, 93, 
96 to 110, 128, 137, 144, 154, 
155, 162, 163, 164 | 
Saccidananda Svami of Valli- 
malai 109 
Sadasiva Raya 55 
Sakatapuram Matha 44 
Sambandar 6 — 
Sambhu Chattrapati 70 3 
Samkara 1, 5 to 14, 17, 25, 26, 
38, 42, 44, 56, 101 to 106, 
108, 109, 123, 124, 1382, 137, 
139, 141, 149, 153, 163 to 
165; temple in Sringeri 151, 
152, 155; in Kalady 163 to 165 
Samkara Bharati of Sivaganga 
matha 59 
Samkarananda 38 to 40 
Samkarananda Bharati 52, 53 


Sankesvar matha 100 

Santa 1, 157 

Sirada temple 44, 68, 77, 78, 
89, 99, 101, 104, 107,411, 
117, 119, 137, 189, 140, 143 
to 146; in Kalady 163 to 165 

Sarvajfhatman 21 

Satyatirtha 44 

Sayana 31, 34, 35, 36, 37, 50 

Seshadri Aiyar, K. 100, 102 

Setupati of Ramanathapuram 
100 

Shaji Rao Bhosle of Akalkot 92 

Siddhamafji 59n 

Siddhi of Janjira 69 

Simhagiri 25, 42, 

Singampatti—Zamindar of 99 

Siruttondar 7n 

Sitarama Sastri, Kaipu 119 

Sivaganga Matha 59, 83, 89, 
106 . | 

Sivaganga (Ramanathapuram 
Dt.) — installation of Gana- 
pathi 124 

Sivaji II 70 

Sivappa Nayak 59n, 64, 65, 127 

Somasekhara Nayak I.66-67 

Somasekhara Nayak IT 67-69 

Srikantha 40, 41 

Srikantha Sastri 102, 105, 110 

Srinivasa Sastri, Nadukaveri 
102°: 

Srirangam — temple in 49 

Sri Ranga Raya I 55 

Sri Ranga Raya III 58, 60, 66 

Subba Sastri 110 

Subrahmanya - temple at 68 

Subrahmanya Aiyar, S. 87 

Subrahmanyesvara temple, 
Sringeri 153 


Sukhaprakasa 25,-27 40 
Sumatindra matha 83 
Suresvaracarya (Visvariipa) 6, 
9, 14, 15, 18 to 21, 25, 26, 
38, 42, 154 | 
Tanikodu temple 156 
Tipu 77 to 80, 82, 144 
Tirthahalli — mathas 83, 89 
Tirthamuttur, matha 44 
Tiruchendur — temple in 122 
Tiruchirapalli — installation of 
Laksmi yantra in the 


Varada Venkatesa temple 124 


Tirumala Bhatta 64 

Tirumangai Alvar 8 

Totaka 9, 10, 15 

Tribhuvan, King of Nepal 115 

Trivikrama Ramananda 
Bharati of Courtallam 122 

Tukoji Rao Holkar 92 

Tyagaraja 119 

Udipi — matha and temples 
70, 73 

Ullal — temple in 124 

Vacaspati Misra 23, 27n 

Vadiraja tirtha 73 

VariceSvara Sastri (Cintamani 
Kutti Sastri) 85 

Vedendra Sagara 44 

Venkatacala Bhatta 84 
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Venkatadri Nayak of Belur 75 

Venkatamakhi 37 

Venkatappa Nayak 58, 60, 72 

Venkat Rao Limbakar, Raja 
124 

Vibhandaka 1, 152 

Vidyadisa Bhatta 62 

Vidyaranya 20, 29 to 50, 52, 
56, 144, 155, 156 

Vidyaranya (disciple of Puru- 
sottama Bharati) 54 

Vidyaranyapura 33, 64, 137, 
156 

Vidyasamkara (Vidyatirtha) 
28 to 30, 156 

Vidyasamkara temple 45, 46, 
47, 97, 137, 146 to 151, 154 

Vidyavigvesvara (temple) 33, 
45, 47 

Virammaji 75 

Virappa Udayar 75-76 

Virinchipuram — temple in 190 

Viripaksa I 44, 52 

Viripaksa — temple of 31 

Virupaksha Sastri 111 

Visvesvara Bharati 53 

Visvesvararanya 53 

Virabhadra Nayak 62 to 64 

Vyasa 4, 25, 31, 42 
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